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INTRODUCTION 
A. Problem 
I The purpose of this dissertation will be to present a 
study of the life and thought of Hosea Ballou (1771-1852), 
t4e most prominent leader of the Universalist movement in 
America. It will attempt to put into perspective those 
events and experiences which played an important part 
in shaping his character, and will seek to discover the 
sources of his religious thought. Furthermore, an attempt 
will be made to present the major facets of his thought as 
found in his many writings. The more important of these 
publications will be analyzed and the evolution of his 
thought traced through the many years of his ministry. 
Emphasis will be placed on the significance of his theology 
in the life of his own denonrlnation and in the rise of 
American religious liberalism. 
B. Significance of the Problem 
Hosea Ballou was one of the most influential figures in 
nineteenth century American religious life. He was a leader 
of the forces which strove to overturn the accepted theories 
1 
of the atonement of Christ and to humanize man's thought 
of God. His conception of th~ Deity as a loving Father who 
will save all of his children did much to undermine the 
Calvinistic theory of the salvation of an elect few. Yet, 
outside of the Universalist denomination, Hosea Ballou is 
practicall~ unknown. There has been no biography written 
since 1889. There is a great need for a study which will 
adequately tell the story ·of his interesting life, and 
present the leading tenets of his thought. 
A proper study of Ballou's theology has never been made. 
As will be seen below, his past biographers have been con-
tent to propagate a myth that he was unaffected by the 
thought of other men as he formulated his own theology. 
It has ~een thought that Ballou was a completely original 
thinker. Thus past writers have made no attempt to trace 
the sources of his thought. Therefore, a study in this 
area is badly needed. 
c. Other studies 
Three full-length biographies of Hosea Ballou have 
appeared. The first was the work of his youngest son, 
Maturin Murray Ballou.l This biography appeared three 
1. Maturin M. Ballou, Biography of Rev. Hosea Ballou 
(Boston: 1852). 
2 
months a~ter the death o~ Ballou,l and was obviously rushed 
into print to capture the market be~ore someone else did. 
3 
That this is more than conjecture is shown by the ~act that 
Maturin Ballou and Thomas Wbittemore, Hosea Ballou's closest 
disciple, had a brief misunderstanding on the subject. Whitte-
more was preparing his biography when the son proposed that 
he give way to the ~amily and de~er publication.2 
Maturin Ballou's book is a ~ilial eulogy. Much o~ it is 
taken up by long extracts ~rom tributes by well-known 
Universalists which no doubt appeared in print on the decease 
o~ his ~ather. It was hastily prepared and s~~ers ~rom a 
lack of orderly arrangement. · 
Despite the ~aults o~ this treatment, it is valuable ~or 
the historian and biographer for several reasons. It is not 
to be doubted that many o~ the stories and the anecdotes 
which ~ill its pages came to the son directly ~rom Hosea 
Ballou himself. This material, which otherwise might have 
been lost, is invaluable not only for the insight it gives 
into Ballou's character but also ~or the information which 
it supplies concerning the many adventures in which he was 
involved. 
1. Hosea Ballou died on June 71 1852. The publication 
of his son's biography was advertised in the Trum~et and 
Universalist Ma&azine, XXV {September 11, 1852),0. ---
2. The misunderstanding created by this proposal can 
be seen in an exchange of letters in the Trmnpet, XXV 
(February 26, 1853), 5o. 
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One other feature of this biography is helpful. Hosea 
. . 
Ballou never kept a journa1,1 and was reti~~nt about writing 
an autobiography. But his son Maturin prevailed upon him 
to record some reminiscences.2 These are scattered here and 
there through the sonts book and give Ballouts interpretation 
of some of the events of his life. 
Thomas Whittemorets biography of Ballou appeared from 
1854 to 1856. It is a long, rambling account of everything--
no matter how trivial--that Whittemore could collect con-
cerning his master.3 Much of it, wndttemore himself claimed, 
was prepar~d be~ore Ballou ha~ passed away.4 Whittemore uses 
largely the annalistic method. In order to trace the develop-
I 
ment of many incidents~ it is necessary to skip from section 
to section in his work. 
Whittemorets four volumes suffer from his attempt to in-
clude everything which Ballou ever did. He obviously kept 
a file of newspaper clippings and articles and used all of 
them. Furthermore, he tells of every convention which Ballou 
1. Letter from Hosea Ballou to Thomas Whittemore, 
November 251 1829. Printed in Thomas Whittemore, ~Modern. History of Universalism from the ~-·or ~ Reformation to · 
the Present Time ( BostonT18'30T; P• 4Tin~· 
- 2; M. M. Ballou, Hosea Ballou, pp; 352-353 
3. Thomas Whitt~more, Life £f ~· Hosea Ballou; ~ 
Accounts of his Writi'n~s, and Biographical Sketches £f ~ 
Seniors aiid 'CO'iitemporari.es in ~ Uni versalis·t; Ministrz 
{4 Volmnes; Boston: 1854-18'55). · ·· · 
4. Trumpet, XXV (February 19, 1853), 146. 
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attended in his more than fifty years of preaching. He 
apparently had a file of old-ordination and insuallation 
"" .. • ~ '"' J .. ... • • • • .. ~ .. 
programs, also,. ~or.he dutifully lists every one in which 
~ .. . - ..... 
Ballou took ~art, along ~ith the names_of the other 
participants. While these features give the historian much 
raw material, they are not conducive to interesting bio-
graphical study on the part of the general reader. 
5 
The biographies of MatUrin Ballou and Thomas whittemore, 
having been written immediately on the death of Ballou, 
are naturally lacking in perspective. The men were too 
close to t~e even~s ~0 fo~m anr clear judgment; they were 
l too per~onal~y· involve~ t? be able to. see Ballou's weaknesses 
and failing~~ -~o~~- serious pf ~~1~ ~rom their_~ork grew the 
myth ~hat_~all?u w~s-~~e~y_an original thinker. They 
believed that ~s ~heory o~ aton~m~nt~ hi~ uni~arian con-
ception of-God, his Arian cppception of Christ, and many 
aspects of his tiliou~~,._were indep~ndently arrived at by 
his study of the Bible. This dissertation will attempt to 
show that they were mistaken. 
Thirty-seven years after Ballou's death, there appeared 
the third full-length biography to be written. This was 
the work of the Universalist divine, Oscar Safford.l He had 
not known Ballou. Writing almost two generations later, he 
1. Oscar·safford, Hosea Ballou: A·Marvellous Life Storz 
(Boston: Universalist fublishing House, 1889). ----
I 
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should have had more perspective on his subject. But, on the 
whole, his book is a denominational eulogy to a past leader. 
He failed to realize Ballou's indebtedness to other thinkers, 
and propagated the myth that he was completely original. 
Writing in a time when Hosea Ballou's theories con-
earning no future punishment had come into discredit in the 
eyes of his denomination, Safford attempts to minimize Ballou's 
.devotion to this thought. As a result, he seriously distorts 
Ballou's opinions. 
Safford's treatment on the whole is light; he makes no 
serious effort to give an exposition of Ballou's thought. He 
writes more in the style of a Victorian novelist than in that 
of a serious biographer; but, in the light of the inadequacies 
of his two predecessors, his work has been more influential. 
Since Safford's day there has appeared a scattering of 
periodical articles and addresses on Ballou's life and work. 
These are primarily indebted to the biographies mentioned, 
for their material. The most notable exceptions are the 
articles of E. G. Brooksl and A. St. John Chambre~ 2 Brooks, 
1. E. G. Brooks.; "Rev. Hosea Ballou," The Universalist 
Quarterll and General Review, (New Series) VII '[october, 
1870), 3 9~0. ~ 
2. A. St. John Cham.bre, 11Hosea Ballou and Edwa.pd Tur-
ner--A Contribution to the 'Truth of History'," Ibid. 
(January, 1873),. 40-49. -
I 
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who appears to have known ~allou intimately, presents a 
refreshingly f~ank portrayal of_hi~-~~s weaknesses as well 
7 
as his virtues. / Chambre presents a series of letters between 
Ballou and Edward Turner, the preservation of which has added 
much to our knowledge of these men and the relations between 
them during the Restorationist Controversy. 
Two lectures delivered in 1903. complete this review 
of past work in the field. They were both p~oductions of 
the Universalist minister John Coleman .Adams~ "Hosea Ballou 
and the Larger Hope"l and Hosea Ballou. and 2 Gospel ~­
naissance ££ ~ Nineteenth Century2 are appreciative of 
the contributions of Ballou to the rise of American religious 
liberali~m, but they offer little or no new material. 
D. Limitations of the study 
Although this dissertation will deal with the entire 
life of Hosea Ballou, th~ examination of his thought will be 
limited to certain areas. Interesting as they are, his 
ideas on educationa~ political, and social problems, will 
·1 .• John Coleman Adams; "Hosea Ballou and the Larger 
Hope," in Pioneers E.£ Religious Liberty .!.,!! America. Being:a 
the Great and Thursdax Lectures delfvered in Boston in 
Nineteen H'Uiidred' and Three (Boston: American Unitarian 
Assoc1ation, 1903~ 
2. John Goleman Adams, Hosea Ballou and the Gospel 
Renaissance ££. ~ Nineteenth Centur:y; (Boston:Universali"st 
Publishing House, 1903). 
enter this study only~hen they bear directly on the im-
portant areas of his lif·e. No other attempt a.t exposition 
of his ideas in these areas will be made. Rather, the 
intellectual aspect of this study will be confined to his 
religious or theological thought • 
. E. Procedure. 
This dissertation will present a biographical 
chronological treatment of the life of Hosea Ballou, treating 
the major events as they occur. There will be variation in 
the treatment, however. In certain selected instances, the 
topical approach will be taken. This exception can be 
illustrated by the case of the relationship between Ballou 
and the Unitarians of Boston. This topic wi~l be treated 
at an appropriate place in the dissertation, the matter 
covered extending over a greater range of years than will be 
the case in most instances. It is believed that the mixture 
of these two methods will facilitate a clear presentation of 
Ballou's religious thought. 
Since a critical evaluation of Hosea Ballou's theology 
will be one of the major purposes of this dissertation-, a 
careful examination will be made of all of the works of note 
which came from his pen. The evolution of his thought will 
be traced through the numerous controversies in which he 
\• 
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indulged. The published controversies supply intimations as 
to 'tvhat Ballou was reading at various periods of his life. 
Those works which have a bearing on the evolution of his 
thought will be set forth and parallels drawn. 
An exposition of Ballou's major works will be· given in 
the various periods in his life when they were published. 
The appearance of certain important ideas will be traced in 
these publications. Changes in his thought through the 
various editions of his major works will be noted as they 
appear. 
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The materials used in this study are many. Past 
biographies, of course, will be consulted in addition to all of 
Hosea Ballou's books and se1~ons. The periodicals of which he 
was editor or co-editor over the years will be carefully ex-
amined for their bearing on his life and thought. To these 
should be added the many letters and articles which he··:eon-
tributed to newspapers in the years when he was without 
editorial duties. 
Materials never before consulted provide much insight 
into the man and his work. His sermon workbook is extant 
and giv~s an indication of his approach to sermon preparation. 
His last will and testament is also available. Many letters 
of Ballou and his friend'S have been f.ound in the files of 
the various churches which he served. These provide many 
details not kn0wn before. rn addition are the records 
of these Universalist societies. They give infor.mation 
concerning the relationship of Ballou and his parishes. 
The biographies and autobiographies of several of his 
friends and acquaintances have been published and supply 
much detail which helps fill in the more obscure areas o~ 
his life. These, of course, also are helpful in the matter 
of his relationship to his contemporaries. 
Finally, the impressions gathered in many an hour 
spen~ at the places which were familiar to the eyes of 
Rosea Ballou will help to.breathe a feeling of reality into 
the incidents of his life. Visits to his birthplace in 
Ballouts Dell at Richmond, New Hampshi~e~ travels over the 
Vermont roads on which he r~de horseback; views of the 
harbor at Portsmouth as he looked on it for several years; 
these and many other first-hand experiences will, it is 
hoped, help to bring to this biograph~ an appreciation of 
the man which books alone caqnot give. 
10 
CHAPTER I 
RICHMOND, 1770 
Nestled among the hills of the little town of Richmond, 
New Hampshire, is the beautiful valley still known to some 
as Ballou 1 s Dell. Here, within the sound of t4e gushing of 
severa2 refreshing springs, Elder Maturin Ballou built the 
log cabin which was to be the home of his large family. With 
his young sons at his side, he struggled to make the stony 
soil produce enough to insure, at best, a bare existence. 
Maturin and his wife Lydia, who was big with child, had 
come to Richmond probably in the spring of 1768. The preced-
ing October, ~aturin had purchased eighty acres of uncleared 
land for fifteen pounds.l And so they transplanted their 
home from the civilization of Rhode Island to the wilderness 
-
of Cheshire County, New Hampshire. But the hardship was well 
worth the price paid in toil; for, Maturin was doing the 
Lord's work. A Baptist preacher, he had come to minister to 
a growing community of fellow believers. 
Maturin Ballou had been born in Providence in 1722.2 
1. October 8, 1767. Adin Ballou, An Elaborate Risto~ 
and Genealogy of the Ballous in America-(Providence:l888~ 
p. 67. - - - - - ~ 
2. October 30, 1722. Thomas tihittemore, Life~~ 
Hosea Ballou; with Accounts of His Writings, a.na:-BJ.ograpl::ii-
cal Sketches o~s Seniors and-contemporaries-In th~Univer­
Sai'ist Ministry Tlf"vols.; Boston: 1854-55), I, !8'.-
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His gr~at-great-grandfather, the first Ballou in America, 
was among the co-proprietors with Roger Williams in Rhode 
Island in 1646.1 It is thought that this Mathurin Bellow 
(for so he spelled his name) was descended from the Normans 
who crossed over to England with William the Conqueror in 
1066.2 Thus, the blood was originally French. 
Maturin Ballou was a turner by trade and, according to 
tradition, he for a time manufactured spinning wheels.3 He 
began his preaching in Smithfield (later Lincoln) 1 Rhode 
Island, in 1752, when he was thirty years old. Like most of 
the Baptist ministers of the day, he probably had no theo-
logical education.4 Such education-was considered unneces-
sary; the important thing was to have the Spirit speak to 
you through the Scriptures. Likewise, pecuniary compensa-
tion was not expected; Maturin never accepted money for his 
ministrations.$ The Baptist preacher of the d~y·earned his 
daily bread with his hands. 
12 
Maturin and Lydia were married in Smithf[eld in 1744.6 
She was born in 17257 in Providence, the daughter of Richard 
Harris, a ~uaker whose forebears had come to the colonies 
1. A. Ballou, The Ballous in America, P• v. 
2. Ibid. - -
3. IOia., p. 66. 4. wnittemore, Life of Ballou, I, 19. 
5. Maturin Murray Baiiou, Biography of Rev. Hosea Ballou 
{Boston, 1852), P• 24• -----
6. A. Ballou, The Ballous in America, P• 65. 
7. February 6,1725. Ibid.-
seeking asylum in the time of Charles and Laud.l Aside 
from these details~ little is known of Lydia Harris Ballou • 
. • 
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Maturin and Lydia lived the first twenty-four years of their 
married life in various towns in Rhode Island~ laboring~ 
ministering, and raising a large fmuily. Nine of their 
eleven children were b?rn to them in these years a~d at 
least one or them died. Arney lived just six years~ dying 
in 1756.2 
When the Ballous moved to Richmond i~ 1768 they brought 
with them Mary, Lydia, Maturin Junior, David, Nathan, Sarah, 
and their sickly t~ee-year-old Phebe. Stephen was born to 
them that September. Benjamin, now a young man of twenty-
one, stayed behind in_Scituate, Rhode Island,3. anxious, to 
strike out on his own. So the burden of clear.iiil.g land, 
building the cabin, and tilling the ·soil fell on the shoul-
ders of Maturin, Senior, with the help of young Maturin who 
1' "' a • 
was thirt~en; David, ten; Nathan~ ·eight. It is no wonder 
that it was at best a meager existence that the farmer-
preacher could wring from the uncooperative soil. 
But the Ballous were not without friends in their new 
wilderness home. Lydia had ~wo brothers, ~thony and Uriah 
Harris, and two sisters, Mrs. Sweet and Mrs. Phillips, there.4 
1~ M; M. Ballou, Hosea Ballou, p. 18· 
2~ A. Ballou, The Ballous in America, p. 125. 
3. Statistics urawn from IOid., ·pp. 124-130, passim; 
Interpretation by the present v~iter.- -
4. Whittemore, Life of Ballou, I, 19. 
They probably were the determining factor in bringing the 
Ballous to Richmond. The Harris, Phillips, and Sweet 
families were among the f'irst settlers of' the t otm.. The 
township's charter had been granted in 1752, but it was not 
till ten years later that the real movement of population 
to the area began.1 When the first town meeting was held in 
1765, Uriah and Anthony Harris, Israel Phillips, and.Jonathan 
Sweet, were among the qualified voters.2 
It was a promising area that these families had come to • 
. 
When the first census was taken in 1773, Richmond was found 
to be second in population in the county with 745 residents.3 
By the late eighteenth century its population had risen to 
almost fourteen hundrea.4 It was probably with great expec-
tation that Maturin and Lydia Ballou threw in their lot with 
these pioneers. 
The people of Richmond were no doubt happy to have this 
preacher as their own. For they were of' a very serious type: 
Baptists and Quakers. These two sects were to predominate 
for the f'irst seventy years of' the tot~ 1 s history.5 With 
their new preacher among them the Baptists were able to f'or.m 
their church in 1768. Not for twelve more years were they 
1. William Bassett, History of' the Town of' Richmond$ 
Cheshire County, New Hampshire. Pro;Lrts Firii Settlement, 
to 1882 (Boston: 1BB4), PP• 1, 10:------
--~Ibid., PP• 27, 31. 
3. I"6'lC:!., pp • ... fl 6. 4 •. 'I'5I<l. , p. aJ.LI.• 
5. Ibid., P• 222. 
-
strong enough to put up a meeting 
I 
J house;l -but 
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meeting 
houses were not important to these simple people. They met 
in the homes of t4eir leaders: when not at Maturin1 s place, 
they would gather at th~ homesteads of Elder Artemus Aldrich 
and Deacon Simon Thayer.2 
Maturin Ballou was their kind of man. He was plain-~ 
spoken, like themselves. ~is sermons were .earnest, and only 
. . 
occasionally eloquent.3 .. But, it was as a man that they 
probably liked him best~ His unostentatious manner, which 
bordered on meekness; but, above all, his for~iving spirit, 
explain the high respect and influence this person had among 
. . . 
his people.4 Maturin took his Calvinism seriously. He was, 
on occasion, light-hearted and would tell a good story or 
a joke--but, he would soon sigh and repent his indulgence 
of this part of his nature.5 
Despite the poverty and trials of this pioneer existence, 
life held much happiness for Maturin and Lydia. The latter 
part of the year 1770 was of particular joy for Maturin 11knew11 
Lydia, and soon she could tell her husband tha~ again the Lord 
had smiled on them and that she was with child. 
1; Ibid~, P• 223. 
2~ Ibid. 
3. A. Ballou, The Ballous in P~erica; p. 68. 
4• M. M. Ballou,·Hosea BallOu, P• 16.· 5. Oscar Safford, Hosea Ballou: A·Marvellous Life Story 
(Boston: Universalist Publishing House, 1889), p; ~ 
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September in another way held happiness for the Ballous. 
The Baptist community now officially set aside Elder Maturin 
Ballou as its minister. On September 27, in 0ne of the most 
solemn moments of his life, Maturin was ordained a preacher 
of the gospel of Christ and a minister to his people.1 It 
was a proud and happy father who was thus enabled to perform 
the marriage ceremony of his first daughter to marry and to 
make him a grandfather. 
Mary was the oldest child of Ma'turin and Lydia; she 
was the product of their first year of married bliss. Now, 
at what 1-ras no doubt considered the "advanced" age of twenty-
five, she was to leave the parental home. Her spouse was 
David Bullock of Rehoboth, Massachusetts, whom she had met 
and loved before· her family had made its trek to the wilder-
ness. David had purchased a farm in Richmond and planned t0 
settle neap Mary's kin. So, in his own home on October 
twentieth, Maturin gave the blessing of church and state to 
his beloved Mary and her chosen David.2 To their new home 
the young couple went. And soon Mary would share with her 
mother the joys of pregnancy. 
1. Bassett, History of Richmond, p. 223. 
2. Statistics derived from A. Ballou, The Ballous in 
America, p. 124. Interpretation by the present writer. --
CHAPTER II 
TEE EARLY 'YEARS 
A son was born to Lydia Ballou in the Spring. Maturin 
and Lydia turned to the pages of God's Word for his name; 
their choice was prophetic. 
Hosea Ballou was born on April 30, 1771,1 the last of 
eleven children. The home into which he came had little 
wealth. In his first three years in Richmond the lot of 
Maturin Ballou was not much improved. Since he spent much 
of his time in the duties of his ministi'y--without pay-and, 
since he had nothing but the land, his family was in great 
need. His children went without the.most common necessities; 
it is said that little Hosea often was without underclothes, 
shoes, and stockings, in the coldest of winters.2 But, the 
Ballou children probably were unaware of their plight, for 
1. The spot in Ballou's Dell where the log cabin stood 
is marked by a granite stone. with the insc!'ip~ion: 
Birthplace of 
Hosea Ballou 
1771 
Erected 1903 
It was erected through the efforts of Hosea Starr Ballou as 
part of the centennial celebration of the Winchester Pro-
fession of Faith. See The Winchester Centennial, 1803-2903. 
Historical Sketch of the-Tiniversa!Ist Profession o~l~ 
Adopted ~ Winchesuer, !• !•, September 22, 1803 \Boston: 
Universalist Publishing House, 1903), pp. 21~12. 2. M. M. Ballou, Hosea Ballou,.pp. 24-25. 
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it was a home of love. 
Hosea was not to remember his mother's tender affection, 
for when he tvas twenty months old, Lydia Ballou died.l There 
is no record of what took her life just short of her forty-
sixth year. Hosea was too young to appreciate the sorrow of 
his family as the body of his mother was laid to rest in the 
hill-side cemetery not far from their home. On the newly 
covered grave was placed a small, crude stone with the 
letters nL. B." In later years he was te say, " ••• The 
Treas~e was gene before I could realize its vaiue.n2 
.. 
It is not good for man to be alone. So it was that 
within a year Maturin took to himself another Lydia. Little 
is known of Lydia Bliss of Attleboro, Massachusetts, except 
that she was married to Maturin Ballou on September 15, 1774.3 
It is believed that she died in 1790 or 1791 •. 4- Maturin need-
ed this helpmate, for daughter Lydia, now twenty, had mar-
ried Samuel Moses a short time after her mother's death? and 
had gone off tvith her Sam to Warwick, Massachus~tts,6to live 
near the new home of sister Mary.1- Nine-year-old Sarah and 
1. December 21, 1773. A. Ballou, The Ballous in America, 
P• 66. • 
2. M. M. Ballou, Hosea Ballou, p. 22. 
3. A. Ballou, ~ Ballous £B America, P• 66. There is 
disagreement regarding her name. Bassett, History~ 
Richmond, p. 280, gives it as Lydia Blois. 4. A. Ballou, The Ballous ~ America, p. 66. 5. Ibid., .p. 1~ 
6. statistics in Ibid., pp. 125-126, 296. Interpre-
tation by the present writer. 
7. ~., p. 124. 
seven-year-old ~hebe w~r~_the·only .females now at home 
to cook and to_~eep house. 
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Past biographers have taken no cognizance of Hosea 
B~~~?u's ~t~~~o~her ~nd have-drawn_ a ve~bal_picture of 
Matur~n ~allou ~s fath~r and mother to the young child. 
That their ~n~~rence ~as_ cor~ect, ~owever, is see~ by ~he 
fact that Hosea himself never refer~ed to the influence of 
his stepmother. Th~ boy formed a deep attachment for his 
... " "' .... ~ .. 
father, and it is probable that his later thought of God as 
a heavenly Father who is capable of both love and chastize-
- . . 
ment because He tru~y loves his ~hildren, was not a li~tle · 
influenced by his earthly father. 
How I used to cherish a kind word from my father, 
when I was a boyl He was in some respects ·an austere 
man; and when I was born, being tlie youngest of our 
large family, he' had got to be advancea in years, and 
looked wlth a more serious and practical eye on the 
events of·life and all things·about us. He was 
Puritanic, strictly religious, as he interpreted the 
meaning of that word; and his m~nd was ever engrossed 
upon- serious matteJ:os. But when he put his hand some-
times on· my head, and told me I had done well, that· 
tlie laoor-I haaperformed might have been more poorly 
done by older hands, or that I was a good and faithful 
boy, myoheart·was·electrified beyond measure; and I · 
remember his words and smile, even now, with delight.1 
. . 
Hosea_'s earliest :re~s were lived in UJ?-Settled times, 
both in state and church. He was barely five when the 
. . 
Revolution broke out. Being distant from the sea-coast, 
Richmond was never really in danger from British troops but 
1. Quoted by M. M. Ballou, Hosea Ballou, p. 299. 
20 
' the men o~ his town,_n~y~~thel~ss, did their part. Several 
I 
~~ine~ __ tl?-e :egim~n~ ??~?~~i~~d __ among the_ Massachusetts_ towns 
of Wo~ces~er County and fought in the Battle of Bunker Hill.l 
~~ita~i~n_ did no~ cease with the end of the war. In 
the lat~- 7~'s an~ e~l¥ 80•s sentiment in the Cheshire 
County area was very strong in favor of becoming a part of 
. ,.. .... ~· ~.. - ... . .. 
~he~n~w11~~o~~ed s~ate of Ver.mont.2 The town of Richmond 
went so far as to vote such action in the March town meet-
"' ~ - "' . ... 
ing of 178~.3 Long after the plans for secession from New 
Hampshi~e had been f~ustrated, feeling ran high in the area.4 
It was p~obably in these years that young Hosea fi~st heard 
the name and exploits of a G~een Mountain war~io~ by the name 
. . . 
~~ Ethan A~len. Hose~ did not then know how g~eatl~ his life 
was to_be ~han~~d_b! ~he thoughts of "Ge~·~·l Allen. 11 
Of_mo~e i~ediacy .t? the ~allous was the agitation 
among Baptists in Richmond ove~ thei~ minister's legal 
.. .. .. _. "' ,. • l'"' - ..... 
~ights! . The royal ~~arte~ o~ the town had called fo~ the 
se~~in~-~~~de of_~er~a~n_t~act~ of land to be used to sup-
port ecclesiastical activities. One section of this glebe 
land was rese~ved for the Episcopal Church,. one for the 
.. ~ .. - .. - "' ,. .. . . 
Society to ~~opagate the Gospel in Foreign_Parts,_ and ?ne 
fo~ the first settled ministe~ of the town. Maturin Ballou 
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was that first settled minister and, by right, the land be-
longed to him. But such was the opposition on the part of 
those residents of non-Baptist persuasion that the self-
effacing Ma~urin deeded his share of g1ebe land to the town 
of Ri~hmond!l During the course of this controversy in 1776 
the Baptist~ in tow~ ~ere split asunder. ~ome, less me~k 
than th~i~ ~ni~t~~~ held out for his rig~~ to ~he land. 
Others.app~ar to have s~ded with the oppo~ition • 
. . ,t~~ pract~cal.re~~lt of this division of feeiing was a 
division in the church. A number followed the lead of Elder 
Artemus Aldricrh and formed a second society_ of Baptists.2 
This schism lasted for about thirteen years. Maturin Ballou's 
thoughts regarding this break in Baptist ranks are not 
.. -· .. ,., .. ~ 
known. But it would appear that his position was not a 
. .. 
~ap~¥~o~e •. Three years ~ater, after a ministry of el~~~n 
years, he asked to be dismissed as pastor of his flock.3 
.. . .. 
He was then fifty-seven years old so that age does not 
appear to have been the determining factor. He, however, 
did not give up preaching. It is said that he_ spent the .. 
remainder ~f his_life preaching in the neighbor~ng towns.4 
The effect of this schism on young Hosea can only be 
,. •l .. ... .. .. • 
surmised, but it is probably more than speculation that he 
1; Bassett; ··History of Richmond, pp. 223-224. 
2; Ibid;, P• 227. -- · 
.3; lhid; . . -
4. Whittemore, ~ .2f. Ballou, I, 21. 
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had the disillusionment of this event in mind when he later 
wrote: "••• I have often seen, in the same churches, persons 
at such variance, about matters of their religion, that 
truth seemed not to be regarded, in the le~st, on either 
side; each would strive to crush his brother, until two 
..;.;;;..,;;.;;,;;.;;.;; - -.;;...-.;;;..;;-.;;., 
parties were formed, and a whole town set' in an uproar. nl 
Hosea had his first conscious experience with death 
when the news came in J'an.uary of 1778 that his sister Mary 
had died in Warwick. 2 More education in the ways of life came 
when brother David took a wife, Mercy Harris, in Jan.ua~ of 
1781.3 Hosea knew her well, for she was his cousin. And 
he was again in his Sabbath best when father married sister 
Sarah ,to Mo.ses Wheaton the following October.4 
Hosea's "f'ormal11 education proceeded along the usual 
. 
lines of a pioneer community. The learning he gained was 
with his f'ather 1 s help, for there was no school. The family 
library was not large. In fact~ it consisted in all of' three 
"volumes." Of' course, the Bible was the prize possession of 
. 
the f'amily. Also useful was an old dictionary of' pre-John-
1. Hosea Ballou, A Treatise on Atonement; in which the 
Finite Nature of Sin is Argued, its Causes and Conse!uen"Ce'S 
as Such; the NeceSsity and Nature of' Atonement, and ts 
GloriOUs consequences in the Final:Reconciliation of All 
-~ to Holiness and HapPiness {Randolph, Vermont: !8'0'51"; 
P• 51.' 
2. A. Ballou, The Ballous 1:..;! Ame~ica, p. 124. 
3. Ibid., P• l~ 
4• Ibid., P• 129. 
-
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sonian vintage. The library was made complete by "a well-
thumbed .. pa:mphlet of the scriptural story of the tower of 
Babel. 111 It can be said in truth that from the beginning 
the Bible was Hose~'s b?ok. He pored over its pages, teach-
ing hims~lf ne~ words, and thrilling to the adventures of 
the men of old. 
. ~aper~ pen and ink, were luxuries not to be afforded. 
Instead, H~sea.str~pped for himself pie~es ~f birch b~k to 
serve as paper; coals from the fire served as pencils. 
With these utensils he would lie before the fire at night 
. . . 
' labo~iously ~earning to write. By the time he was sixteen 
he ha9- ~aught himself to read and write with a fair amount 
of ease.2 
Chores there were to do, but Hosea had much time to 
roam the s~rounding hills. Ballou's Dell is a place of 
natural. beauty. As one beholds it today, it is not 
difficult to see how Hosea Ballou came by.the love of nature 
which is mirrored in many of his writings. Fortunately, the 
. -
Ballou farm. stands, with the exception of the original house, 
much as it did in Hosea's day. It is one of the comparatively 
few f~s in the area which was not abandoned as the tide of 
migra~ion swept many Richmondites west. Still can be seen 
the green dell and the sudden rise of the surrounding hills 
1; M. · M;- Ballou; .. Hosea Ballou, p. 30. 
2. ~., pp. 29-30. 
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as they looked to the youth's eyes. And still run the cool, 
clear springs which in his day were the source of much joy. 
~n such surroundings, Hosea Ballou lived the outdoor 
life. Even in later days when circumstances demanded much 
~ "' .... ~ 
time in the study, he always insisted that physical exertion 
. ~ . .. .. 
~n the out~of-doors was absolutely necessary ~or physical 
well-being. 
Hosea was over six feet when he reached his full growth. 
H~ was_er~~t~ ~ith a ruddy face~.dark_~air, and sparkling 
?~ue ~yes .• l The wor~ he. did on the farm no doubt helped 
maintain his good health. 
Among ~h~ boy~- of the neighborhood Hosea demonstrated 
~a~~~ his ~atur~ talent for leaders~i~. Re excelled in the 
sports of the country town of that day. He was a good run-
1?-er, a skilled_ wrest~er, and sJ::.o~ed his brawn in the popular 
sport of "pitching the bar, 11 i.e. hurling the crowbar· 
javelin style.2 .His friends soon learned to trust his 
leadership in other ways. By nature straightforward and 
completely open, he was often called upon to. fill the role. 
of umpire in disputes on the field of sport.3 
Important as these things are to a boy~ Hosea's mind 
was orten on more w~i~hty matters: si~ ~d_salvation. 
Maturin was deeply concerned for the spiritual well-being 
1~ ·safford~ ·Hosea Ballou~·p. 21. . 
2; Ibid;, p. 44; M; M. Ballou; H6sea"Ballou, P• 34. 
3. M. M. Ballou, Hosea Ballou$ p. 34. 
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o~ his chi~dren. He prayed o~ten ~or their conversion to 
the ways o~ God, calling them by name in the family prayers.l 
His children were guilty o~ no particular evil, but, accord-
ing to his Calvinistic outlook, this did not guarantee them 
a place on God's roll o~ the Elect.2 For this he prayed 
mightily. Furthermore, he was care~ul that they learn well 
the religious tenets o~ his particular denomination. Hosea, 
thus, was well-up on the doctrines o~ Calvinism at an early 
age.3 He was taught that he, like all men, had inherited 
the si~ o~ the ~irst parents o~ the race and was thus born 
into the world totally depraved. Because o~ this inheritance, 
the greater part o~ men were doomed to eternal misery ~ter 
death. But ~or an elect portion o~ mankind things would be 
different, for God had provided a way in which they would be 
saved. These fortunate ones, sometime during their lives, 
would feel the working of the Holy Spirit upon them which 
would manifest itself in the ecstatic experience of conver-
sion. But this experience came to very few; it was the be-
lief of the Baptists who surrounded Hosea that "not more than 
one in a thousand" would be chosen.4 Of course, along with 
. 
this central belief, he learned all of the theological 
1. Whittemore, Life of Ballou, I, 41. 
2. Ibid., I~ ~2. 
3. Letter from Hosea Ballou to Thomas Whittemore, 
November 25, 18291 in Whittemore, Modern Histopy of Universalism, p. ~33n. --4. Hosea Ballou quoted in M. M. Ballou, Hosea Ballou, 
p. 23. 
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jargon of the day when such topics were the province of the 
averaage layman. 
I was well acquainted with the most common arguments 
which were used in support of predestination~ election~ 
reprobation~ the fall of man~ the penal sufferings of 
Christ for the elect, the justice of reprobation, and 
many other particulars, such as regard the moral agency 
of man and his inability to regenerate himself~ the 
sovereignty and irresistability of regenerating grace, 
&c., &c.l 
Hosea had a very inquisitive mind fraom his youngest 
years; he did not accept the belief of his frunily without 
question. The trait which was to predominate his mental make-
up is seen early in his youth in the radical questionings 
which made his father somewhat uncomfortable. Hosea was 
particularly absorbed by the problem of free will and 
necessity. One day .his theological precocity caught his 
father completely off guard. He asked Maturin: "Suppose I 
had the skill and power out of an inanimate substance to 
make an animate~ and should make one, at the same time know-
ing that this creature of mine would suffer everlasting 
misery,--would my act of creating this creature be an act 
of goodness?" 
Maturin was visibly shaken by his young boy's question; 
he did not reply.2 Hosea would have to find his own answer. 
1. Letter from Hosea Ballou to Thomas Whittemore, 
November 25, 18291 in Wbdttemore, Modern History£! Universal ism, p. LJ.34n. 
2. Autobiographical sketch of Hosea Ballou quoted by 
M. M. Ballou, Hosea Ballou, p. 36. 
CHAPTER III 
11TEE GREAT REFORMATION" 
To the south of Richmond, over the bo~dary line 
between New Hampshire and Massachusetts, is the totv.n of 
' ,.. .. " ~ . ~ 
Warwick. To War~ick in 177~ there came Caleb Rich1 a 
dreamer of dreams and a seer of visions. Rich was born in 
Sutton, Massachusetts, in 1750, the son of Congregationalist 
• t .,; "" 
parents. In his youth, however, his father was converted by 
., .. . 
the Baptists. The fact that his mother remained Congrega-
tionalist appears to have started Caleb thinking about 
"'~ .. ., . . 
religio~ •. -He turned_ ~he page~. of the_ Bible, h~ping t? find 
the truth.1 He appears to have been a mystic and capable 
of ~r~at emotion. Although he affiliated with the Baptists 
. . " 
when he moved to his farm in vla.rwick, through a series of 
dreams and visions he came to a belief in universal 
. - . 
salyation.2 -~en the R~volutio~ary War broke out! Rich en-
listed and marched to Cambridge. But it was not long 
. . 
bef~re he found __ tha~ he did not take to army life. 
Obtaining a subst~~ute to ser!e for him, he was discharged 
and returned to civilian life.3 
1. Ricliard Eddy, Universalism in America •. A Histolt · 
{Boston: Universalist Publishing House, 1891-18~4)~1,8. 
2~. Ibid., pp. ·168-169~ · " .. . 
3. \iii.tttemore, Life 2£. Ballou, I, 45. 
27 
28 
In the spring of 1778, as the result of several dreams, 
Rich began to preach in Warwick; and soon he extended his 
. " 
activities across the border into Richmond and Jaffrey.1 
As he won adherents to the cause, he found himself minister 
to a new church. The "Gener~l Societyn, as it was callec:I, 
consisted of_ believ~rs in Warwick, Richmond, and Jaffrey.2 
A few years after the formation_of this group, it was decid-
ed that Rich should be ordained. The ordination took place 
at Richmond with Adams Streeter, an itinerant Baptist-turned-
~niver~ali~t, assisting. It was a big oc~asion for Richm?nd, 
~~t~ ~ve~ t~~e h~dred persons att~~d~ng.3 It is not cer-
tain when Rich's ordination took place; but it is likely 
"'*• - - • • ,.. - ~ - " ~ ~ 
~h~t ~t-~a~_in the earl~ 1780ts when Hosea Ballou was from 
ten to twelve years old. There is no way of knowing if he 
was present on that gala occasion, but he certainly must 
have been aware of it. 
Universalism did not come to Richmond without opposi-
tion. The new doctrine was despised wherever it was intro-
duced. For it seemed to undercut the very basis of religion 
and morality. To preach that all men would be saved cut to 
. . 
the core of Calvinism and its central tenets of election 
and r~probation~.ri- Furthermore, what was to keep people on the 
straight and narrow path if the fear of hell were taken-
1~ Eddy; Universalism in America, I, 171. 
2~ Ibid~ . - . . -
3. ~temore, Life of Ballou, I, 28. 
---=.-...... 
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It was certain, ~and Hosea heard this repeated with 
~ ..... -- .. ··~... ~ ... . 
authority many times, -it was certain that a person who be-
• - ... • ... ... ~- • ... t., - ; 
lieved in universal salv~tion would be guilty of the lowest 
.. ... - 4 
sort of vileness. He would lie, chea~, indulge in dissipa-
tion, and co~t sin of ev~ry'variety. He would not hesitate 
to ste~~ and~_what was worse, to murder! The lives of every-
one, including his own family, were not safe.l 
H~sea ~~~d and believed these ~harges made against 
Universalists~2 It mu~t have been a very great shock when 
it became knownthat Caleb Rich had found friends in the 
household of 'one of the Ballous. A distant cousin of Maturin, 
~~~s ~all?u,_~d his s~ns,_James, Jr., and Silas, had been 
~o~!e=:t~~ to the nel_:l .. here!3y13 And, wh~t mus~ have been 
~orse! .. t~ey w~re outspoken in thei~ adv~cacy_. James Ballou 
~nd .. Ca?-eb _ Rich wo~~d o~ten attend the Baptist meeting and, 
when the m~e~ing_~a~-~ver, debate their new-found doc-
trines. It is natural to assume that now that relatives 
had accep~~d the n~w doctrine, it would be more difficult for 
the Ballous to refrain from coming into contact with it. 
In his middle 'teens, Hosea spent several of his summers 
1. Hosea·Ballou, An Examination££_ the Doctrine·££_-· 
Future Retribution; on~he Principles'of~rals, Analo~, and 
the Scriptures (~oston,-r534), p. !72. 
- 2; Ibid~- . · . . . . 
3. Safl'ord, Hosea Ballou, P• 32. 
.e . 
away from home, working on the farms of' relatives.1 His 
oldest_~ro~her, ~e~jamin, was now living in Guilford, 
Ve~mont, farming~. and preaching the Baptist faith. Hosea 
enjoy~d his visits to Guilford,_ for he and B~njamin's son 
Asahel who was, of' ~ourse, actually his own nephew, got 
along like brothers. They were both the same age and, as 
Hosea_said later, could not have been closer had they been 
twins. 2 Asahel thought so much of' Hosea that when he 
married he named his first child after him • 
. - ~ 
Another s~er was spe~t at Put~ey,_ y~rmont, where 
~a~urin~-~~ior, w~~ farming and preaching. Maturin was a 
!e~r devo~t Baptist. He never married, and was probably 
very ~appy to have the company of' his youngest brother 
during the summer. 
Things ch~g~d at home in these years. Hosea's sister 
Phebe, who had never been well, died in young womanhood,·· 
~ .. ... .,_ - "' . .. ~ . "' 
lamented by all. Brother Nathan had married Mary Holbrook,3 
. -
and had stayed on t~e f'ar.m to take care of' the father in 
his declining years. 
The year 1789 was one of' the most important in Hosea 
1; M; M~ Ballou, Hosea Ballou,·p. 32. 
2. Hosea Starr Ballou, Hosea Ballou, 2d; D.D., First 
President of· Tufts C-ollege: His Origin, ~~ ana Letters (Boston, 113"9'6), · p.; ·16·. - · · · · ....--
. 3; November 19, 1786. A. Ballou, ~ Ballous in America, 
p. 128. 
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Ballou's life. It appears that for sometime, probably under 
the ~nfl~~~ce ~~.~he_ne~ universalist ideas, he was troubled 
by the Calvinistic doctrine of eternal reprobation. How 
... '"' .. - . . 
could._God be good if He' were responsible for the everlasting 
mi!3ery_ of .mos~ of_ His children? His thoughts along this 
~i~~. !t~d not y~t ~·ed him to t~e. poii_J.t where he was ready to 
renounce the faith of his childhood. ~t ~~ is ~ikel~ that 
Caleb Rich and J~es Ballou and his sons gave him little 
rest on ~his matter. Rich and Ballou, as before stated, 
took every opportunity to spread their views. Since Hosea 
always had a knack for debating, it is most probable that 
many an hour was ~pent in trying to meet the arguments of 
the Universalists. Hosea found that his arguments led him 
to eit~er of two conclusions: either God would save all men, 
or else it had to be admitted that God is partial. This 
. . . 
dil~mma ~ave him no rest; for he was never t? be satisfied 
to take a position which he could not defend.l 
In J~uary of ~789 two evange~ists, Blaisdell and 
Marshall by name, c~e to Richmond.2 Under the heat of their 
preaching the Baptis~s of the town, split for thirteen years, 
were welded together. The revival, which ever since has been 
1. Letter from Hosea Ballou·to Thomas Whittemore, 
No!emb~r ~?~~1829j. in-Whittemore, Mo~ern His~ory ~ 
Un1versal~sm, Pe ~34n. ~ 2. Bassett; "History of Richmond, p. 227, gives the date 
as January, 1790. Other sources, ~ncluding ~·~ favor 
1789. 
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~nown in ~icJ:mtond history as the "Great Reformation", was 
responsible for the conversion of over one hundred persons.l 
-·- - .. ~ . - .. ........ . ~-- ~ .... 
Among this number was nineteen-year-old Hosea Ballou.2 He 
~d his yo~g f.rien~~- were swept by the excitement right in-
to church mem~~r~hip~3 In mid-winter they were immersed in 
ice coldwater4 and so becmne professing Baptists. 
If Hosea thought that-his profession of faith and 
.. ... - -
~~ptism wou~d qu~~t his troubled mind, he was wrong. He 
continue~ to_be pressed by doubts: 
I was much troubled in my mind because 'I thought I did 
not stand in such fear of the divine wrath as I ought 
to do, or as others had done before they found accep-
tance with God. I well remember that as I was return-
ing home from.a conference meeting,·one evening,·when 
about a quarter of a mile from home, being alone, I · 
stopped under a large tree, and, falling on my kn~es, 
prayed as well as I could for the favor I sought.~ 
But peace of mind was not to be his until he could reconcile 
his faith in the goodness of God t-uith the doctrine of 
eternal .reprobation. He could not believe that God would 
place in his heart the desire that all men be saved if such 
1; Whittemore, Life of Ballou, I, 49. 
2. Letter· of Hosea-Ballou to Thomas Whittemore, November 
25, ··1829, in Whittemore, Modern History of Universalism, 
p. 434iJ.. - -
.3; Ibid. - - · · · -
4; S"81Tord, Hosea ·BalJ.ou, ·p. 25·. 
· 5.· Quoted by-·M. M~ Ballou, Hosea Ballou, p• 39. See· 
Hosea·Ballou, A Treatise on Atonement (Randolphj Vermont, 
1805),· p~l24: 'YI'That multitudes·have-·been in great fear of 
being rejected by the Almighty, at last, I have no doubt; 
for I confess those torments have been mine, in no small 
degree. 11 
a thing were not possible.l 
It appears that the six months after his nconversion11 
was the determining period in Hosea's thought. He applied 
himself to reading the Bible, grasping onto every text 
which might possibly ~avor the ~niversalist position. It 
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is doubtful if there was any Universalist literature 
available to him at this time, but the story is told that 
one day his father found him reading a book tainted with 
such sentiments. Maturin informed his son that he would not 
tolerate any such stuff in his house. Hosea bowed to his 
father's authority. A few days later, however, Maturin 
found Hosea reading beside the wood pile. 
11Wb.at book are you reading there?" asked the old man. 
"A Universalist book," 1-1as the answer, given in a 
respectful tone. Maturin grumbled his discont~nt and headed 
back to the house. From there he watched his son place 
the book on the wood pile and leave. When the lad was out 
of sight, he headed straight for the wood pile, probably 
with the intention of destroying the ·dangerous book. When 
he picked it up, he found that it was the BibleL2 
That spring Hosea travelled to New York with hi's brother 
Stephen to spend the summer working on a f~a at Westfield 
1. M. M. Ballou, Hosea Ballou, pp. 39-40. 
2. ~., 41. 
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. 
~lat~r Hart~ord).1 After the long d~'s wo~k was done Ho~ea 
spent the evening studying the Bible seeking the answer to 
his problem: could the Universalists be right? On turning 
the pages he would now and again run acress a text which 
might be used to substantiate the claims of Caleb Rich. 
Such a passage as Romans 5:18 was particularly striking: 
"Therefore as by the offence of one judgment came upon all 
.. . .. . 
~en t? condemnatio~;- even so by the righteousness of one the 
free g~ft ?am~ upon al~ men unto justification of life.n 
The ".tree gi~t" of justification was,given not to just a 
. . . 
~ew, an Elect, but to all men--or, so this passage seemed 
.... - It" ~ ... 
to say~ How ?ould this be explained by the ort~odox? 
Stephen an~ __ Ho~ea_._attended the Baptis~ meetings i~ _ 
Westfield and sat under the preaching of an Elder Brown. 
Being apprehensive that Hosea was being misled into the 
~ . .. .. ~ ,, ., , 
errors of Uniyersalism, Stephen arranged for discussion with 
the good elder after the Sabbath meeting. Stephen hoped 
that Brown could show Hosea that the Universalists were 
preaching false doctrine ~nd that he should settle down in 
his newly~professed faith. With a very confident air .Elder 
Brown seated himself and requested that Hosea produce from 
the Bible j~st one text which seemed to him_ to favor t~e 
dangerous error of Universal salvation, so that he could 
--1. ·Letter of- Hosea· Ballou to Thomas ·Whittemore, November 
25,~1829, in \ihittemore, Modern History£! Universalism, 
p. 435n. 
demonstrate that the young man was misinterpreting the 
sacred writ~ Hosea opened his Bible to the passage which 
had given him so ~uch uncertainty, to Romans, chapter five~ 
verse eighteen. He directed the elder to the passage and 
told him that he found it impossible to reconcile the words 
of Paul with the Calvinistic doctrine of eternal reprobation. 
If Paul said all men would be justified as a free gift, how 
could the endless misery of any human being be true? Elder 
~rown immediately began to speak in a very loud voice, but 
he was not answering the question. When he stopped, Hosea 
informed him that what he had said had nothing to do with 
the question and pointed out that the same 11all men11 who 
' -
were condemned in the first part of the text were the same 
I 
"all men" who were given justification as a free gift in the 
second part of' the text. Elder Brown became confused and 
flustered, and obviously angered by the correction of the 
young man. He showed so much heat that those present found 
it discrete to end the "conference." 
-Stephen was very much upset by this incident; he was 
sorry he had even suggested such a meeting, telling Hosea, 
11As he could by no means answer you, and as he manifested 
anger, you will think you had the best of the argument, and 
will feel encouraged to indulge favorable thoughts of 
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Universalism. nl 
Hosea continued to read his Bible and continued to ask 
que~tions of those who opposed the_ doctrine.2 By this 
~~ocess of defending nniversalism ag~inst its opposers$ he 
probably hastened his own conversion. For by the time he 
returned home in the fall he was thoroughly convinced of 
.. . .. . . .. ., 
the truth of Univer~al salvation.3 So, the year which began 
' . 
with his baptism and acceptance of the Baptist faith$ ended 
with his departure from that faith and his acceptance of the 
. . 
despised gospel of Universalism.4 
... . .. . 
If Hosea expected an unfriendly reaction from his family 
t ... .. .. • .. - .. • .. -· ... • 
to ~~~ ~~ws ~~at he ~ad been conve~ted, he must have been 
pleasantly surprised. For, the edge was taken off his 
- ~ ... ~ ... ~ ........ 
a~~~cem~n~ __ by t~~ ~~ct that while he was away :for t~~ 
·~:uznmer his older brother David had also ~een the light. He 
came home to find David already preac~ng the new gospel. 
Who w~s res~onsible f?r this change is not definitely known$ 
but it is safe to assume that it was the result of the 
1. Letter of Hosea-Ballou to Thomas Whittemore, November 
25; 1829; in"Wbittemore, Modern History£! Universalism, 
PP. 435-436n; · · · 
2~ Ibid;, P• 436n 
3; Ibid:. 
4. Writing fifteen·years later, Ballou·shows a· great 
sympathy with.those who, despite all his arguments are still 
not convinced. "The time has· been, 'when r believed as little 
of the. aoctrine as you now do; I never adopted·the belief of 
universar·holiness·and happiness·out of choice,·but from the 
force of·real·or-su~posed evidence." See Treatise ,£E; Atone-
~' 180~., p. 14. 
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activities of Ca~eb Rich.~ The unity of the Bal~ou family 
was not broken by these conversions to Universalism. What-
ever Maturin Ba~lou thought of the dangerou~ doctrine, he 
loved his sons nonetheless. The brothers and sisters were 
as close as they ever had been.2 
The attitude of Hosea's neighbors was somewhat different. 
His fellow church members strove mightily to save him from 
the terr~b~e abyss. But the debates, as might be expected, 
only helped to further his acceptance of the new doctrine.3 
Having failed by the method of persuasion, the church now 
took stern action. It was feared that Hosea's great in-
fluence among the youth of the town would be ~esponsible for 
leading many of them astray. So the Baptist church of 
Richmond officially excommunicated him, and served him with 
a copy of its action which stated that no fault was to be 
found with him except that he believed that God would save 
'all men.4 Thus the heretic was cut off from the body-of the 
elect.5 
':r. 1. Whittemore, Life ,2! Ballou, I, 28. 
. 2. Ibid., I, 65. , 
3. rora., I, 60-61. 
4• Letter from Hosea Ballou to Thomas Whittemore, Novem-
ber 25, 1829, in Whittemore, Modern"History !!£Universalism, 
P• 436n. 5. Although Ballou was forced to leave the Baptist church, 
he always had a tender spot in his heart for the church of 
his childhood: "I have a~ways felt towards this people as 
one feels towards his family, and though the religion of 
Christ consists in love to a~l men, I have a peculiar feel-
ing for the Baptists. 11 Quoted by M. M. Ballou, Hosea Ballou, 
P• 39 •. 
.· 
.. 
Hosea, on his return from New York, went to live with 
David on his farm. Mercy Ballou had died that spring,1 
leaving David with three y0ung children to care for. This 
two year sojurn with David helped confirm both in their 
new-found faith. Hosea no doubt learned much from this 
brother who was thirteen years older than himself. David 
was a meditative, philosophical type of person, 2 who was not 
prone to accept an idea without thorough examination. In 
this, Hosea followed his brother. David was particularly 
adept at the Socratic method, although he probably had never 
heard the term. 
Alas for the opposer who once began to answer the 
simple and easy questions; while he yet could discover 
no dilemma towards which they were carrying him, he 
suddenly found himself fast enclosed, helpless, bound 
tight with his own chain.3 
1. April 28, 1789. A Ballou, ~ Ballous in America, 
P• 126. 
2. Safford, Hosea Ballou, P• 38. 
3. Hosea Ballou, 2d, "Rev. Hosea Ballou; His parentage 
and Early Life," The Universalist Quarterly and General 
Review, XI (April;-1854), 186n. 
CHAPTER IV 
11TBE WRITTEN JEHOVAH11 
It is readily understandable that Hosea Bal2ou decided 
to devote his life to preaching the gospe2. Not only had 
his father spent most o~ his life expounding holy writ, but, 
also, three brothers, one by one, had taken up the cause. 
Benjamin, the oldest, although primarily a farmer, was 
preaching the Baptist ~aith {until, even~~ally, he was con-
verted by Hosea1 ). The pious Maturin, Junior, preached 
-Baptism until struck down by death at the young age of 
thirty-five.2 And, of course, David was now preaching the 
gospel of Universal salvation. Add to these the probable 
influence of Caleb Rich and kinsman James Ballou, and it is 
not· difficult to see that Hosea had justification for his 
choice. He also had ability. If his later writings can be 
used as a criterion, he was adept at the art of debate, so 
necessary in that day of theological combat, and was equipped 
with powerful logic. 
Hose~, however, had had no schooling. He must have 
realized the handicap for he soon took measures to overcome 
1. A. Ballou, The Ballous in America, p. 124. 
·2. He died just:is Hosea was beginning his preaching 
career, ca. November 28, 1790. Statistic from Ibid., p. 126. 
Interpretation by the present writer. ----
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this limitation. The Friends o~ Richmond had for SQmetime 
been conducting a private school at various places in the 
town. With the building of their meeting house in 1790,1 
the school was moved there. 2 Hosea, now in his nineteenth 
or twentieth year, atte~ded the school with several of his 
young friends. Although with the help of his father he had 
learned t? read and write, he still had little understanding 
of English Grammar. With great determination he set himself 
to the task of making up for lost time. He studied night 
and day, taking little food and getting little sleep.3 
Hosea was not satisfied with this, at best, elementary 
education. With the money he had earned working away from 
home during the past few summers, he enrolled at the academy 
then being conducted at the Cheshire County town of Chester-
field on the Connecticut River boundary between New Hampshire 
and Ver.mont. Here he received what he considered excellent 
instruction. He found it necessary to study night and day 
to keep up with those who had received the educational 
advantages he lacked.4 This experience was invaluable for 
the first time in his life he was in an atmosp~er~~or: 
1. Bassett, Historz o~ Richmond, P• 128. 
2. The meeting house;-now a pr~vate dwelling, with the 
plain Quaker grave yard at the rear, is still standing at 
Richmond Four Corners. 
3. See his own description in M. M. Ballou, Hosea Ballou, 
P• 48. . 
4. ~., PP• 49-50. 
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culture and had the opportunity to gain a real appreciation 
o~ the power o~ education.1 Pro~essor Logan, Principal o~ 
the Academy, took a particular interest in Hosea and was 
pleased to see that, despite his lack o~ educational back-
ground, he was able to carry his work well. At the end o~ 
his stay at the school Principal Logan awarded him a 
certi~icate which Hosea was to ~ind very valuable in the days 
ahead, ~or it enabled him a little later to set himsel~.up 
as a schoolmaster.2 
Hosea's immediate concern, however, was to pre~ch. But 
his f'irst experience at this art was pain~ul and discouraging. 
In the ~all o~ 17913 he made his ~irst appearance in his new 
role at the home o~ old Baptist Deacon Simon Thayer who now 
was professing the new f'aith. Both David Ballou and Caleb 
Rich were present; this ~act probably did not help the 
situation. Hoseats f'irst sermon was preached on the text 
~ 
"But o~ him are ye in Christ Jesus, who o~ God is made unto 
us wisdom, &~d righteousness, and sancti~ication, and 
redemption •••• n4 It was such a terrible ~ailure that David 
and Caleb Rich-began to doubt his ability.5 Hosea, brow 
covered with perspiration, could just not seem to get the 
1. Ibid., P• 49. 
2. Ibid., p. 50. 
3. \ihittemore, ~ .2f Ballou, I, 72. 
4• I Cor. 1:30. 
5. ilfuittemore, ~ .2f Ballou, I, 53. 
words out. 
But he was determined that his preaching career 1..ras not 
t~ end on such an ignominious note. He must give himself 
another chance. So it was that a short time later he accom-
panied David over to Brattleboro~ Vermont, where his brother 
had a Sabbath's engagement.l David preached in the morning~ 
and~ probably against his better judgment, allowed his 
brother to hold forth in the evening. But this second 
appearance was little better than his first. Sebastian 
Streeter, late~ a prominent Universalist preacher, who was 
present on this occasion, gave this description of the event: 
The exordium went off very well; but, as he proceeded 
with the discussion, he often hesitated; noli and then 
came to a pause, and was finally obliged to sit down 
before he had reached the original design of the dis-
course. 
He was deeply mortified. He was discouraged.2 
But such is often the experience of the fledgling preacher. 
Discouraged as he was, Hosea's friends would not let h±m 
give up. He tried again, and this time~ as he said himself, 
he "met with no remarkable failure •••• u3 Little by litt-le 
his confidence grew and he no longer considered abandoning 
his chosen profession. 
From the beginning Hosea preached extemp~re. On a cer-
tain occasion, however, he decided to prepare a manuscript, 
1. Ibid.;. P• 54. 
2. Quoted by M. M. Ballou, Hosea Ballou, p. 315. 
3. Qu0ted by~., P• 54 
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for his father and two of his preacher brothers were to be 
present and he wanted to impress them. But rather than helping, 
the manuscript hindered him; he was not used to reading from 
the page, but, preferred to look at the congregation as he 
talked. As he proceeded he kept lifting his eyes from the 
manuscript so as to look into the faces of his audience; 
when he looked back to the page he invariably lost his place. 
Finally, not able to stand it any longer, he took the manu-
script, rolled it up and slipped it into his coat, saying 
as he did, "I shall weary your patience with these notes." 
Freed of this hindrance, he went on to preach his sermon with 
great fluency. Sebastian Streeter who was present noticed 
le.rge tears in old Maturin Ballout s eyes.l 
In September of 17911 Hosea went with David down to 
Oxford, Massachusetts, to attend for the first time the 
General Convention of Universalists.2 The convention, 
despite its name, was made up of a few scattered chtu~ches in 
New England. The movement was still new, there being just 
sixteen to eighteen Universalist preachers in the entire 
United States.3 
It was at this Oxford convent2on that Hosea met John 
Murray for the first time. Murray, the most influential of 
1. Ibid., PP• 317, 319. 
2. 'I'blCi:., P• 53 
3. Whittemore, ~ ~ Ballou, I, 80. 
the early Universalist preachers, was ministering in 
Gloucester. A Methodist of the Wbdtefield variety, he had 
come under the influence of James Relly in London and had 
been converted to the doctrine of Universal sal~ation. From 
his arrival in America in 1770 to now he had been an active 
itinerant for the cause. Murray 1-ras a confirmed Rellyan in 
theology. Relly in his work Union1 set fol?th his belief that 
even as all men died in Adam, so they were ail made alive in 
Christ. Man really sinned in Ad~ (as opposed to the idea 
of imputation) by actual pal?ticipation, so close is he to 
his first parent. By the same token, man is also in Christ 
who is tl?uly the head of every man. Christ was actually 
guilty of the sin of man and was justly punished, thus 
satisfying the justice of God. With the exception of their 
modification of the doctrine of imputation, Relly and Murl?ay 
were Calvinistic in outlook. 
Although Hose~ Ballou had no doubt heal?d of John Murray 
befol?e meeting him for the first time at Oxfol?d, he was not 
familial? with his theological position.2 By the time he 
1. James Relly, Union: ,2!: !: Treatise of the Consanguinity 
and Affinity between Christ ~ His Church-rPhiladelph!a: 
1843) (Ol?iginal London edition,-r759. Among the ear2y 
American editions: Boston, 1779; Providence, 1782.} 
2. Letter of Hosea Ballou to Thomas Wbittemore, February 
25, 1829, in Whittemore; Model?n Histol?y £!Universalism, 
P• 436n. 
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learned of the Relly~-system~ he had become settled in his 
distinctly different theological position.! At this first 
meeting~ little could John Murray realize that this young 
man was to lead the denomination from its Calvinistic~ 
Trinitarian~ foundation to a radically different unitarian 
base. At this time~ however~ Hosea was preaching a modified 
Calvinism. He accepted the Calvinistic version of the atone-
ment of Christ for man's sin and the theory of imputed 
righteousness.2 But Ghrist's righteousness was imputed not 
to just an elect few but to all mankind. 
The next few years Hosea spent in teaching school and 
in itinerant preaching. His certificate from the Chester-
field Academy helped procure him his first teaching post at 
Bellingham, Massachusetts, after which he taught in Rhode 
Island at Foster and Scituate.3 While teaching in Rhode 
Island he spent the summer months making extended pre~ching 
trips.4 He must have made a rustic appearance~ dressed as 
he was in homespun. But the country people could understand 
him, for he spoke their language, illustrating his points 
with stories of the land and its people. They soon learned 
to appreciate his wit, too. To the earthy cha,llenger of his 
gospel of Universal salvation he gave an earthy answer. 
1. Ibid. 
2. Ibid. 
3. M. M. Ballou, Hosea Ballou, P• 58. 
4. Whittemore, ~ .£! Ballou, I, 92. 
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"What would you do with a man who died reeking in sin 
~ 
and c·rime ? tt 
·~ 
"I think it would be a good plan to b'UJ:'y him. ttl 
. ~ 
In September of 1794 Hosea rode over to Oxford to 
attend the General Convention. Here he saw his fellow 
preachers and exchanged stories and experiences. In his 
three years of preaching he had gained a good·reputation 
and his colleagues 1vere no doubt eager t.o hear his stories. 
Hosea Ballou received ordination at this convention in 
a most unusual, and impromptu~ manner. He had not asked for 
it~ since he had not been settled in a church. But on the 
last day of the convention he was in the pulpit with the 
noted preacher Elhanan W~nchester. Winchester~ who had come 
to Universa~~sm from a Baptist background, was noted for 
his fiery sermons. As he reached the climax of his sermon 
on this occasioru~ his message took on the peculiar character 
usually associated with ordination sermons. He ·referred to 
the Scriptures, how they were entrusted to the ordinand. 
Before Hosea knew what was happening, Winchester, with a 
flurry of emotion which instantaneously swept the congregation, 
took up the Bible and pressed it against his breast, with the 
wo:t>ds, "Brothe:t> Ballou, I press to your heart the written 
Jehovahl11 lct'te:t> holding the Bible for a moment against the 
1. Safford, Hosea Ballou, P• 183. 
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startled young man, Winchester ordered Elder Joab Young: 
"Brother Young, charge him.n This, Young proceeded to do.l 
. 
No one could claim a more memorable ordination ceremony. 
Hosea ever after told his friends that he was taken com-
pletely by surprise.2 The action of Winchester demonstrates 
the respect for Ballou's talents which was prevalent among 
his colleagues and friends. 
The Reverend Hosea Ballou, because he was in such 
demand as a preacher, decided to give up ttkeeping school" 
and te devote himself entirely to the ministry. Since he now 
and then received money for his efforts, he was encouraged 
to take this step. He preached nearly every evening to 
groups which gathered eager to hear the new doctrine of 
Universalism.3 His circuit riding took him from Gape Ann 
on the coast west to the Connecticut River; he travelled as 
far north as his native Richmond on the border 0f Massa-
chusetts and New Hampshire and as far south as New London 
and Hartford.4 Among his ·stops was the town of Hardwick 
in Worcester County, Massachusetts; the contacts he made here 
were to prove very important a little later. "I preached in 
meeting-houses when they could be obtained, sometimes in 
1. Whittemore, Life of Ballou, I, 106. · 
2. Hosea Ballou-;-2U, --rrRev. Hosea Ballou;· His ~arentage 
and Early Life, n ~Universalist Quarterly~ General 
Review, XI (April, l854), 188. j. M. M. Ballou, Hosea Balleu, P• 59. 
4• Ibid., P• 60• 
-
school-houses, sometimes in barns, and not ver,y seldom in 
groves and erchards, and o.ften in private houses.nl 
~ 
It was a strenuous life and it soon began to show on 
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his health. But he would not give it up. To ease the 
physical strain a bit, he stopped riding horseback and 
began using a carriage.2 But he was going through a period 
of mental strain which could not be eased so~ simply. The 
very foundation e.f his Christian .f~ith was being shaken. 
1. Hosea Ballou, quoted in Ibid. 
2. lli.£1:· 
CHAPTER V 
"TEE ORACLES OF REASON" 
On July 2, 1782, the Green Mountain Boy Ethan Allen 
put the finishing touc4es on his Reason ~ Only Oracle 
~ ~.1 After it was printed two years later, a bolt of 
lightning struck the print shop, and, of the fifteen 
hundred copies ready, most of them were consumed in the 
resulting fire.2 The story goes that many of the remain-
ing copies were burned by the printer because of its 
11atheistical 11 content. 
The pious Christians of the day probably copsidered . 
the bolt of lightning as an act of God. Indeed, with good 
cause. 11Ethan Allen's Bible", as it was called, is a 
. -
rambling, rollicking, irreverent attack on "priestcraft.". 
1. Reason the Onlz Oracle of Man, or a Com~enduous 
System of Naturar-Religion. Alternately:Aaorne witE Con-
futations of a variety of Doctrines Incompatible ~t~ 
Deduced from the Most EXalted Ideas tiiJhich We are ableto 
Form of the Di'VI'neand Human Characters, and i'rom the -
uniVerse in General-rBennington, Vermont:-r78~Preface 
dated July 2, 1782, p. vii. Allen's claim to sole author-
ship of the work has been challenged. An attempt has been 
made to demonstrate that most of it was written by Allen's 
old (dead) friend Dr. Thomas Young (1732-1777). See Geopge 
Pomeroy Anderson, "Who Wrote 'Ethan Allen's Bible' ?:,J' ~ 
New Enfland Quarterly, X {December, 1937), 685-696.· .. The 
topic s further pursued, in a most delightful manner, by 
Dana Doten, nEthan Allen's 'Original Something'," The New 
England Quarterly, XI (June, 1938), 361-366. - .. --
2. Anderson, ~England Quarter~, X (December, 1937), 
696. 
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Allen minces no words in dissecting and exposing what he . 
considered the maay superstitions in Christian belief and 
practice. And yet Allen's 1tcsmpenduous system, 11 which is 
neither compendious nor a system,· is genuinely religious. 
-
Allen wrote that he did not know what his belief could be 
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called, although his friends had labelled him a Deist. He 
was, he was sure, "no Christian, except mere infant baptism 
makes me one •••• ul- As his title indicates, Allen sub-
s ti tu tes f·or the Scripture man 1 s reasoning power; he makes 
it wholly sufficient for man 1s need. Man's reason cannot 
plumb the very depths of being, but, then, if it could he 
would be God. But with the power of reason man cannot but 
see and worship the Deity in the beauty and wonder of his 
Creation.2 Despite his attacks on traditional religion 
which, to say the least, border on the scurrilous,3 Allen 
presents a powerful case for a religion of reason. 
It is not known where or when Hosea Ballou got hold of 
a copy of Allen's book. It may have been pass·ed hand to 
hand among Uni versa:las·ts because of Allen 1 s universalistic 
1. Reason the Only Oracle, P• ~ii. 
2. nThe evidence of the being and providence of a God, 
is so full and compleat, that we cannot miss of discerning 
it, if we but open our eyes and reflect on the visible cre-
ation. The display of God 1s providence is that by which the 
evidence of his being is evinced to us •••• " Ibid., P• 34. 
3. E.g., he claims that Moses on Sinai ~have seen 
the nhind parts" of God, since the Bible states that.no 
man can view God's face and live. 
outlook. At any rate, f'rom internal evidence in his !:, 
Treatise ~ Atonement there can be no doubt that he read 
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it and was heavily influenced by it. Years later in. attempt-
ing to trace briefly his change of' theological position, 
Hosea wrote: 
I had preached but a short time before my mind was en-
tirely ~reed f'rom all the perplexities of' the doctrine 
of' the trinity, and the common notion of' atonement. 
But in making these advances, as I am disposed to call 
them, I had the assistance of' no author, or writer. As 
f'ast as those old doctrines were, by any means~ ren~ 
dered the subjects of' inquiry, in my mind, they be-
came exploded. But it would be difficult f'or me now to 
recall the particular incidents which suggested queries 
in my mind respecting them. It may be proper f'or me here 
to state one circumstance, which, no doubt, had no small 
tendency to bring me on to the ground where I have, for 
many years, f'elt established. It was my reading of' 
some deistical writings. By this means I was led to 
see that it was utterly impossible to maintain Christian-
ity as it had been generally believed in the church.l 
Past writers have apparently shovr.n no inclination to 
look into the "deistical writings" referred to by Ballou. 
It is true that $af'f'ord speculates2 that Ballou was referring 
to Thomas Paine's Age £f Reason, but both the date and the 
contents of' Paine3 militate against this suggestion. As 
will be noted later, Ballou preached his first 11unita!'ian" 
sermon in 1795, whereas Paine's book was published but a 
1. Letter to Thomas Whittemore, November 25· 1829, in 
Whittemore, Modern Histor" ~ Universalism, PP• 436-437n. 
2. Hosea Ballou, P• 4. 
3. The Age of' Reason in 'Dhe Complete Wr"itings of' 
Thomas Pru:Ee, eCPhiiip s. Foner. (2 Vols.; New YorlE: 
Cfitadel Press, 1945), I, 463-512. 
~ ;:;, '- 0 t;:J-;:.. ;:;;; .... ;:. ..... -.... C" ...----~ ~ '-' -=~=..;.. ~ v .. -' - ~ ..:=. '\ ~ ,.; ~ ' ~ 
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mere year before. Investigation would have shown that Allen's 
book was the one referred to, but past writers have propa-
gated the myth that Ballou was a completely original thinker 
and was indebted to no man, but to reason and Holy Writ, for . 
his theological position. That Ballou was a powerful logician 
cannot be denied; but all men owe great debt to the men of 
the past and to their contemporaries for much of their 
thought. 
Al1en taught Hosea to examine everything by the light 
of reason. Ballou was an eminently reasonable person, but 
it is clear that his inherited reverence for the Bible had 
kept him from questioning it too closely. Hosea did not 
follow Allen in his rejection of Scripture; he, to the day 
he died, made exalted claims for its authority. But he did 
learn fro~ Allen that Reason, too, is a gift from God. As 
such, it cannot be incompatible with Scripture. Reason must 
be used by.man in.order to see what Scripture really says. 
Appr.oaching the Bible in this manner, Hose·a saF the 
truth of many of Allen's criticisms of Christian doctrine. 
Where, for instance, is to be found justification for the 
dogma of the trinity? Not in the Bible; and not in reason. 
We will premise, that the three persons in the 
supposed Trinity are either finite or infin~te; for 
there cannot in the scale of being be a third sort 
of beings between the two; for ever so many and exal-
ted degrees in ~initeness is still finite, and that 
being who is infinite admits of no degrees or enlarge-
ment; and as all beings whatever must be limitted ~ 
or unlimited, perfect or imperfect, they must there-
fore be denominated to be finite or infinite: we will 
53 
therefore prem~se the three persons in the Trinity to 
be merely finite~ considered personally and individually 
from each other~ and the question would arise~ whether 
the supposed trinity of finites though united in one 
essence~ could be more than finite still. Inasmuch as 
three imperfect and circumscribed beings united to-
gether:1 could not constitute a being perfect or in-
finite~ any more than absolute perfection could con-
sist of three imperfections; which would be the same 
as to 'suppose that infinity could be made up or com-
pounded of finiteness; or that absolute~ uncreated and 
infinite perfection~ could consist of three personal 
and imperfect natures. But on the other hand~ to 
consider every of the persons in the supposed Trinity, 
as being absolutely infinite~ it would be ~ downright 
contradiction to one infinite and all comprehending 
essence. Admitting that God the father is infinite, it 
would necessarily preclude the supposed God the Son, 
and God the Holy Ghost from the god-head, or essence of 
God; one infinite essence comprehending every power, 
excellency and perfection, which can possibly exist in 
the divine nature. Was it possible that three absolute 
infinites, which is the srune as three Gods, could be 
contained in one and the self-same essence, why not as 
well any other number of infinites? But as certain as 
infinity cannot admit of addition~ so certain a plurality 
of infinites cannot exist in the same essence; for real 
infinity is strict and absolute infinity, and.only that, 
and cannot be compounded of infinites or of parts, but 
forecloses all addition. A personal or circumscribed 
God, implies as great and manifest contradiction as 
the mind of man can conceive of; it is the same as a 
limi tted I sii) omnipresence, a weak Almighty, or a 
finite Go~::r= 
Such a comraon sense approach probably had the force of 
demonstration in Hosea• s mind. This explod·ing of the doctrine 
of the trinity naturally raised the problem of the position 
of Jesus Christ in the scheme of things. Allen amasses Bib-
lical texts to show that Jesus was a finite human who did not 
claim divinity and attributed to God·knowledge that he did 
1. Allen, Reason ~ ~ Oracle~ pp. 344-346. 
not himself possess.1 This was p~oba~ly Hosea's first 
intno~uc~ion to unitarian thought. It is easy to imagine 
the eagerness with which he checked Allen's references 
~ .. . " 
against his own Bible. 
The el;mina~ion of the trinity and the reducing of 
~hrist to_human status had serious implications, as Hosea 
could see. What happens in such a scheme to the orthodox 
. . . 
~h~ory o~_Cb!iat 1 s at~~em~nt and the imputation of his 
~;g~teou~n~ss to sinful man? In Allen's thought there is 
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no ~ec~ss~ty ~or atonement. In quaint terms he examines the 
Biblical story of the sin of Adrun and Eve in eating the 
., - - . 
forbidden frtdt and dismisses it as ridiculous • 
••• It 'is' observable, that there are no travellers or 
historians; who have given any accounts of such a tree, 
or or· the cherubims or flaming sword~ which renders 
its existence disputable, and the reali~y of it doubt-
ful and-improbable; the more so, as that part of the 
country;· in which it is said to have been planted, has 
for a long succession of ages been populously inhabited.2 
. . . 
Having shown that there was no such fruit, and, therefore, 
no such thing as original sin, Ethan Allen proceeds to the 
conclusion that there was no necessity for atonement. But 
he bases this more on the nature of God than on the falseness 
of the story_ of ~~e ~ar~en. God is unchangeable; eternal 
justice and reason can never be altered. Therefore, God 
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needs not. the satisfaction of a sacrifice of an.infinite 
Mediator.l Indeed, Allen denied that it was possible for 
. . . 
man to commit a sin of' such magnitude as to require such 
. . 
services on th~ pa~t of_Christ. For, sin in his system is 
not infinite but finite. N~ amount of' sin_by finite man can 
possibly equal infinite sin.2 Furthermore, if sin were in-. 
4 -t • ... .. .. ... 
finite, all deg~~e~ of' ~t would be so, and it would be no 
more sinful to kill a man as it would be to kill his horset3 
Allen did not mean to minimize the seriousness of sin in 
.... - - .... 
human life. He recognized the blight it casts on human 
affairs. Sin exists because man deviates from the "unerring 
, . ... ~ 
order and reason, which is moral rectitude in the abstract. • •• "4 
.. ~"' ... --- ... -
~~s recti~~d~_is_not to_be had by man_pvernight, for man 
gains his knowledge through his senses.5 Just as with the 
sciences, ~o with morality. It is acquired progressi~ely 
tbJ:>ough reason and -experience. This might be called the 
revelation of God. "which he has revealed to us in the con-
stitution of' our rational natures •••• n6 It follows, th~n, 
that sin is a misun~e~standing of' what is right for man. 
Sin, or.virt~e,.is ~hus fo~nd in the intention or motive of 
an individual rather than in the end result of his action.7 
But God overcomes the sins of men, using suffering as 
a tool. He convinces them in this way that 11sin and vanity 
are their greatest enemies •••• " He shows them that true 
happiness is to be found in God and "moral rectitude.n By 
reclaiming men in this manner he gives them occasion 11to 
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glorify God ~ ~ wisdom~ goodness ~ ~ ~overnment, 
and to be ultimately happy under it. 111 For this reason 
eternal punishment is not only unnecessary but would defeat 
the very purpose of punishment which is to reclaim the 
wrongdoer.2 This thought provides Allen with an opportunity 
to condemn those Calvinists who claim that the eternal 
damnation of some of mankind is necessary for the happiness 
of the Elect. Such reasoning is nhorrible" and places God 
in the same class with "the detestable despots of this 
world.n3 This universalist note was bound to please Hosea. 
Allen's "Oracles of Reason," as he subtitled his work, 
forced Hosea thoroughly to reexamine his theological position. 
The effect of this book on his thought was much greater th~ 
the major arguments listed above would indicate. Only a 
detailed comparison of Allen's book with Hosea's Treatise on 
Atonement which appeared in 1805 can convince the reader of 
the extent of the latterts .indebtedness,4 both in style and 
1. Ibid., P• 118. 
2 • '!'15'I(l. 
3. ~bid., PP• 118-119. 4. This indebtedness will further be pointed out below 
in the chapter dealing with Ballou's work. 
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content. 
That Hosea was not converted to Deism by "Ethan Allen's 
Bibleu demonstrates ~hat he w~s ?apable of standing his ground 
?n poi~t ?f doctr~ne. He learned ~rom Allen, but he was not 
conquered. As stated above, he retained his reverence for 
S~rip~~~.all ~s life~ but now it was Scripture interpreted 
~!. Re~son. ~his i~ not ~o say that this experience was not 
t:r'yin~ to ~s so~. ~hat he was shaken seriously and found 
~~ ~e~e~~ary to call for ~iv~ne gui~ance is clear from his 
c?rr~~pondence o~ the sub~ect of revelation with Abner 
Kneeland in 1816.1 Kneeland was being plagued by doubts 
.. ... -t 
c~ncerning t~e ~ut~enticity of the Scripture 1 doubts brought 
on by ~s r~a~ing of the works of Deists such as Tom Paine. 
For such doubts, Hosea proposed the cure that he himself had 
used: 
If you are·~roubled with unbelief, if this plagne· 
ha.'ve entered yo-u.r· heart, permit me to suggest a remedy. 
Htimil~ty is the·first step, sincere piety towards God 
the secona; let these be followed by that for which 
the Bereans [2] · wezoe commended and the deadly virus of 
unbeli,ef will soon be purged. vlill you say; nphysician 
heal thyself?n I reply, I think I have found relief by 
the use of the prescription, and am so much in ravour 
of it, that I am determined to continue its application 
myself as well as recommend it to others.3 
1; Hosea Ballou, A Series of Lette~s in Defence· of Divine 
Revelation; in"Re;Ply·to Rev. Abner Kneelana:Ts Seriousinquiry 
into the Atithenticiti· or· the same. To-which is added aRe-
!Igious-correspondence~etween the_Rev. Hosea~ailou and the 
~· ~:.- Jo.sepn Buckrhinister and Rev. Joseph Walton, Pastors 
of Congrega.tional Churches in Portsmouth, N. H. (Boston: 
IB'20) .-· . . - - - -
2; Acts· 17:11 
3. H. Ballou, Letters ~ Defence £! Revelation, P• 25. 
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That Hosea was r~f~r~~n~ t? his ~xperience with the writing 
of Ethan Allen is a fair surmise. 
' - ~ 
Hosea alwa!s spoke highly of the Deists, beli~ving 
that they were a healthy __ challenge to religionists. Their 
doubts forced t~e thoughtful person to examine his beliefs. 
~~-~s ~or~es~ondence ~ith Kneeland he was to say that 
anathematizing Christians have done more harm to the religion 
,. ,. - .. . .. ... 
of Jesus "than his open enemies from Celsus to T. Paine.nl 
Hosea now began the job of theological reconstruction. 
Not only did he adopt, more ~r less, the views of Ethan 
2 Allen outlined above, but there were other influences on him 
at this time. In 1784 the ~nister of the First Church in 
Boston had come out for universal salvation. Charles 
- - .. ... ., ... -.. 4 .. .. 
C~aun~y~-b~ing a most d~screte man, h~d published hi~ book 
_The Salvation o:t:_ All Men3 anonymousl~. That Hosea Ballou 
was familiar with the book as early as 1797 is demonstrated 
by the fact that reference is made to it in his correspondence 
1. Ibid., P• ·111~ See also his laudatory comments in 
Strictureson 2; Sermon· entitled "Religion·a Social PrinciEle;" 
deliverea··in the ·church in Federal Street$l3oston, Dec. 1 , 
!?z Williani"'E11er~ Channing (Boston: 1820), PP• 1~-lq:-- -2. It shoul be stressed that many of Allen's views he 
did not accept; these have not been included in this work. 
3·. FUll. title: ~ Mys'tielj; Rid from :Ages ~ Gene:ations, 
Made Manifest ·£r the Gospei-Reve!ation: or, ~ Salvat~on of 
All Men the Grand Thing aimed at in the ~eme o:t: Goo~ as 
open~in the·New~Testament WritiAf~' and-entrusted with 
Jesus Christ~ bring into Effect London, f784). 
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with Joel Foster.1 It is difficult to believe that such a 
forthright statement of Universalism on the part of one of 
the leading figures in the New England church would not have 
been widely ci~culated among Universalists. It is, therefore, 
reasonable to assume that Ballou knew the book several years 
before his correspondence with Foster. 
Chauncy's book, of course, supplied Hosea with many 
arguments in favor of Universalism. Chauncy, with great 
display of exegetical skill, attempts to demonstrate that 
the Greek terms for "eternity," "eternal," "everlasting" 
> I ) / { a.. t. w v, ct. l l.U v L o s ) may signify in the New Testament a 
limited period of time, thus cutting the ground out from 
under the orthodox argument that Jesus and the early 
Christians believed in eternal misery in another life.2 He 
sees these terms as having the meaning of "age" or "dis-
pensation" a·s opposed to the ideas .express·ed by the English 
translation. These arguments were very popular with the 
Universalists and widely used by them. But where Chauncy 
expressed a cautious hope that these words can be interpreted 
thus, the Universalists proclaimed the certainty of it. 
1. Joel Foster and Hosea Ballou, A Literary Correspon-
dence between~ Foster, A. ]:!., Minister_£!~ Congrega-
tional Society in New-Salem, and Hosea Ballou, an Itinerant 
Preacher of the-sect called uDIVersal~sts. In WEdch the 
Question concernrng-Future Punishment, and the Reasons for 
and a~ainst !!, ~ con~idered (Northampton: 1799), P• ~ 
• Chauncy, Salvat~on of All~' pp. 260ft. 
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Hosea*~a~-~~nfi~med by Chaun~y in his opinion that the 
texts of Scripture must be interpreted in the light of their 
• - ~ .... .. "" .. • '* 
context. For this technique Chauncy was, in turn, indebted 
- - . 
to the Englis~ liber~l sch?lar, John T~lor o~ Norwich.l 
Like Ethan Allen, Chauncy stressed that sin is not an 
4 ,... .. .,.r 
~nf~nit~-.-~'?:1~ _ b?-t ~he er':ing of ~he i'inite creature: "It 
~~.~~~-~ault_?f a_i'inite creature,_ ~nd the ei'i'ect of finite 
p~?-~c~;ples, _pas~~o~s! ~~ appetites.n2 He also stressed the 
idea that G~d,_as a loyin~_Fath~r, uses punishment for cor-
~ rection. It is not reasonable to believe that God will tor-
ment men eternally "without any intention to do them the 
least_ i~aginab~e good, as must be the case, ii' the doctrine 
oi' never-ending misery is true •••• u3 It was Chauncy's 
opinion that in a i'uture state·o:r punishment none could be 
... .. • ,.. - ""' ... - • w ... - ~ 
~aved, b~~ in a future state of discipline, salvation is 
possible.4 
Chauncy sets forth a proposition that was forever after 
a part of Ballou's th?ught: sin equals mise~y. An intelli- · 
gent and moral agent cannot be happy in sin. Only in the 
exercise oi' intellectual and moral ~owers can man_ be_happy. 
It is in the very nature oi' things that this be true.5 
l; Ibid;; pp; Jtif:r·; 2l.j.2. 
2; Ibia;; pp. 319-320. 
3; Ibid;;. p:. 327• .. 4; Ibid;; pp.""ll, 322. 5. Ibid., p. 11. 
This ide~ was responsible.for Ballou's eventual position 
that if the::e ~ i~ ~.'? .. ~e. ~i~ery in a future state of ex-
istence then sin must exist in that state. 
~ - .. . . 
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If Ethan Allen tended to weaken Hosea's faith in Christ 
... . .. , . 
as 1-iediat or, Chauncy tended to strengthen it. Allen' s 
.. "'" ...... -
positio~ ~~~ ?ut-and-out uni~arian, whereas Chauncy's 
~osi~i?n wa~ ~hi~h Arianism. ~f course, he di~ not use 
the term ".A:rian11 and did not attack the trinity. Chauncy 
held that Christ would win all men to himself in this state 
. ' 
or in a series of·future states. Christ would then deliver 
up his kingdom to the Father so that God would be all in all.l 
In discussing the atonement, Chauncy is.as interesting 
for what he does_~ot say a~ for what he doe~. He nowhere 
states that God had to be reconciled to men. He stresses, 
~ather, ~~at God recon~iled man to himse2f through the_agency 
of Christ.2 \{hen Hosea Ballou finally hammered out his po-
.. . .. .,. . " 
sition on atonement this was to be at its core. 
One of the most interesting elements in Hosea Ballou's 
theological thought is his rigid determinism. Never in his 
life, he claimed time and again, was he tempted to take an 
-· '"' . .. "' - . .. "' . .. . .. 
Arminian position. The question inevitably arises, "Was his 
1; Chauncy~·sa2vation of All Men, pp. 170-237. 
2. ~., pp. 127:t.r. ---
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determinism a carry-over f'rom his Calvinistic upbringing?" 
... ,. . .. ~ 
About the year 1770 Ferdinand Olivier Petitpierre was 
expelled as minister of' the church at Chattx-de-Fonds in the 
Canton of' Neufehatel, Switzerland, f'or f'orthrightly preach-
.. .. .j ~ .. • .. ~ .. • 
ing the doctrine of' universal salvation. In 1786 he 
.. ... ~ .. -
P~?~is~~~.his view~ in Thoughts £g ~Divine Goodnessl i~ 
Amsterdam. An English translation f'irst appeared in 1788.2 
. ' 
Vari?us.American editions appeared not many tears later. 
H?sea ~allo~ c~uld have had access in these years to the 
edition brought out at Hartford in 1794 or the one published 
' . 
at Walpole, New Hampshire, in 1801.3 That Hosea was familiar 
.. ... ..... 
with the book·is clear from both external and internal 
evidence. Nathani~l Stacy pur~v.ed his theological studie·s 
under Hosea's guidan~e in 1802.4 He lists the f'ew Universa-
list books in_h~s teacher~s library at the time and 
Petitpierre is among them. 
Stronger than this external evidence of' Ballou's acquain-
.. · 1~ "Le Plan de Dieru envers les Hommes, ·tel qufitl las 
mailil'estet" dans·la NatUre et dans la Grace;,-noug s on the· 
Divine·Goodhess; Relative to~ Government of Moral A~ents, 
Particularly 'Displayed· !E: Future Rewards ~ Punisbmen s. 
Pref'ace by Tliomas a~ Sawyer (Philadelphia: 1843). 
2; lli.S.•, P• 4. . 
·3. For these and other editions see "Bibliography" in 
Eddy,·Historl of' Universalism, II, 490. 
4• Nathaniel Stacy, Memoirs £! ~ ~ £f Nathaniel · 
Stacy, Preacher of the'Gospel £!Universal Grace {Columbus, 
Pennsylvania: 18~), p. 71. 
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tance with Thoughts .2E; ~ Divine Go·odness is the internal 
evidence or! Treatise ~ Atonement. By the time he publish-
ed this book in 1805 he was thoroughly imbued with Petit-
pierreis.thought. There are reminiscences or Petitpierre 
in his treatment o~ the benevolence or God and His unbounded 
love ror His creatures. Petitpierre appears to have been 
heavily influenced by Leibnitzian optimism regarding this 
best or all possible .1iorlds. Hb,se.a~ Ballou may have been 
optimistic by nature~ but the terms in which he expressed 
this optimiSm were very similar to those.used by the Swiss. 
Petitpierre taught Hosea that the Deity is .responsible ror 
every happening in the univers~ nothing escapes His direc-
tion in spac'e and time' and eternity. Everything that happens 
to man is the work or God~ "nor can any event that may con-
cern me herearter~ in time or in eternity~ ever take place~ 
without the concurrence or the rirst cause.nl 
It was :Petitpierre who led Hosea to see that "second 
causes" (i.e. men) are instruments in the hands of God. The 
. 
Father works through men; "every thing ultimately proceeds 
from the rirst cause •••• n2 Therefore~ God is responsible 
for sin. Man may think that he is responsible for 
evil, but God uses man's sin ror a good end. Men 1' are 
1. On Divine Goodness, p. 39. 
2. Ioid., P• 38. 
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the ignorant and ~designi~ instruments, ~y which the 
first cause executes the purposes of his eternal counsels.nl 
. ~ "' . ~ " - . -
What appears ev~l--and_Petitpierre did not ~nimize the fact 
that evil i~-~~al ~? man-~is used by the_D~ity to prepare 
Thus, what seems evil· is•-in a 
. . 
connected view .... -good :f.'or man. 11 ••• 'Whatever the sinner intends 
- ~ . ~ . . . . ,., 
as evil,. the Divine Ruler of events means unto good. 112 So 
~.. _,. - .. .. ~ -----
the trial and death of Christ, the malignity of the brothers 
.. - - - - .. ~ ... . . . ... 
to~a~~s Jo~ep~, and_the ~olly of the prodigal son,. were all 
~esigned fo~ good by God.3 Hosea was extremely fond of all 
of these examples and used them,. especially the Joseph story,. 
. . . 
t?:?~gho~t_li~e ~?justify his determinism. But his was a 
happy determini$m.~ He had supreme confidence that God was 
in complete control of things and had the good of.' his child-
ren always in view. This was at the heart of his Universal-
ism~ if all men are to be saved, there can be no free will. 
He would not admit of any possibility in which the divine 
will could be thwarted. 
- --
Common to Allen, Chauncy, and Petitpierre is the in-
sistence that God is supremely interested in the lives of 
men. I~ is His intention to tthappify" His children when-
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ever possible. -~his ~ttitude made ~or a man-centered religion. 
Far from !Jeing willing to. b_ e. damned ~or ~~e n glory o~ God, n 
~hese c?ildren o~ the Enlightenment insisted that God 
glori~ies Himsel~ by making His children happy. 
These were the elements which went into Hosea Ballouts 
reconstructed theology. The process began in the early 
*' .. r- ,. 
1790's an~,_ except ~or ~nor changes during later li~e, was 
complete with the publication o~ the Treatise on Atonement 
. "" . ... .... ·- ~ ~ -
in 1805. The steps cannot be traced exactly, but it is known 
.. "" ~ .. . - . 
that he was proclaiming his unitarian views by 1795.1 
... "' - -........ -.~ --.. .. .. .. 
Edward Turner, soon to be a close ~riend, heard Hosea at 
.. -- ... 
Sturbridge argue against the doctrine of vicarious atonement 
. -
on unitari~ gr'?unds.~ But this change o~ theology did not 
go unchallenged. There was bound to be opposition on the 
part o~ h~s colleagues in the ministry. 
9ppos~~ion appe~rs to have mani~ested itsel~ at the 
General Convention o~ 1796 at Winchester, New Hampshire. 
The venerable Zebulon Streeter as moderator had the task of 
1. Edward Turner, nchanges in the Religious View·s of 
Universalists~ n ~-.universalist Q.uarterly ~ General 
Review; VI (January, ·1849), 14. - ·· · · 
·- 2-. Hosea Ballou~· 2a~ "Rise and Prevalence of trni t arian 
Views among the Uhi versalists, ·"The Uni·versalist Quarterly 
~ General Review, V (October, !848), 374. 
writing the circular ai'ter the c0nvention closed. His 
words reflect contention in the ranks: 
-
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It is true that different professors of the Abrahamic 
faith 'have dissimilar views concerning the modes in 
which so great a salvation will be individually made 
known to the purchased possession; but we collectively 
and separately, seriously, affectionately, meekly 
entreat our brethren that they would not give them-
selves over to vain disputations on the manner in which 
Jehovah worketh the counsel of his will; rather rest 
ye contented that God, who hath promised, is faithful 
to perform; and cheerfully receive all those who are 
blessed with gifts of edification, however diverse 
their gifts may be, preferring no one man above his 
fellow-man, and rendering honor to none, save uato1 Jesus Christ, ·the on.ly Holy and the only Reverend. 
Hosea said later~that he bad as much trouble persuaQ-
ing his Universalist elders of 11the errors of Calvinistic 
tenets" as he had persuading the orthodox of the truth of 
Univer;al salvation.2 But Hosea was a powerful and persua-
sive arguer ~and by the time ten years had passed, th~ "reform" 
was complete--with certain exceptions. The patriarch John 
Murray and Edward Mitchell in New York remained 11strenuous 11 
trinitarians and Calvinists till the day they died. But, 
except for rare cases over the years, Universalist preachers 
have been unitarians.3 
1. Quoted by Whittemore, Life of Ballou, I, 119. 
2. Hosea Ballou in The Trumpet-and Universalist 
Magazine, XVI, 116; quoted by Whittemore, Life of Ballou, 
I, liB. --
3. Ro~ea Ballou, 2d, "Dogmatic and Religious History 
of Universalism in America,n The Uuiversalist Quarterly 
~ General Review, V (October;-18~8), 1o2. 
CHAPTER VI 
RUTH 
Among Hosea Ballou's stops on his circuit a~ter he be-
gan preaching in 1791, was the section o~ the to1v.n o~ Hard-
wick, Massachusetts, which was soon to become the ind~pendent 
town o~ Dana. 1 By 1794 there were enough believers to begin 
holding regular services. The Baptist church granted use 
o~ its meetinghouse. 2 Hosea was invited to 11 settle 11 as 
~inister o~ the group. Since they could not a~~ord to pay 
him for ~ull time, it was agreed that he could be ~ree to 
supply other societies.3 On the Sabbaths he preached in 
Dana once a month, he received five dollars.4 His circuit 
riding in this period took him north into Vermont and east 
as far as Cape Ann to the church at Gloucester le~t vacant 
by John Murray who had moved to Boston.5 In addition to his 
1. Dana was incorporated in 1801 and was made up of land 
~rom Greenwich, Petersham, and Hardwick. In 1926-27 the 
Commonwealth o~ Massachusetts voted to inundate Dana and much 
o~ the area surrounding as part o~ the Quabbin Reservoir. 
Roland D. Sawyer, "Where the Universalist Denomination was 
Born," The Christian Leader, CXXVII (August 4, 1945), 
346-347-;-
2. Inventorl o~ Universalist Archives in Massachusetts 
(Boston: The Historical Records Survey, Division o~ Com-
munity Service Progrrums, Work Projects Administration, 1942), 
p. 175. . 
3. M. M. Ballou, Hosea Ballou, p. 64. 
4. Whittemore, Li~e o~ Ballou, I, 121. 
5. Ibid., I, 156. 
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travelling he round it necessary to till a plot of ground 
and to "keep" school in order to eke out a living.l Despite 
this varied activity, he devoted much time to study and to 
the job of systematizing his theological thought. Like 
Emerson and Thoreau later, he found much intellectual stimula-
tion by walking in the woods.2 
Hosea was now twenty-four and his friends began to think 
it time that he settle down with a wife. He made a fine 
appearance with his straight six root height and his firm 
build of two hundred pounds.3 And those who got to know him 
found an "urbanity and -pleasantness" about his manner.4 
. ~ 
Caleb Rich was obviously thinking along these lines, for in 
the late summer or fall of 1795 he proposed to Hosea that he 
come along and meet a certain young lady by the name of Ruth 
Washburn. Ruth was the daughter of Stephen and Sarah Wash-
burn who were among the first in the town of Williamsburg to 
have the courage to declare their acceptance of the doctrine 
of Universal salvation.5 
So it was that Caleb Rich and Hosea rode out to Wil-
liams.burg one day. Ruth, who no doubt had been led to ex-
pect a visit, was looking from the window as Caleb Rich 
1 .. M. M. Ballou, Hosea Ballou, p. 64. 
2. Ibid., P• 68. -
3. Safford, Hosea Ballou, p. 59. 4• Stacy, Memo1rs, P• 57. 5. Whittemore, Life of Ballou, III, 226. 
--
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approached the house with the tall young man at his side. 
As she saw Hosea for the first time her heart told her, "There 
comes my future companion. nl Hosea was impressed with this 
tall, graceful young lady of seventeen.2 Her complexion was 
clear, her eyes blue, and she had flowing light brown hair.3 
So he 11came a courting" for the following year_and asked her 
to be his wife. 
Hosea and Ruth were married September 15, 1796.4 They 
lived with her family for the first few months of' wedded 
happiness. Then on a cold winter's day they climbed into a 
sleigh and rode off' to their new home in Dana.5 So began the 
companionship which lasted for almost f'if'ty-f'ive years. Ruth 
was a devoted wife during these many years, always concerned 
with his comfort, always interested in his work. She was 
ever sure that Hosea knew what was best and put complete faith 
in his judgment.6 
Shortly after their marriage, news arrived from Guilford, 
Verraont, of' the birth of' a son to Asahel Ballou.7 Asahel was 
1. As later told to Thomas \Vhittemore. Whittemore, 
Life of' Ballou, I, 120. 
----~Born §eptember 17 1 1778. A. Ballou, The Ballous in 
America, p. 131. 3. Safford, Hosea Ballou, P• 220. 4. M. M. Ballou, Hosea Ballou, p. 198. 5. Whittemore, Life of Ballou, P• 120. 
6. Hosea Ballou~,-wRev. Hosea Ballou; his Parentage 
and Early Life," The Universalist Quarterly~ General 
Review, XI (April;-185[) 1 190. 
7. Born October 18, 1796. H. s. Ballou, Hosea Ballou, 
2d, p._ 5. 
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the son or Hosea's oldest brother, Benjamin, and he and Hosea, 
being the same age, were the closest or rriends. Asahel 
named his rirst child aft~r the uncle who seemed more like a 
brother to him-&Hosea Ballou. Hosea, 2d, was always to be 
equally close to his grand uncle. 
Early in 1797 Hosea made a journey which lingered long 
in his memory. He travelled to Hartford to visit his friend 
Elhanan Winchester who, at the age of forty-six, was slowly 
dying ~rom a disease which baffled his doctors.l Hosea 
spent a week with Winchester mostly exchanging views on 
doctrine. They discovered that th~y were far apart on many 
matters, which is understandable considering Hosea's new-
round unitarianism. But, in the spirit or true friendship, 
they agreed to disagree. Hosea was forever after happy that 
he had made this visit, for on April 18 Elhanan Winchester 
died. 2 
When October rolled around Hosea thought it best to stay 
as close to home as possible for Ruth was expecting their 
first child. This allowed him an excellent opportunity to 
begin a correspondence with a scholar about whom he had heard 
much •. Joel Foster was minister of the Congregational church 
1. Eddy, History of Universalism,, I, ·479. 
~. Hosea Ballou. in The Universalist Magazine, II (June 
9, 1821), 198. 
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at New-Salem and was we~l established in the area, having been 
there ~or eighteen years.l Hosea ~irst addressed Foster on 
October 4th, stating that, being young, he was in need of 
assistance. 2 But it is ~airly obvious that Hosea was seeking 
to engage Foster in controversy, ~or among the questions he 
asked Foster in his letter was this: " •• ~Do the scriptures 
teach us that God intended the eternal misery o~ any o~ the 
human kind, or to glori~y himself in their endless wretched-
ness.u3 It is di~~icult to believe that H.osea, ~or many 
years a convinced Universalist, could ask this question ex-
pecting to be enlightened by the answer. Foster returned a 
courteous letter on October 9 accepting the invitation to 
discuss Hosea's proposed questions. It is obvious ~rom his 
tone that he was a liberal ~or he replied that it may be 
possible that someplace in the "divine economy" there may be 
a provision ~or the restoration o~ all creatures and that he 
would not have an aversion to that belie~ if it could be 
shown to be scriptural. He has his doubts, however, about 
the e~~ect o~ such a belie~ on the average individual. To 
tell people in this li~e that they eventu~1ly will be saved 
1. Whittemore, Li~e o~ Ballou, 127. 
2. Joel Foster and Hosea Ballou, A Literarz Correspondence, 
between Joel Foster, A. M., Minister of the Congregat~onal 
Society in New-Salem,-ana Hosea Ballou; an-Itinerant Preacher 
o~ the Sect called Universalists. In whiCh the Question con-
ceriiirigFliture Punishment, and ~Reasons ~or and agains~ 
it, are considered (Northampton: 1799), p. ;:-
- T.~. 
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can ttonly abate their awe and dread of divine punishment, 
which in all probability would be no great service to them."l 
Hosea did not have the leisure to reply to Foster until 
early in November, for family matters kept him occupied for 
several weeks. On October 13, 1797, Ruth Ballou gave birth 
to her first child. It was a girl. The happy parents named 
her Fanny. 2 
The correspondence with Foster is interesting at this 
date primarily for the light it sheds on the evolution of 
Hosea's thought. Here is the first glimpse of the Biblical 
interpretation which is to play so prominent a part in the 
Notes on the Parables and A Treatise on Atonement. Under the ~..;....;....;.;;. - - - - - ......__,___ __ 
influence of Chauncy,3, he distinguishes between "the Law 
Dispensation''4 of the Old Testament and the n gospel dispen-
sation" of the New.5 Such passages as II Thessalonians 1:3-10 
which picture Christ as coming from heaven with fire should 
not be interpreted to refer to future punishment, but should 
be interpreted to mean the coming of Jesus in the spirit of 
the gospel, ttfor this flaming fire must be of an heavenly 
nature, or Christ and his angels would not be found in it."6 
1. Ibid~, p. 12. 
2. Statistics from A. Ballou, The Ballous in America, 
- -----p. 131. 
3. That Foster is aware of Ballou's indebtedness to 
Chauncy is obvious. See ! Literar~ Correspondence, p. 62. 
4. Ibid., p. 19. 
5. Ibid., P• 20. 
6. Ibid., p. 23. 
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" ••• The pre'sence of the Lord destroys all sin and false 
ti ttl concep ons •••• In other words, Christ's gospel purifies 
human nature of its sins and corruptions and man's heavenly 
nature stands revealed. This idea is to be fully elaborated 
in the Notes and the Treatise. 
Among the other subjects covered in this correspondence 
is the problem of free will, Hosea on grounds of reason holding 
to a system of "strict fatality," although at this point he 
is not sure that it can be reconciled with all parts of the 
Bible. 2 This may indicate that he was alr~ady familiar with 
Petitpierre. 
This correspondence is also enlightening in ~espect to 
Ballou's position on the question of punishment in a future 
life. He appears to be wavering on this point. In answer 
to Foster's question, "Do you believe in any punishment at 
all after-this life?11 ,3 Ballou gives a blunt 11 No. 114 But he 
·-then changes his position. He explains that he answered in 
this manner because his mind was not made up on the point. 
But, "I am now satisfied in the idea of a future state of 
discipline, in which the impenitent will be miserable.n5 
Again he appears to follow Ch~uncy in this matter; it is a 
state pf future discipline from which a soul can be saved, 
not a ~tate of penalty. 
1. Ibid., p. 24. 
2. Ibid., p. 56. 
3. Ibid., P• 36·. 
4- Ibid., p. 41. 5. ~., pp. 55-56. 
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Against the will o~ Hosea, Joel Foster published the 
correspondence as a warning to Christians o~ the importance 
o~ "keeping upon the plain ground o~ Scripture," and the 
danger o~ "indulging an unbounded liberty in quali~ying the 
sense o~ Scripture by their own prejudices, contrary to the 
common use o~ language, and in support o~ doctrines which are 
not according to godliness. 11 1 It appears that Hosea had 
indicated a willingness to publish when he met Foster ~or the 
~irst time in July o~ 1798 on the road to Orange.2 But it 
seems that he later thought it over and wrote Foster that he 
had expressed some ideas ~or the sake o~ argument to which 
he would not want to be held.3 But Foster had already 
corrected Hosea's spelling and punctuation (as Hosea had 
requested) and turned most o~ the correspondence over 'to 
the printer who had already begun setting the type.4 Thus 
Hosea".s nel]lctance was "both unexpected and out o~ season. n5 
So Hosea Ballou's ~irst appearance in print was not all to-
gether auspicious. 
Barely had Hosea ~inished his year-long controversy with 
Foster than he began a preaching engagement in Boston. In 
October o~ 1798 he had received a letter ~rom John Murray 
1. Ibid., p. 3. 
2. Ibid., p. 58. 
3. Ibid., P• 56. 
4· Ibid., p. 61. 5. Ibid., pp. 60-61. 
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which is included in full for the picture it gives of the 
relationship of the two men: 
MY DEAR BROTHER,- You are sensible, I presume, that 
some time past you delivered in this town some matters 
~ot quite pleasing to me. I cannot act a hypocritical 
part, and appear what I am not; I have since, however, 
not only heard you deliver the truth, but have been 
much delighted by the account I have heard from 
Gloucester of your labors there. You will see by what 
follows I am sincere in my commendations as in my cen-
sures; and as I expressed my dislike when I felt i~I 
am now going to give you full evidence of my hearty 
approbation and my readiness to promote your interest. 
I am going for. a few weeks to the southward. I have 
recommended yfu to my friends to supply my place. I 
have spoken o you in such a manner as is pleasing to 
them. I wish sincerely you may come unto them directly, 
and I wait only your answer to set out. I cannot say 
how long I shall be absent; I cont~mplate five or six 
weeks. Were I a single man I would leave my whole sup-
port with you as a compepsation f9r your time; but as 
I leave two-thirds of me behind, I shall give about. 
half of my promised support. I am willing to allow you 
ten dollars a Sunday while I am absent. Your livin~ 
will cost you nothing; you may visit the adjacent parts 
of the country in the vicinity of Boston all the week if 
you choose it, or visit the friends in this town, where 
you will be sure of a welcome. You will preach to many 
strangers here, and be by this means more abundantly 
known; and, I presume, if you fare no better than I do 
when I journey, you will gain more towards the support 
of your family here for the time you continue here, 
than you would for the same time anywhere else; so that 
in every point of view it will be your interest to come 
here. Should you have made other engagements you can 
plead the necessity of attending on the present occasion 
as a mere temporary matter, which may not occur again, 
and that some time back you encouraged your friends in 
this town to believe you would supply them should they 
stand in need of you. You will have the goodness to 
write directly to let us know what we have to depend 
upon, and if you cannot come send Mr. Coffin or Mr. 
Lathe. I should hope, however, that you will be able 
and willing to come yourself; and should you come, Mrs. 
Murray, who had the pleasure of hearing you sundry 
times in Gloucester much to her satisfaction, will be 
glad to see you at her habitation as often as possible. 
\ 
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I hope the presence of the Saviour will be with you, 
warming your heart and the hearts of your hearers; and 
should I ever return I trust we shall rejoice together 
in this hope. I remain, 
Your affectionate and devoted servant, 1 JOHN r-IDRRAY 
Hosea preached at Murray's First Universalist Society 
on Hanover Street for ten weeks. All appears to have gone 
very well until an unfortunate incident marred the engagement. 
On the afternoon of the last Sunday Hosea chose for a text: 
The last enemy that shall be destroyed is death. For 
he hath put all things under his feet. But when he 
sai th all things are put under him, it is manifes1t that 
he is excepted, which did put all things under him. 
And when all things shall be subdued unto him, then 
shall the Son also himself be subject unto him that a 
put all things under him, that God may be all in all.' 
Hosea interpreted the "Son11 in this passage to be Christ. 
Thus the Son is subject and subordinate to the Father and one 
day the Son shall relinquish all power to the Father 11 that 
God may be all in all." Mrs. Judith Murray, "a most uneasy 
spirit," was present at the service. She interpreted the 
. 
"Son" in the text to be the "Son of perdition," that is, the 
~ ~ 
devil, and believed that God would finally subdue him and take 
control of the kingdom. On this point, as is obvious, the 
trinitarian and unitarian positions were at odds. As Hosea 
concluded his sermon and was giving the final prayer, Mrs. 
Murray sent a message to Jonathan Balch in the choir. Just 
as Hosea ended his prayer and was about to announce the hymn, 
Balch arose in the choir loft and announced to the congrega-
1. Quoted by Eddy, History of Universalism, I, 506-507. 
2. I Cor. 15:26-28. --
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tion: "I wish-to give notice that the doctrine which has been 
preached here this afternoon is not the doctrine which is 
usually preached in this house." Hosea listened attentively 
to the announcement and then said simply, "The audience will 
please take notice of what our brother has said." He then 
proceeded to read ~he hymn.l 
The congregation, as may well be imagined, was extremely 
upset by this act of rudeness to the preacher. A parish 
committee meeting was held immediately after the service to 
discuss the incident. That evening the committee, along with 
some of the leading members of the congregation, apologized 
to Hosea for the insult. 2 
This effort of Mrs. Murray to save the reputation of 
the First Universalist Society probably did not help relations 
between John Murray and Hosea Ballou. Murray, who tended to 
be somewhat intolerant of any views not his own, was not 
happy with Hosea's unitarianism. But, as is obvious from 
his invitation to Hosea to fill his pulpit in Boston, he was 
not unalterably opposed to him. He probably thought that 
Ballou was capable of learning. On a visit to Murray's home 
in Boston Hosea and the patriarch fell into conversation 
centering about the parable of the sheep and the goats in 
1. The Trumtet and Universalist Magazine, XX (March 4, 
1848), 15QT Whit emore, Life of Ballou, I, 147-148. 
2. Whittemore, Life of Ballou, I, 148. 
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Matthew 25. It was Hosea's belie~ that the sheep represented 
believers in Christ while the goats stood ~or unbelievers. 
Murray attempted to give Hosea the true interpretation. M~ay 
believed that the sheep were the human race and that the goats 
represented the devils who would go into everlasting punish-
ment. Hosea listened patiently as Murray set ~orth his 
exegesis o~ the passage. When he had ~inished he said quietly 
and in an inquiring manner, "Father Murray, those who were on 
the le~t hand o~ the throne were accused o~ not having visited 
the sick. Do you think that it is so desirable a thing to 
have the devils visit the sick, that they will be condemned 
to everlasting punishment ~or having neglected that duty?"1 
Hosea's ten-week engagement in Boston made ~or him many 
friends. A great number had heard him ~or the ~irst time and 
were very much impressed. Several o~ them conceived the 
idea o~ starting a new society and inviting Hosea to take 
the pulpit. When he was approached, however, he kindly but 
~irmly re~used. "I cannot,n he answered, t1do anything to 
-injure Brother Murray, nor the beloved society to which he 
ministers!" And he requested that no more be said on the 
subject.2~-
1. Ibid., I, 160-161. 
2. Ibid., I, 162. 
79 
Ruth gave birth to their second child in April o~ 1799.1 
This time it was a boy. They named him after his ~ather, 
adding the middle name "Faxon. n 
The General Convention was held at Woodstock, Vermont, 
that September and Hosea was honored by being elected to the 
moderator's chair. 2 But the convention did not proceed 
without incident. The Universalists had applied ~or and been 
granted the use of the courthouse for their gathering. But 
the sheriff of the county was not happy with the arrangement. 
No Universalists were to be allowed to congregate in 
Woodstock1 He planted himself, sword drawn, in front o~ the 
courthouse doo~ determined to keep out any so depraved as to 
believe in Universal salvation. When it came 'time for the 
session o~ the convention to begin, the Universalists with 
moderator Ballou at their head gathered down the road and 
proceeded deliberately to the courthouse. As they arrived at 
the front door Hosea, with his customary self-possession, 
looked the sheri~f in the eye and said, "Peter, put up thy 
sword into his place. 11 The sheriff, stunned, lowered the 
sword, and allowed the Universalists to enter.3 
The Universalists of the Woodstock area were obviously 
impressed with Hosea's aggressive leadership. Soon after 
the General Convention, Woodstock and Barnard were added to 
1. April 4, 1799. A. Ballou, The Ballous in America, 
p. 131. 
2. Whittemore, Life o~ Ballou, I, 149. 
3. Stacy, Memoirs;-p:-57. 
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his circuit.1 And it was not long after that he was invited 
to make that area his home. 
Present at this Woodstock conf'erence was the young man 
who was to become Ballou's ~irst theological student. 
Nathaniel Stacy provides the earliest i~or.mation available 
regarding Hosea's attitude toward theological education. 
Stacy be.gan his. study with Hosea in October, 1802.2 When 
. 
Hosea, whose circuit now stretched from Barnard, Vermont, to 
Gloucester, ~illed the pulpit in Dana once a month, Nathaniel 
$tacy listened eagerly. Nathaniel had first hand experience 
with Hosea while he served as the assistant in the general 
store in Dana. Hosea was well-liked by those who knew him; 
his "social, affable habits made him an agreeable companion 
~or all t-Iith whom he associated, both young and old •• , •• n3 
~ 
Hosea kept an eye on Stacy and obviously thought he ~ad the 
makings of a preacher. Stacy, who was very self-e~facing 
and doubtful of his own ability, was very surprised when 
Hosea walked into the shop of the clock maker (where Stacy 
was now an apprentice) and encouraged him to study ~or the 
ministry.4 
Stacy found that the resources of Hosea's stu~y were 
1. Henrw Swan Dana, History ~ Woodstock, Vermont 1 
(Boston: Houghton, Mifflin and Company, 1889), p. )99. 
2. Stacy, Memoirs, p. 71. 
3. Ibid., P• b2. 4. Ibid., PP• 67-68. 
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very meager. His library had very few books; the only 
Universalist works were Elhanan Winchester's Dialoguesl and 
Lectures, 2 Petitpierre's On Divine Goodness, and Relly's 
Union. Stacy's main text was the Bible, with Hosea as his 
comraen ta tor. 3 
Soon after Stacy started his study, Hosea's circuit no 
longer ran from Vermont to Gloucester but was restricted to 
towns within Worcester county. This made it possible for 
the young man to accompany his master--conversing and asking 
questions, and listening to him preach at the various stops.4 
Hosea obviously believed that one learns by doing; or, 
so it would appear from the experience of the various young 
men who studied theology with him over the years. Long 
before they thought they were ready, through Hosea's efforts 
they found themselves in the pulpit. One Sunday morning in 
November of 1802 when Hosea was to preach in Dana he came to 
1. The Universal Restoration: Exhibitea in Four Dialogues 
between ~ Minister ~ his Friend; comprehendin8 the Substance 
of Several ,Real Conversations which the Author had with Var-
ious Persons both in .America and Eur'O"j)e' ~ that--rriteresting 
Subject: Chiefll Designed full~ to State, and fairl~ to ~­
swer the most common Objections that are brought against it, 
frOm the scriptures (Philadelphia: 1843). ~irst edition;-
l7920J •. 
2. A Course of Lectures.~ the Prophecies that remain 
to be Fulfilled. Delivered ~ the Borough of Southwark-
as also at the Chapel in Glass House Yard, in the Years, 
1788, '9-;-'90 (2 Volumes; London: 1790-1791). l]'merican 
edition, Walpole, New Hampshire: 1800~ 
3. Stacy, Memoirs, p. 69. 4. ~., P. 70. 
Stacy with his hand on his head~ complaining of a violent 
headache and saying that he could not possibly preach. 
Would Nathaniel fill in for him1 Stacy protested that the 
sermons he had been writing were all at home~ but, after 
much protest, he agreed to preach his first sermon as a 
substitute for Hosea. But he was not at all confident of 
success: " ••• Belshazzar's knees could never smite together 
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more violently, when he saw the hand-writing upon the wall, 
than did mine when·I arose to address the congregation!" 
But, despite. his extreme nervousness, he preached a fairly 
acceptable sermon. The service over~ Stacy heard no more 
about Hosea's headache. As a matter of faciiJ~ Hosea "preached 
like an apostle" at the afternoon service. Stacy never could 
get him to admit or deny that he had feigned his·headache.l 
Two more children were born to the Ballous during their 
stay in Dana. Massena Berthier Ballou was born in November 
of 1800.2 His interesting name was due to the admiration 
that Hosea had for two of Napol~nrs·marshals.3 This was 
the first of several of the Ballou children who were to be 
graced with uncommon appellations due, it is speculated, to 
a poetic foible in their father's nature. Their fourth child, 
1. Ibid., PP• 71-73• 
2. NOVember 28, 1800. A Ballou, The Ballous !a America. 
P• 131. 
3. Massena B. Ballou, quoted by Safford, Hosea :Ballou, 
p. 205. 
' . 
• r 
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born in Dana in January of 1803, 1 was christened Cassandanal 
The Ballou children had little more than their 
interesting names in these years. As bad been true· with 
their father when he was a child they went without many of 
the graces of a comfortable existence so that the work of 
' the Lord could be ac~omplished. Five dollars per Sunday--
at least when he preached in Dana--and whatever could
1
be 
earned by farming and teaching school was the little there 
was to'live on. It may have been the financial burden of 
a growing famil~ which persuaded Hosea to accept a call from 
the north. A month after Cassandana was born Hosea moved 
his family to Vermont. 
1. January 9,, 1803. A Ballou, The Ballous in America, 
P• 131. 
CHAPTER VII 
11TBE SISTER SOCIETIES" 
Five groups o~ Universalists united in the Woodstock, 
Vermont~ area to call Hosea Ballou as their minister early 
in 1803. These "Sister Societies" were made up o~ the towns 
o~ Barnard, Woodstock, Hartland, Bethel, with Bridgewater 
being added to the group a little late~. The earliest o~ 
these groups was probably at Woodstock. The ~irst de~inite 
traces o~ Universalism ~re ~ound there in the 1780 1 s 1 with 
the ~irst attempt at organization in about 1786.1 At 
Barnard Universalist dissenters were given "certi~icates o~ 
dissent" as early as 1792; being ~reed ~rom supporting the 
established order they at ~irst united themselves with the 
Universalist society at Woodstock.2 The local historian o~ 
Barnard has called the ~ormation o~ the Universalist Church 
in 1802 "a militant protest against the established order."3 
It beg~_ its ~ormal li~e as a church with thirty-eight 
members.4 That some o~ the leading citizens in these towns 
were involved in the new societies is plain ~rom the ~act 
1~ Dana, History o~ Woodstock, PP• 397-398. · 
2. William Monroe Newton, History of Barnard,.Ver.mont, 
.. -~ £:amilz Genealogi~s, -1161-1927 (2 Vo1iliil.es• n.p.: The Vermon~ Hi~torical Society,_ 1928), I, 130f. ' 
3 •. ~., r, 148. - · · 
4. Vermont Standard, January 12, 1939 • 
·- . ~-.- ~ 
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that at Hartland Timothy Lull, one of the first settlers of 
the town, cast in his lot with the Universalistsl when they · 
formed in ].1ay of 1802.2 The same was true at Bethel, where 
Colonel Joel Marsh of the founding family, joined the new 
group.3 
These ~.1Si.ster Societies" took such interesting names as 
11The Independent Catholic Society of Woods·tock," "The Liberal 
Catholic Society of Woodstock, 114 "The Catholic Benevolent 
. 
Society in Hartland, '.'~~~c., as well as the usual name "The 
Universalist Society •••• 11 Only the Barnard group at the 
beginning was able to build its own meeting house.6 The 
meetings were held in private homes_or in the courthouse, 
when it was available, at Woodstock;7 in the "Square room in 
Colonel Marsh's housen at Bethel;8 in the scJ:tool house or at 
the home of Barnabas Thompson at Bridgewater.9 At Hartland 
the Universalists used the so-called Union meeting house, but 
not without a tussle. 
1. Nancy Darling,! Brief History·£! the Universalist 
Society of Hartland, Vermont, During its First Centur~; ~ 
Biograpbical'Sketches (Castleton, Vermont: 1902), p •• 
2~ Ibid., PP• 9-10. · 
3. Mary Grace Canfield, "Early Universalism in Vermont 
and the Connecticut Valley" (Woodstock, Vermont: 1941); 
unpublished manuscript in the possession of the Universalist 
Historical·So6iety'Library, Crane Theological School, Tufts 
University, Pe 202.· · 4; Ibid., P• 202. 
5; Darling, Universalist Societ,·of· Hart2and, p. 9. 
6; Whittemore Life of Ballou, ,~57. · 7~ Canfield; ''Early universalism in Vermont," p. 214. 
8; Ibid;; p; 202~ 
9. Ibid., P• 191. 
"I cannot allow here_sy preached in this sacred 
. ' 
placet," cried Elder Cheever when the Universalists first 
proposed using the meeting house. 
"But Hosea Ballou preaches the truth, and no heresy. 
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I have heard him. He is a great man," ans't-lered nold Captaintt 
Williams. 
_D~sp~te loud opposition from some of the townspeople 
Hosea preached his first "formal" sermon at the Union 
.. .. ... .. 
me~ting -~ouse in March of 1803. There was no disturbance 
t~a~-~?rning, howey~r, pos~ibly due to the fact that "Old 
Captain" William was observed to have in his hand--a clubll 
As Hosea ro~e ?ls circuit~ he would stay overnight at 
the ~o~~~~-o~ ~s paris~ioners. He journeyed from Barnard 
to Hartland via Woodstock and would often stay at Seth 
~~~~ing_' ~--place o~ the ou~skirts_ of Hartla.11d. One night he 
found.~ms~lf in_ the c?mpany of a Methodist preacher who 
also was taking advantage of the Darling hospitality. 
During the course of the evening the Methodist 11discoursed 
earnestlyrt with Hosea in an attempt to demonstrate the 
errors of his theology. As was natural, Hosea during the 
course of the debate_drew_heavily on the letters of Paul for 
Scriptural citations. Finally, the Me~hodist preacher ex-
claim~d- rather ~~a~ e~l!!. 1~I suppose you think St. Paul was 
the greatest Universalist1" "By no means, 11 answered Hosea, 
1. Darling, Universalist Society £! Hartland, pp. 9, 11. 
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"Jesus Christ was the greatest Universalist.nl 
It can be assumed that Hosea had much contact w:ilth the 
Methodists during his stay in Ven:nont. They, with the 
.. , .. 
Univers~lists, dissented from the established order in 
Barnard.2 And Hosea is said to have attended their meetings 
at Woodstock. That he ?ould barely restrain himsel·f may be 
~~f~:red from the fact that it was stipula~ed that he could 
.. speak nif he .wou~d wait till his turn came. nl3 
. " 
It is fortunate that the contract of settlement between 
Hosea and the ~artland society has survived in the records 
of that church. It was signed on January 27, 1803, and there 
is ever! ~ea~on to believe that the same provisions were in 
the contracts made between Hosea and the other nsister 
Societies." 
This Indenture between Hosea Ballou on the one 
part and the Catholic Benevolent Society of Hartland 
on the other Witnesseth that the sd Hosea shall settle 
in the town of Barnard and preach to the Universal 
Societies in Barnard Woodstock and Hartland one fourth 
of the time in each place and to attend to all the 
duties of a minister of the Gospel in sd Societies 
while in Health and in the good Fellowship of the 
Convention of the Universal Churches and Societies as 
established in the four New England States and the 
sd Society promise and engage on their part to pay to 
the sd Hosea the·sum of Seventy five Dollars in good 
Salable Neat Stock at cash price on the first day of 
Oct. next to be delivered at the Dwelling House of 
Alexander Campbell in Hartland to be considered as a 
1; Ibia.,·p. 12.- · 
2; 'l\!SW~ron, · History of Barnard;. 
3. Dana, History of~oodstock, p. 80. 
settlement. 
Signed·sealed and delivered on the 27 day of January 
1803 •••• 1 
Hosea's finances must have been in a precarious 
condition~ He had chosen to live at Barnard because many 
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of those who had settled in that town had come from Hardwick; 
thus he was. among friends.2 But that he was not welcomed 
with open arms by all of the citizens of that place is 
- ... - ~ ... . - .., 
certain. Because of his bad financial condition, and 
possibly because he espoused an unpopular religious 
~~~t~men~, he was treate~ by the officials of Barnard as a 
vagrant and served with a notice which was reserved for 
prospective paupers: 
- -
State of Vermont 
Windsor County, ss. 
· -· ·To the constable in the town of Barnard in the 
county· of Windsor, 
Greeting. 
- You are hereby required to summon Hosea Ballou 
and wife and children and A~ Moses now residing in 
Barnard to depart said town. Hereof fail not but of 
this precept and your doings herein due return make 
according to law 
· Given under our hands at Barnard this 28th of 
July, A.D. 1803 
Thomas Freeman 
Alexander Bowman 
Selectmen 3 
The latter part of September, 1803, was a ~usy time for 
Hosea, and an important time for the Universalist denomination. 
1; Darling, ·universalist s-ociety .£!: Hartland(! p; 11. · 
2~ Canfield; "Early Universalism· in Vermont, t p; 196. 
3. Quoted by Vermont Standard, January 12, 1939. 
At the General Convention o£ 1802 the Reverend Walter 
Ferris o£ the Charlotte and Monkton, Vermont, churches had 
proposed that the Convention adopt a statement o£ £aith.l · 
Up to this point Universalists had been opposed to "human 
creeds,u2 although "Articles o£ Fai~h11 had been adopted by 
a Universalist Convention at Philadelphia in May o£ 1790.3 
A committee was appointed to draw up a plan o£ £aith and 
£ellowship and to report the £oilowing year.4 Although he 
was on the committee, there is no ev~dence that Hosea was 
interested in £ormulating such a statement. With one 
exception, it is not known that he ever referred to what 
came to be known as the "Winchester Pro£ession," That one 
exception was many years later in 1847. 
When the convention met at Winchester, New Hampshire, 
not far from Hosea's boyhood home at Richmond, £eelings on 
the subject of a ncreedn were running high. Since John 
-Murray was not present, one problem--a clear statement on 
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the trinity--did not present itself.5 Walter Ferris, who 
had originally proposed that a statement o£ faith be adopted, 
was (in good parliamentary style) given the job of drawing 
up one which wou~d be acceptable to all.6 
1. ~Thi ttemore, Life o£ Ballou, I, PP• 164-165. 
2. Ibid., I, 16;;----
3. Eddy, Histor4 o£ Universalism, I, 297££. 
4• Ibid.·, I, 16 •-
5. Whittemore, Li£e of Ballou, I, 174. 
6. ~· ---
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When ~he tr~rofession" was brought to the convention 
floor, a prolonged and warm debate began. Hosea and the 
rest of the committee naturally called for its ~doption. 
Am?ng those wh? fo~ght against adoption were persons ~ho 
feared creeds and all the bigotry that goes with them. The 
m?~t notable opposition came from Noah Murray who rose to 
say:_ "It ~s harmless now- it is a calf, and its horns have 
not yet made their appearance; but it will soon grow olde~ 
its horns will grow, and then it will begin to hook." To 
this picturesque complaint Zephaniah Laithe, one of the 
. . 
committee, replied: "All that Br. Murray has said would be 
cor~e~~' had h~ not made a mistake in the animal. It is not 
a calf; it is a dov~; and who ever heard o~ a dove having 
. . . 
horn~, at anr. age?" The opposition finally yielded when a 
resolution was appended to the Profession to the effect that 
it was never to be altered in the future.l This allayed 
the fears that the Profession someday would become an in-
strument of oppression or exclusion. So· it was adopted 
. . . 
September 22, 1803. 
Just five days later Hosea was re-ordained and installed 
as pastor of the 11Sister Societies," the service being held 
at Barnard. It was expedient to re-ordain Hosea in accord 
with Ver.mon~ law, since the ministers of the established 
Congregational order in many cases disputed the legality of 
1. Stacy, Memoirs, quoted by Ibid., I, 179. 
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marriages performed by Universalists.l~ He was presented with 
hi~ ordination certificate signed by those who took part in 
his ordaining co~cil and in the service: 
In the name of the General Convention of the 
Universalist Churches of the New·England States: 
To all to whom these presents shall come, 
Christian Salutation and Benediction: · 
Now know ye, that Brother Hosea Ballou, of 
Barnard, Vt.,-was regularly ordained, as a preacher 
of the gospel, according to the Abrahamic faith•-
which is that in thy seed, and that seed Christ, shall· 
all the nations, all the ··.families~ and all the kindreds 
of the earth be blessed,--at Barnard, Vt., on Tuesday, 
the 27th o.f September, 1803; and he is hereby commended 
to the whole .family of Adam, who are enabled to receive 
him in.the fulness of the blessing of the gospel of 
Christ. ' 
- Given under our hands, at Barnard, Vt., September 
27th, 1803. 
Joab Young, ~residing Elder 
George Riphards· 
Sain.uel Hilliard, 
James Babbitt 
Walter Ferris2 
It is interesting that the early Universalists thought 
it necessary to define and propagandize their faith even in 
an ordination certificate! 
Despite the fact that Hosea was now supposedly "settled" 
over these Vermont churches, he still spent much of his time 
in travelling.3 It was while itinerating th$ he became. in-
volved in a dispute, the effects of which were to be felt 
.for years after. In June, 1805, Hosea was in West Rutland 
1; Ibid., r; 172n. 
2; Quoted by Whittemore, ~ .2£ Ballou, I, 173n. 
3. ~., I, 305. 
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at the invitation of several persons who were interested in 
hearing the Universal gospel preached. Present in the 
meeting house that day was the Reverend Lemuel Haynes, a 
mulatto, the minister of the Congregational church. Haynes 
had been asked repeatedly to come and dispute with Ballou; 
when he refused, he was charged with "dishonesty and 
. . , 
cowa:~ice,nl until he finally relented and came to hear 
Hosea. Hosea invited him to take part in the service but 
Haynes declined, saying he had just come to listen. After 
a b~t of urging, he agreed to share the pulpit with the 
. . 
guest preacher.2 Hosea delivered his sermon on the text: 
Herein·is love, not that we loved God, ·but that 
he loved us, ·and sent his Son to be the propitiation 
for our si11s • 
Beloved, if-God so loved us, we ought also to 
love one another.3 
The sermon_ was m~stly an elaboration of the text"" with, the 
Universalists claimed,_ no ~ectari~n overtones.4 When he had 
concluded he invited Haynes to make any remarks he might 
. -
wish. Haynes entered the desk and, without making any 
reference to Hoseats sermon, preached on the text: "And the 
serpent said unto the woman, ye shall not surely die.n5 
1. Lemuel Haynes, A. M., Universal Salvation, !: very !!!-
cient Doctrine:· with some account of the Life·and Character 
oi' its Author. A"SeririOrldeli veredat"RUt!aiiQ,""1re'st Parish~· 
in tEe year·l80~{9th edition; Boston: 1814), p:-!: (1st ed., 
New Haven: 1'8"0'0':") - · - · · 
2~ 'Whit·temore;·Life of Ballou, I, 239. 
3~ I John 4:J.o;:rr;-
4; Wbittemor~,-~ ~Ballou, I, 239. 
5. Genesis 3:4. 
He cleverly pictured the Devil in the fo~ of the serpent 
in Eden as the first Universalist itinerant preacher.· 
Happy u-1ere the human pair amidst this delightful 
Paradise, until a certain preacher, in his journey, 
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came that way, and disturbed their peace and tranquility, 
by endeavouring to reverse the prohibition of the 
Almighty, as in our text, ~ shall ~ surely ~.1 
Haynes goes on to trace the itineracy of "the first Univer-
salist preacher" in his various guises through the centuries 
always preaching his 11 ancient devilish doctrine. 112 The 
-
conception of the sermon is witty, and lends itself perfectly 
to satire and sarcasm. 
As the author of the foregoing discourse has confined 
himself wholly to the character of Satan, he trusts no 
one will feel himself personally injured by this short 
se~on; but should any imbibe a degree of friendship 
for this aged divine, and think that I have not treated 
this Universal Preacher w~th that respect and veneration 
which he justly deserves, let them be so kind as to 
point it out, and I will most cheerfully retract; for 
it ha~ ever been maxim with me--RENDER UNTO ALL THEIR 
DUES. 
When Haynes had finished, Hosea thought it best not to 
answer him, figuring that he would feel sorry for his action 
after he had time for sober reflection.4 But, far fr~m 
feeling sorry, Haynes immortalized his words in print.5 
In an "epistle" to Haynes dated Barnard, April 22, 1806, 
1. Haynes, Universal Salvation, p. 5. 
2. Ibid., p~ 
3. !Ora., PP• lG-11 4. ~temore, Life of Ballou, I, 241. 5. Universal Sa!Varion, a verz Ancient Doctrine: with 
some account of the Life and Character of its Author. A Ser-
iii'Orl deli veredat JIUtiaiici, West Parish, Iii tile' 'X!!ar 180.5': -
~h edition; BOston, 1814~{First edition, New Haven: 1806) 
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Hosea reprimanded him for his sermon which was "fraught with 
... .. - ~· ~ . . ...... """ .. .. . .. .. 
12! cuning_~~ spirit~d satire,_and del~yered with a~ aspect 
perfec~ly s~it~~ to t~~- su~j~ct.~l Hos~~t~ reply is, as he 
~dmits,_in_l~gua~e "full ~evere.n2 Haynes_ in turn replied 
~o Hosea :j..n a "letterft not designed to smooth ruffled 
f~eling~·? The effects of Haynes' s~rmon were felt for years 
by Hosea and his fellow Universalist~. It went through many 
.. .. - .. ' 
editions;4 and Hosea was still refuting its implications as 
· ···1; Hosea Ballou~ Epistle"to·Lemuel Haynes,·Reply to his 
Sermon.· Reprintea in"' The· Universalist--Magazine, III (August 
18, -1821")", · 28 .. ·c Original· edition: 1806; Also reprinted in 
Whittemore~ Life of Ballou, I, 241-251.) 
2; Ibia-:---- -- · · 
· 3.-A:Letter to Reverend Hosea Ballou, being~ Reply to 
~ EPistlEf. !£ the Author; .2£, ~ attemtt to vindicate ~ 
old Universal-Preacher· (Rutland:.l807).Reprinted in Timothy 
Mather Cooley; Sketches'of the Life and'Character of·the Rev. 
Lemuel Haynes,·!· ~-.; for Manx·Ye"ars"'Pastor of ~ cEUr'Chin-
Rutland, .. Vt.; ana: late in Granville, New-YorK. Introduct!'on 
by William B. Sprague. \New York: Harper and Brothers, 1837) 
4. Haynest biographer stated: "This discourse has been· 
printed and reprinted, both in America and in Great Britain, 
till no one pretends to give any·ac6ount of the number of 
editions. 11 ' Cooley, Lemuel Hayiles, p. 96. Ballou in The Univer-
salist·Magazine took note of various reprints and e~ions · 
and took·occasion to again refute Haynes; ·see II (March 10, 
1821), 146-147; V (September 20, 1823), 48. The entire con-
troversy was published, probably through the efforts or· 
Haynes, in An Interesti~ Controversy between Lemuel' Haynes 
~ Hosea Ballou, consis ing First, £! ~ Sermon Bl Mr. 
Haynes, delivered at West Rutland, in the year 18os:-entitled, 
11Universal Salvation, a 0ery Ancient:DO'Ctrine: with some Account of the Life and haracter of its Author;n-Immediately 
Sl'ter hearing Mr. Ball'Ou ~xhibi t. his sentiments in support . 
.2f. ~ Doctrine. Second, An Ep~Stle i'rom Mr. Bailou to Mr. 
Ha~es, bein8 a re~~Y to his Sermon delivered at West Rut-
lail. Third, A Le1;er of Mr. Haynes to Mr. BaiTou, inl:'fe'ply 
to the Epistle (Rutland: 1807). Some years later an anonymous 
pamphlet appeared taking the side of Ballou: A Plain Answer 
!£ "A Sermon, delivered~ Rutland West-'Pari~h, in the year 
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late as 1834 in a sermon in Philadelphia.1 
Hosea took part in varied activities in his years as a 
pastor in Vermo~t. He was active in the Masonic order~ having 
been attracted when younger by its profession of brotherly 
love.2 In June of 1806 he preached to the brethren at a 
Masonic festival at Chester, Vermont, choosing as his 
.. 
subject, nLet brotherly love continue. 113 He appears to have 
. ~ 
been prominent in the lodge, for in 1811 he was to be elected 
Junior Grand Warden of the Grand Lodge of New Hampshire, one 
of the highest offices in the state.4 
Hosea made several trips in behalf of th~ General Con-
vention, visiting various associations of Universalists. 
This activity made for him many ~riends and helped to spread 
180,5, 11 entitled "Universal Salvation a~ Ancient Doctrine: 
~~Account of~ Li:re ~ Character o:r its Autho~, bx 
Lemuel Haynes, A.M:W In Prose ~ Poetic Composition (Weathers-
i'ield, Vt.: 181;). Since this pamphlet is not available, the 
present writer is not able to determine its authorship by in-
ternal evidence. Eddy, History of Universalism, II, 498, 
speculates that Ballou was the aUthor, but it was not Hosea's 
habit to choose anonymity. 
1. Hosea Ballou, ~ Sermons .2.a Important Doctri~al and 
Practical Subjects, delivered in Philadelphia, November, ~· 
"[Philadelphia: 1835), pp. 94ff:-
2. Whittemore, Lii'e of Ballou, I~ 271n. 
3. Hebrews 13:1:-wilter Ferriss and Hosea Ballou, Five 
Sermons ••• £z the late Walter Ferris, Pastor of the Univer=-
salian Chtn~ch-r:n TIEirlotte and Monkton, Vt.,~o-w.hich is 
subjoined a Festival Sermon, bt Brother HOsea~allou (Ran-
dolph Vermont: 1807), pp. 90- 04. 4. Whittemore, Life £! Ballou, I, 271n. 
his influence. His visit to the Western Association which 
was held in June of 1806 at Columbus, Chen~go Co~ty, New 
York, was particularly stimulating. The crowds attending 
were so large that the meetings were held in a forest.l 
On his way home to Vermont he preached to large gatherings 
at such places as Brookfield, ~ere his friend and former 
theological student Nathaniel Stacy was propounding the 
gospel, at New Hartford, and Utica.2 
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These were years of joy and sadness for Hosea and Ruth. 
Sometime during the year 18043 Hosea's brother Nathan sent 
word from Richmond that their father Maturin had ~assed 
aw~y. His body was placed next to that of his beloved Lydia 
and a matching stone with the letters 11M. B." was placed 
next to hers.4 
That same year their fourth child came into the Ballou 
household. Hosea's poetic foible was again to the fore as 
1. Ibid., I, 251-258. 
2. Ibid., I, 260. 
3. The exact date is not known. A. Ballou, ~ Ballous 
in Ame~ica, P• 69. · 
- 4. These stones are still to be seen today in "Benson's 
Cemetery" on the hillside near the Ballou farra. in Ballou' s~ 
Dell. Universalists have erected also a large, solid, marble 
stone which will for centuries stand as a monument to the 
parents of Hosea Ballou. The inscription reads: 
REV. MATURIN BALLOU 
1722 1804 
LYDIA HARRIS BALLOU 
1728 1773 
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he named this new daughter, Mandana.l 
One more child was born to them in Vermont. Elmina 
came into the world in December of 1807.2 Their joy was short-
lived, however., for within a month, little Elmina was no 
more.3 It was wi·t;h heavy heart that Hosea penned the lines 
for the grave stone: 
The graceful flower was lent, not 
· given. 
Faded on ear~h, yet blooms in 
heaven.'+ 
1. Born September 17, 1804. Statistic from A. Ballou, 
~ Ballous in America, P• 131. 
2. New~n, Histoi: of Barnard, II, 38. 
3. Died January 1 IffoB. 'Ibid. 4. Stone to be seen in the Central Cemetery, Barnard, 
Vermont. Vermont Standard, January 12, 1939. 
CHAPTER VIII 
"OF MAKING MANY BOOKS •••• " 
Hosea found that opposition to the doct~ine of Univer-
sal salvation was most often based on the p~ables of Jesus 
in the gospels. P~ables such as the Sheep and the Goats of 
Matthew 25:31-~6 were thought to be certain evidence that 
Christ believed in and predicted a future judgment, and 
eternal damnation for a large part of mankind. After a 
long day's journey during which he preached several sermons, 
Hosea more often than not would be approached by someone who 
wanted to argue with him the question of endless punishment 
on the pasis of the New Testament parables. It was this 
circumstance which led him to determine to put down on 
paper his explanations of such passages. By having his 
views in pamphlet for~, he could hand a copy to anyone 
anxious for the truth.2 
Hosea began writing his Notes on the Parables about 
,;;,;,.;;..-...,-. - - .;;;..;,;;;;;..;;.;;,;,;,;;;;;..-;, 
January, 180~.2 The necessary leisure came when he was 
stricken with·an illness which was serious enough to keep 
him indoors, but not serious enough to keep him from his 
desk.3 The result was an eighty-page pamphlet. He had 
1. Hosea Ballou,. Notes on the Parables of the New 
Testament (Randolph, Vermont: J.."8'rn.j:), p. iv. - - -
2. Whittemore, Life of Ballou, I 1 186. 
3. H. Ballou, NoteS on the Parables, p. iv. 
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one-thousand copies.of it printed.l 
The parables~ says Hosea~ are interpreted very 
differently in various pulpits. Since laymen mostly depend 
on the preachers for interpretation~ this clash of views 
embitters, and causes difficulties among Christians. 
Although he does riot think that he can clear up all the 
difficulties, he will make a start toward the goal, hoping 
a "more able writer" will carry on from there.2 
Hosea's pamphlet is an earnest attempt to elucidate the 
parables. There is almost a complete lack of the polemics 
which characterize later editions of the Notes and his other 
writings. Also lacking is the humor, the witty thrusts at 
opponents, the parodies, and the bits of sarcasm, which 
spice his othe~ writings. 
From the modern critical point of view Hosea's ex-
planation of.the parables is outmoded. His is an allegorical, 
mystical, interpretation. This being the case, it is 
difficult to understand how he expected Christians to come 
to an agreement on their meaning. This allegorical approach, 
of course, allows him to explain in his own manner those 
texts which were cited by opponents against Universalism. 
For instance, the unquenchable fire which consumes the chatt3 
1. Hosea Ballou, Notes on the Parables of' the New 
Testament (5th ed. rev. _[Actually, 4"t"h ed.:;} ;BostonT"!832}, 
P• 7 • -
2. Notes on the Parables (1804 ed.), P~ iii. 
3. Matthew 3:12. 
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separated from the wheat is God. 
We cannot conceive of more than one unquenchable 
fire, and that one is GOD, as it is written, our GOD is 
a consuming fire; it cannot be supposed that this fire 
is quenchable, neither can we with propriety suppose 
another unquenchable fire, as that w~uld be supposing 
another nature equal to GOD himself. 
This divine fire consumes the chaff of human nature, or, as 
Hosea called it, ttthe Adamic 11 nature. With the chaff 
consumed, left is the wheat or heavenly nature of man. 2 
This interpretation not only allowed Hosea to cut the ground 
from under the then prevalent idea that. the chaff represented 
men destined for hell, bu~ also enabled him to express his 
'conviction that human nature when freed from its corruptions 
is akin the nature 0f Christ a.nd God. Or, to change the figure, 
We are taught that all momentous truth and 
sublime doctrinal idea of the real nature of man, which 
absolutely stands in relation to Christ, or his gospel, 
as meal does to leaven; for, it may be observed, that 
leaven could have no possible operation in meal, did not 
the meal, in its own nature, possess a quality that 
naturally adhered to leaven. 
The final effects of divine grace in the ministry 
of reconciliation, in which we look for universal sub-
mission to Christ in his glorious and ever blessed king-
dom, is communicated3in that it is said,u until the whole was leavened'" . 
Despite the basic weakness of his allego~ical interpre-
tation, Hosea recognized an important truth concer~ing the 
gospel records. Those passages which represent Jesus ~.as 
1. Ibid., P• 10. 
2. Ibid. 
3. Exposition of Matthew 13:33· ~., PP• 27-28. 
predicting the coming o~ the Son of man on the clouds of 
heaven, he applied to the earthly life of the disciplesl 
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and not to an after-life as did the orthodox, for Jesus had 
said, ttthere be some standing here, which shall not taste 
of death, till they see the Son of man coming in his king-
dom. '~2 But Hosea understood this to apply not to a physical 
4 
appearance but to a spiritual experience; thus he believed 
the Second Coming of Christ had occured at Pentecost .• ~ 
(Believing as he did that the Bible is ·'the word o:f God, he 
cou~d not conceive of Jesusr prediction having been wrong.) 
These ideas were to be expressed more fully in his 
Treatise on Atonement the following year. The Notes were 
to prove very popular in Universalist circles. They 
appeared in an enlarged edition in 1812 and many times 
thereafter. From this first intentional appearance in 
print4 Hosea learned the power of the press. He was~to put 
it to use many times in the cause of Universalism. 
Among his other writings o:.f this period are many hymns. 
Hosea had a weakness for verse--poetry, it cannot be called. 
He never had any training in the art, and never really con-
sidered himself a poet.5 This being the case, ·it is 
1. Notes on the Parables, p. 49. 
2 .. Matthewib:28 .. 
3. Notes on~the Parables, P• 49• 
4. The Literary Correspondence of 1799 was published 
against .his will. 5. Hosea Ballou, A Voice to Universalists (Boston: 1849), 
p. 127. - - . 
difficult to understand why he should have offered his 
"poetic" effusions to the public. His ~irst indiscretion 
~ 
occured as the result of action taken by the General 
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Convention. In the meetings of 1805, 1806, and 1807, the 
Convention appointed Hose~ to a committee to issue a hymn-
book for use in the Universalist churches.l That there was 
a pressing need ~or such a book cannot be doubted. The most 
popular hymnbook of the day was, of course, that of Isaac 
Watts. But that great English divine stressed the theme of 
eternal punishment nand has thereby sorely wounded the diyine 
theme of devotional.Psalmody •••• n2 Those collections com-
-piled by Universalis~s of the day were little better; their 
theory of the atonement was unsatisfactory3 in view uf the 
changes taking place in Universalist thinking. "It was a 
~ 
thing much ·desired by the Convention that the rising 
generation might learn to sing the praises o:f the Captain 
of our salvation, without mixing the alloy of dishonor in 
the sacred song •. n4 
So it was that Hesea Ballou, Abner Kneeland, and Edward· 
Turner were given the task of furnishing a hymnbook.5 They 
1. Whittemore, Life of Ballou, I, 252, 256, 267. 
2. Hymns Composmy15ifierent Authors, at the Request 
of the General-convention of Universalists of~~ew ~~. 
lind States and Others. Adapted to Public and-private Devo-· 
tion ( Charle"Stt'wn: 1810), p. iii. [ls·t ed., Walpole, New-
Hampshire: 1808~ . 
3. Whittemore, Life of Ballou, I, 270, 270n. 4. Hymns of Dif1erentiAuthors, p. iii. 
5. Ibid.-
-
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were commissioned to compile a book--not to write one. On 
"mature consideration$" however, the committee c1ecided not 
~ 
to put the societies to the expense of a new book which 
would contain many of the same hymna in the collections ~hey 
already owned. So the committee decided to write their 
ownll Such a step would have been wise i.f on nmature :eon-, 
. . 
sideration" the members of the committee had decirled that 
they had the necessary talent. But the talent was lacking. 
Of the more than four hundred h;ymns contained in the 
collection, Hosea wrote 1931 Abner Kneeland followed close 
behind with 138. The remainder were supplied by Sebastian 
Streeter, Edward Turner, and the "rustic poet" of Richmond, 
Silas Ballou. 
Since ntime makes ancient good uncouth,n.it is best to 
-turn to Hosea's contemporaries for an evaluation of 11the 
, 
-
Convention Hymnbook." When the book appeared in 1808, Univer-
salists found that some of the hymns showed poetic talent, 
but others were much too argumentative for public worship.2 
The hyrnnbook was put to the test; it was found lacking. 
Within five years or so most of the Universalist societies 
had discarded it and turned back to Watts or to the book of 
Murray's First Universalist Society i~ Boston, despite the 
. . 
objectionable references to the trinity and vicarious 
1. Ibid., P• iv. c~-
2. Whittemore, ~ .2! Ballou, I, 275. 
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atonement found in them. 1 
Hosea continued to write hymns, however, and, as a matter 
of fact, several of his were popular with Universalists during 
and immediately after his lifetime. They, however, have not 
.. ... .. ; 
stood the test of time. By 1900 only f~v.e of his hymns were 
included in the Universalist collection;2 by 1917 only two 
were included.3 In the current Universalist-Unitarian 
collection#there is,nothing to indicate that Ballou ever 
indulged in hymnody. 
In 1808 Ebenezer Paine of Washington, New Hampshire, 
suggested to Hosea that they arrange for a debate with several 
Congregationalist ministers of New Hampshire and V~rmont on 
the points which divided the standing order and the Uni vers·al-
ists. The debate never was arranged but as a result of the 
effort a pamphlet controversy began between Hosea and Paine 
on one side and the Reverends Reed Page of Hancock. and Isaac 
Robinson of Stoddar~, New Hampshire, on th~ other.5 
1; Ibid., P.P• 270-271. 
2. TIEUrch Harmonies New and Old. A Book of Spiritual 
~In~ for cEristian·worshippers--(B08tonT universalist Pub-
ing House, 1900). · 
3. Hymns of the Church, with Services and Chants 
(Boston: The Murray Press, 19'I'7"J. -. 4. ~of the Spirit for use·in the Free Churches of 
Ameri·ca (Boston: Beacon Press-I9"53T.- g:st ed., 1937.!] -
Se Hosea Ballou and Ebenezer 'Paine, A noctrinal·contro-
verst' between ~ Hopkintonian ~ ~ Universalist; begun 
on t e part of the universalist & Brother Ebenezer Paine,·· 
of 'Washrngtoii;" .!'!• !!• 1 and Brother Hosea Ballou, or· Barnard; 
vt. To ~ continued £l the ~· Reed Page; of Hancock, and 
~ ~; Isaae Robinson, £f. Stoddara-;-N~ H~, ~~part of 
the Hopkintonian (Randolph, Vermont: 1B08T. 
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Paine$ prov.ing unequal to the. task, 1 the burden o:r the debate 
soon :fell to Hosea. His was the job o:r answering Robinson2 
who managed the debate :from the Hopkinsian point o:r view. 
Robinson's Candid Reply Hosea countered wi~h A Candid Review~3 
The main question involved in the controversy was whether God 
is equally good to all. Hosea, naturally, took the,positive; 
Ro~inson, the negative~ Much o:r the controver~y was concerned 
with procedure in debate; this was especially t~ue. o:r Hosea's 
Candid Review. 
Such controversies were welcomed by Hosea who was a 
born debater. ~ere as the modern read!3r is impressed mainly 
by the super:fluity o:r words in the controversies o:r that day, 
he and many o:r his colleagues were convinced o:r their e:r-
:ficacy: 
The minds o:r men in general are much in:fluenced ·by the 
prejudices o:r education; it there:rore requires argument 
to be brought in as plain and direct a manner as 
possible, in order to get the mind awake so as to 
think.4 
1; Whittemore, Li:fe o:r- Ballou, I, 282. 
2. Isaac Robinson, A.M.,_! ~andid Reply!£~~ 
Public at ion entitled "A DoctrJ.nal Controversy: between. the 
Hopkintonian and the ulli versalist ••• 11 (Keene, New Hampshire: 
1809). -- -
3. Hosea Ballou, !:. Candid !leview E!_ !: Pamphlet entitled 
~ Candid Reply; ~ whole being ~ Doctrinal Controversy be-
ttveen the Hopkintonian and the Universalist ~ E. Paine and 
1".!· Bal"l'''U. And continued £!! the part of the EOpltintonian by 
the Rev. Isaac Robinson, A.M., o:r Stoaaard; N. H. And now 
'i"Urt'E:e'r continued .2.!1 ~ J2art of the UniversaliS:t. (Ports-· 
mouth, New Hampshire: n.d. [probably 1802)). 
4• Ibid., P• 205. · 
-
It was this faith in the power of argument which was 
responsible for the style of Hosea's best work of this 
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period, ! Treatise ~ Atonement. Published in 1805, it was 
the result of almost fifteen years of theological re-thinking. 
His radical changes of thought regarding the nature of sin, 
the trinity, and the atonement, were now· systematized to the 
point where he felt justified in presenting to the world 
his religious philosophy. This he did in a book filled with 
apt, homely illustrations which no doubt reflect the sermons 
he was preaching at this period. It is conversational, 
argumentative, peppered with sudden thrusts of pungent wit. 
It is not difficult to imagine the ripples of laughter which 
must have swept his country audiences as Hosea demolished 
the dogma of the trinity by characterizing it as the "amazing 
sum of infinity, multiplied by three~"l 
The Tr~atise was eagerly awaited by the Universalists,2 
.. 
and when it appeared it had a tremendous effect on them. 
Hosea's arguments were repeated with the complete confidence 
that they were "unanswerable. tt3 It was especially popular 
among the young Universalist preachers, Abner Kneeland, 
1. A Treatise on Atonement, p. 93. 
2. Hosea Ballou, 2d, 11Rise and Prevalence of Unitarian 
Views among the Universalists," The Universalist Quarterlz 
and General Review, V (October, lE48), 375. 
3. Ibid. 
-
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Hosea's good fri~nd., swallowing it 11in total."l 
- ~ 
The book's impact can be seen by the fact that some 
years later a pirated edition was brought out at Bennington, 
Vermont~ 2 the pirate in question justifying his action in 
this manner: "Such a book is unlike other books,-it belongs 
to all the world,--no restriction ought to be put upon its 
pub.lication or its sale.n3 The many legitimate editions 
~ 
brought out during and after Hosea's lifetime also attest to 
its popularity. The person interested in the evolution of 
liberal religious thought in America will agree with the 
words inscribed by an anonymous pen on the inside coyer of 
a f~rst edition now in the possession of the Universalist 
Historical Society: 
This precious Book 
cannot be read too often~ 
nor studied too much. 
1. Letter of George Richards to Edward Turner., May 4, 
1807, quoted in The Universalist Quarterly, {New Series) 
VIII (July, 1871~272n. 
2. H. Ballou, A Treatise on Atonement, etc. (Benning-
ton, Vermont: 1811)~ --
3. Q,uoted by Whittemore, ~ !rf. Ballou, I, 235. 
CHAPTER IX 
TEE GREAT TREATISE 
. Hosea Ballou's great object in writing 1:_ Treatise on 
Atonement"was to free the S~riptur~s from the encumbrances 
which have made it "a subject of discredit to thousands.nl 
He attempts .to clear away conceptions which have "served to 
darken the human understanding and obscure the gospel of 
eternal life •••• n2 In this category he pla~es the idea that 
sin is infinite and needs an infinite punispme~t because the 
law transgressed is infinite; the idea that .the great Jeho-
vah "took on himself a natural body of flesh and blood, and 
actually suffered on a cross, to satisfy his infinite ju~7 -. 
tice, and thereby save his creatures from endless mise!!?y ••• ,n3 
These ideas are not only unscriptur~ but- and this is 
equally important--they are unreasonabl~~- God created men as 
reasonable beings; therefore, "we ough~ ••• to be~ieve, that 
all the truth which is necessary for our belief, is not only 
reasonable, but reducible to our understandings.4 Hosea 
1. A Treatise on Atonement; in which the Finite Nature 
.£! Sing Argueq, its Causes~ Consequences~ ~1; ~ 
Necessity~ Nature £f Atonement, and ~ Glorious Conse-
quences in the Final Reconciliation-of All.Men·to Holiness 
and Happiiiess(Randolph, vermont: 18"05r;--p.-rv.-
- 2. Ibid~ 
3; Ibid~ 
4. Ibid. 
-
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places himself firmly on the side of the eighteenth century 
cult of reason. 
Ballou divides his 216- page treatise into three gene-
ral areas in which he discusses sin, atonement for sin, and 
the consequences of atonement for mankind. He likens this 
division to a physical d~sorder, the remedy, and health which 
is enjoyed as a result of the remedy.l 
Ballou argues against the prevalent notion that sin is 
infinite. Mants capacity to understand is definitely limi-
ted. This being so, it is not possi~le for man to have a per-
fect understanding of the law of God. 11Sin is the violation 
of a law which exists·in the mind, which law is the imper-
. 
feet knowledge men have of moral good." This imperfect know-
ledge of man justifies the idea that the nature of man's sin 
is not infinite--but finite.2 A person commits sin when he 
yields to temptation and makes a choice contrary to his un-
derstanding of what is good.3 
Hosea carefully examines the idea that sin is infinite. 
If the usual theory is true, the interesting situation oc-
curs of finite man thwarting the law of an infinite legis-
lator, God. "With eyes open, the reader cannot but see, that 
if sin is infinite because it is committed against an in-
finite law, whose author is God, the design of Deity must be 
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b t . nl a or ~ve •••• Since God is a Being of infinite wi~dom, it 
is unthinkable that the ~nd result of any of His actions 
'. 
could frustrate His wi-11. 
~Now to reason ·justly, we·must conclude, that if God 
possesses infinite wisdom,·he could never intend any· 
thing to take place, or be, that will not take·p~ace, 
or be; nor that which is or will be, not to be, at 
the time when it is. 2 
Despite the strained English constructio~! Hosea_make an able 
case for the all-powerfulness of an infinite Godt It is im-
possible, he says, to conceive of God's suffering disappoint-
ment in the smallest matter, or it would be impossible for man 
to have any "satisfactory evidence whereby to prove that any 
thing, at present, in the whole universe, is as the Supreme 
intended. 113 This stress on the omnipotence of God is an 
essential part of Hosea's thought; without it, he could not 
be sure that ~ men would be saved. 
He continues to hammer at the theme that sin which is 
infinite would frustrate God's plan in creation. If sin is 
infinite, goodness cannot be greater. If sin is infinite, 
it cannot be said that God is greater. Q-od "cannot be su:ge-
r-ior to that which is equal to himself.n.4 If sin is infinite, 
it cannot be limited in its consequences and God, himself, 
as well as all created beings, would not be able to avoid its 
r; Ibid., p. ·16. 
2. ~allou, Treatise on Atonement, pp. 16-17. 
3. Ibid., p~ 17; --
4• Ibid., P• 18. 
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consequences. If' there is such a thing as divine justice·$ 
sin must be bounded by it, and, ii' sin is bounded by it, it 
(sin) obviously cannot be infinite.l 
~urning from these arguments from reason, Hosea takes 
note of' those who would attempt to prove the infinity of' 
sin from Scripture. A favorite passage for this purpose 
is Job 22:5--"Is not thy wickedness great? and thine 
iniquities ini'inite? 11 Hosea turns. the exegetical tables on 
his opponents by putting~s text into context. He points 
out that these are the WDrds of the Timnite Whom God 
. ' 
specif;c~lly rei'u~es in chapter 42:7-
.••• ~fter the Lord had spoken these words unto Job, 
the Lord said unto Eliphaz the Timnite, my wrath is 
kindled against thee, and against thy two friends, 
for ye have not'sppken·o~ me the thing that is right 
as my servant Job hath. 2 
Still on Scriptural grounds, Hosea points out that if 
sin is infinite, no one sin is greater than another. The 
most piddling offense against society is "equal to blasphemy 
a~ainst the Holy Ghost." Did not Christ himself speak of a 
variation in the intensity of' sin?3 
Sin, then, is a v~olation of a law which exists in the 
mind, and since man's knowledge is definitely circumscribed, 
this law of the mind is definitely finite. The mentality 
of a fini.te being militates against the belief that man can 
be subject to a law which is above his capacity to undei>-
stand.l 
112 
The influence of Petitpiei>I>e's ~ Divine Goodness is 
vei>y evident as Ballou turns to a consideration of the good 
use to which God puts sin. Man never can forsee all the con-
sequences of his actions. This is illu~ti>ated,perfectly by 
the bi>others who sold Joseph into captivity. If.their sin 
had been infinite, nothing good could have come fr~m it. 
But, such was not the case. God was superintending the 
affaii>. What was evil in the sight of men, was used by 
God for a good end.2 
••• What; in a limited sense, we may justly _call!~:· 
or ~' in an unlimited sense .is justly called good. 
We say, ·of the top of y6ndei>"'mouiltain, it is exceeding-
ly high; and of yonder valley, it is low; and this we 
justly say, by comparing one with the other, in res-
pect to the centre of our earth. But the moment we ex-
tend our thoughts to contemplate· the millions of 
worlds in-unbounded space, and take the whole in one 
gi>and system; the idea of'high ahd low is lost. So is 
sin finished, when, by divine grace, our understandings 
are enlightened, and we hear our spiritual-Joseph say, 
nGrieve not yourselye.s, ye meant it unto evil, but God 
meant it unto good~-.3 - -
Hosea does not mean to mitigate the sei>iousness of sin 
in man's life. Sin is very real, for it is in a man's inten-
tion. A man with an evil intention may accidentally do good 
to a neighboi>, but his sin is none the less I>eal. On the 
1~ H. Ballou, Treatise ~ Atonement, p. 20. 
2; Ibid~~ . 
3. Ibid., p. 21. 
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other hand, .the individual who intends good and sees evil 
result from his action is not guilty of' sin. 11 ••• It is 
then an evil intention that constitutes an evil action. nl 
Of'ten Hosea was confron·l;ed by people who said that if' he 
were.right it.would make sense "to do evil, that go<?d may 
come." But such !'ln _?bjection is self-contradictory. For if 
a person intends an action for good, it cannot be called 
sin. "Then it is plain, that to do evil, that good may come, 
is impossible. 112 
In his examination of the origin of sin, Ballou retells 
at length t~e ~tor~?~ the·falle~ ~ngels and dismisses it 
as a "chimerical story .from the bard:, Milton. n3 This 
.. .. .. ~ -... ~ - - . .. - "' .. 
fanciful myth does not provide a satisfactory explanation 
of the origin of sin. He chooses instead to determine the 
origin of sin on the basis of the Scriptures using the 
'· . 
assistance of reason, "without which, the scriptures.would 
be of no more service to us than they are to the brute 
creation •••• n4 
Having rejected the Miltonian interpretation of the 
origin of sin, Hosea presents a .fanciful theory of his own.5 
It i~ based on a figurative interpretation of the Adam and 
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~ve. story in Genes·is. Hosea disti~guishes between the ~­
ation and the formation of man. Following ScriptL~e he 
sees man as created in Godts ~mage. ~his image is Christ, 
I 
"the .beginning of the creation of God; tt so, man partakes of 
. . 
the heave~y natur~. In this sense, man was cr~ated; then, 
. 
he was formed of the dust of the ground. It is at this 
point that man becomes subject to all of the vm~ities of 
human nature. 
He has· now, not an immortal,- but a mortal constitution;· 
is possessed-of natural appetites and pass~ons; and be-
ing unacquaintea with the ways of bis·own imperfect -
self, knew neither the good or evil'of·a mortal state. 
If it be said, that man·was not mortal, before he 
sinned, ana that he became mortal'by sin, it is a say~ 
ing as distant from gooa reason as 'imagihation·can go. 
F0r if man was not'mortal before transgression, he must 
have been immortal; if he was immortal, he"was'not sub-ject to change, but remains still in the·same·immortal 
state; and all our notions about ~he mortality of man 
is nothing but a groundless chimera~ But every day's 
experience contradicts such absurdities.l 
. 
·Thus, Hosea distinguished betw~en the he~venly and the earthly 
.itt· the constitution o:r mankind.. The heavenly part of man 1 s 
' nature is responsible for the spiritual yearning of men; the 
~arthly (Adamic) p~rt of his nature is respopsible :ror folly, 
sin and corruption.2 Interpreting the Garden story figura-
1; H. Ballou, Treatise on Atonement, pp. 30-31. 
2. Ballqu may have received the distinction between the 
creation and fo~atiori o:r man :rrom Ethan· Allen, Reason~ 
Oracle .of Man, .. pp. 6l-71. I£ so, he translated it into Bib-
lical·te-rms-I~ck~ng in the original. This theory has also 
been attributed t6 Caleb Rich from whom, it. is supposed, 
Ballou derived it. See W. S. Balch, ncaleb Rich, n Uni versa-
tively, he rejects the literal garden--which cannot be 
locatedtl--and with it original sin. 
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Since God saw f:it to make man "subject to vanity; to 
give him a mortal constitution; to f:ix on his nature those 
f:aculties which would, in their operation, oppose the 
spirit of: t-he heave~ly nature," Hosea is subject to the 
charge that his system makes f:or a denial of: the lib.erty of: 
the will_, ~d_, more serio~s, makes "God the author of: sin." 
To thi~ he readily agrees. He hastily reminds his readers, 
h?wever, ~hat, ~n the light of: what ha~ gone bef:ore, it 
must be said that nGod may be the innocent and holy cause" 
of: that which is in a limited sense sin but which in God 1 s 
greater knowledge is good. 
It is not casting any disagreeable ref:lections on the 
Almighty, to say he determined all things f:or good; and 
to believe he supersede's all the af:f:airs of: the universe, 
not excepting sin, is·a million times more to the honor 
of God, than t-o believe he cannot, or that he does not 
when he ca.n.2 · 
Hosea presents a series of: homely arguments to ref:ute 
~ Quarterly, {New Series) IX (January, 1872), 62. Balch 
quotes Russell Streeter to the ef:f:ect that Zephaniah Laithe 
told him that Caleb Rich' claimed to be responsible f:or the 
leading ideas in the Treatise. It is not- to be doubted that 
Rich was very inf:luential in the lif:e and thought of: Hosea 
Ballou. But, in the light of Chapter V of this dissertation, 
it is safe"to say that Ballouts main indebtedness lay some-
t-J"here else. - ' 
1. Ibid;, PP• 33-34• 
-2. ~., pp. 34-35. 
those who claim man has freedom of will.l Some may argue 
that sin is the result of man's fre~dom but, Hosea asks, 
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who gave man this liberty? The answer is God, thus 
demonstrating that Go~ is the original cause of sin.2 If it 
be argued that God ~ives man liberty of will but foresees 
all that he is to choos~, the argument, says Hosea, destroys 
itself. For if the ~o~sequences of man's liberty are known 
then the consequences are certain ttand none of them 
avoidable. 113 Hosea insists that an infinite God must control 
all things. 
The spring of man's motivations is his search for happ-
iness. In all man does, happines~ ~~ his m~in object. He 
would not form groups, support government, seek education, 
study s~ience, or, for that matter~ till the so~l, if he did 
not believe he would g~n happiness by so going. The search 
for happiness is ~an's stimulus to action.4 This is in·- dir~.ct 
contradiction to the 11disinterested benevolence" of Samuel 
Hopkins and the Hopkinsians. (Hosea, however, never names his 
... ~ .. . . 
opponents; he concentrates on their ideas.5) There is no 
1; Ibid;; pp;·3Q~f~. 
2~ IEICI;; p:; .. 39·~, ·. ~ 
3; rora., p.-39. 
4; ~al>iou, Treatise .2!?: Atonement, p. 41. 5. In his introduction, or, n.A Letter to the Reader, n 
he st·a:tes that he is not contending against any particular 
denomination or sect and so will not quote specific books 
nor name any group. His only object is to ,strive against 
error and'to set·forth and defend the truth as~he under-
stands it. ~., p. vi. 
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such thing as ·di.sinterested benevolence, says Ballou. The 
person who gives o~ himsel~ or his substance without ex-
pecting reward is actually rewarded by the happiness that 
he sees result ~rom his nbenevolent" actions. This is just 
an example o~ what "Sacred truth" means ~y the words: "It 
is more blessed to give, than to receive.ltt Men are motivated 
by what they expect will result in happiness. The honest and 
industrio~s! the.indolent and knavish--each expects happiness 
~rom his actions.l 
Here, then, is ~he key to sin: man seeks h~ppiness but 
is o~ten misguided as to what makes ~or happiness. 
The objector will say, to admit that our happiness 
is the grand object o~ all we do, destroys the purity 
o~ religion, and reduces the-whole to nothing but sel-
~ishness.· To which, I reply, a man acting ~or his own 
happiness, i~ he seeks it in the heavenly system o~ 
universal benevolence, knowing that his own happiness 
is connected with the happiness o~ his ~ellow men, 
which induces him to do justly, and to deal merci~ully 
with all men, he is no more sel~ish than he· ought to 
be. But a man acting ~or his own· happiness, i~ he seeks 
it in the narrow circle o~ Eartialit¥ and·~ovetousness, 
his sel~ishness is ~rreligious and w~cked. 
Hosea sees no reason why man should love holiness for holi-
ness' sake, or God ~or God's sake. Just as in life we can 
onl~ like som~~hing when it is bene~icial to us, so with 
God. A~ the psalmist said, "o taste, and see that the Lord 
i.E! g.ood." or, the apostle, 11We love him because he ~irst 
loved us." Man lov~s God f'or his attributes o:r justice, 
power, wisdom, love. These cause man to love God, for he 
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knows the bene:t:it derived from these qualities as contrasted 
. . . 
' 
with their opposites.l Sin, then, is a misapprehension on 
the part o:t: man as to what makes for happiness. If sin is 
pictured as pleasure, it will be sought after. Preachers 
too often give t~e impres~ion that sin is pleasant, and that 
it is less pleasant to live a virtuous life. They tell their 
hearers that they should not risk salvation in a :t:uture state 
. . 
by indulgin~ in the pleasures of sin here. But threat~ning 
punishment in an after-life is no cure :t:or sin in this. The 
heart will still crave the evil, even if hands do not commit 
it for fear of puni~bment. 2 
Ballou denies the existence of a devil. True he has 
been unive::sal~! reco~nized by Christians and nhas been of 
as.much advantage· to some, as the Goddess Diana was to the 
czlaftsmen of Ephesus., n but, such a being as Christians de·s-
cribe with such multifarious duties would have to be omni-
present like the Father and this Hosea refuse18 to concede. 
As to the O~d ~erp~nt who beguilded.the first woman, this is 
but a fig~ati ve way C?f describing 11the carnal mind, which '-
is enmit:y: against God.n Men need no being to tempt them; 
1; Ibid~; PP• 43-44. 
2. Ibid:., p. 54. 
·-
\ 
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their passions are sufficient for the task.1 In the famous 
temptation Jesus dealt not with the devil but with his own 
fleshly appetites. He was tempted in all things, as the 
Scriptures say, yet he was without sin. 11If, therefore, we 
know how we are tempted, we know, also, how he was ~empted.n2 
Sin, then, is the work of the flesh, or carnal mind. 
As a being dependent on his Maker, it is natural for man 
to worship. But man's carnal mind distorts the true worship 
. . . 
of the .he.a:~rem:3tg..- nature and blurs the true image of God. 
The god of the carnal mind 
will surely"p~ssess all" the vile pass~ons of the old 
man; Adam, and those religious duties must consist in 
certain-rites, which bear no relation to heaven-born 
charitz; or deeds of kindness. An Almighty, omni-
present, infinitely wise and good,·may be talked of; 
but his wisdom, power ana g0odness, must be denied; 
and he must be a great many millions of miles off, 
fixed to a certain place, yet every where present; 
infinitely wise and powerful, yet suffers an everlast-
ing violation of his will; possessed of infinite 
wisdom, yet, is disappointed in his plans; loves some 
of his· creatures, and hates others;·is pleased and 
displeased-with the conduct of his creatures; is 
per£ectly unchangeable, yet loves; at one time, and, 
at another, hates the same object. Such an idol will 
answer-for thousands. Now what are the consequences? 
Answer; one nation supposes itself the-only favorite 
of God; other people are haters of him, ~nd hated by 
him.· If my God hates those who hate him; I ought to do 
as my Goa·does, and I will hate them too. One 
denomination or christians has different ideas of the 
attributes of their God from another; they are violently 
opposed to each other; they are at sword's points, they 
call each other-heretics, and doom each other to the 
endless wrath of their Godl All such religion is of 
1; H. Ballou; Treatise 
2. ~., pp. 46-47. 
. ' I 
on Atob.ement, p. 
- \t\ \ \ \ 
45. 
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the ~lesh;·the wisdom o~ it is not ~rom above, but 
is earthly, sensual and devilish, and those who 
possess it are tormented day and night-with it. 
Reader, turn over the pages o~ history, calculate the 
rivers o~ blood which have been shed on account o~ 
religious disputes, and ask yoursel~ the question, is 
this religion·worthy o~ a Supreme Being? The devil will 
have religion, and will have it maintained as long as 
he can; but-then, he must tell the people, that it is 
none o~ his, but that it came ~rom the true an~ living 
God, or they will not believe it. It is an object 
with the Old Serpent, to have a great many denominations, 
and to persuade them that they are individually right, 
and individually wrong, and to stir up their minds to 
maintain their respective tenets, and to wage war with 
each other, which he calls contending correctly ~or 
the ~aith. Many who pro~ess to be called by Him who 
loved sinners, to preach his gospel, and who pretend 
to follow the Savior, in the path o~ meekness, i~ they 
happen to think a little di~~erent, in matters o~ 
~aith, they are ~illed with the greatest vehemency 
towaras each other, which they call holy wrath, or 
indignation; and-you might as well reason with hungry 
lions, or tigers, ·as with them, ~or they worship the ·. 
beast and they part"ilke largely b~ hi~ natt:Lre. Did · 
they worship·tne true God, in the spirit o~ the heavenly 
man, oif~erence, in particular ~entiments, would not 
hinder their ~ellowshipJ,. ahd love one to another. 
All the religion in our worla, ·~oUnded·on the 
artial principles or manta inventions~ pointing out 
part1cu1ar modes o aith, and ~orms o~ worship, is 
from the carnal man. 
The ills of this world, then, are due to the carnal 
in man overcoming the heavenly portion o~ his nature. It 
is the carnal mind which pictures a partial, ~ickle God. 
~ve~ the Scriptures are not ~ree ~rom thi~ re~lection on the 
nature o~ God: some picture him as a changeable deity who 
is ~illed with wrath toward sinners, is capable o~ jealousy, 
1. Ibid., PP• 48-49. 
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etc., while other parts or the Scriptures reveal a deity who , 
sends his rain and makes his sun to shine on the just and 
unjust alike.l Ballou attempts to reconcile the difrerent 
pictures or God in the Bible by saying that the idea or the 
changeable God is the conception or the rleshly mind of the 
' 
old covenant, while the unchangeable God is the conception 
or the mind "enlightened by the spirit of the new man, 
and while walking :i:n tJ:;le spirit or life in Christ Jesus •••• u2 
Christ is the key. Man is unable to fulfill the 
requirements of·the heavenly law while he is carnally 
minded. But in Christ he gains the perfect wisdom and 
knowledge necessary. It is possible ro~man nto keep the 
law or God perfectly" if he is free or nthe earthly Adam" 
and imbued with the spirit of Christ,3 ror the Savior has 
made possible an atonement. 
In his treatment of the subject of atonement, Ballou 
begins, as he was wont to do, with a ~ritique or ~hose 
theo~ies with which he does not agree. He believes that 
these erroneous theories -t::o_esmirch11 the character or the 
Creator. He points out that the usual theories agree in 
certain rundame~tals. Sin is considered an inrinite evil since 
it violates inrinite law. Atonement, therefore, must also 
1~ H. Ballou, Treatise on Atonement, pp. 65-66. 
2~ Ibid:; p: 65~ 
3. Ibid., p. 64. 
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be infinite. The transgression of Adam, since he broke an 
i.nfinite law, requires an infinite penalty. And Adamts sin 
is counted against the whole human race "before they in-
dividually existed.nl 
After this initial agreement, the prevalent theories of 
atonement diverge • 
• • • Di vine.s of' the gi>eatest ab~li ties, and of' the first 
rank among the literati, have drained the last faculty 
of invention, in plodding through the dark regions of' 
metaphysics, to'bring up a Samuel to explain the . 
solecism of satisf'yin~ an infinite dissatisfactiont2 
.. . ._ . 
It can be seen from this that Ballou had little patience 
wi~h t~~ subtl.e metaphysical arguments of the orthodox 
divines.3 
Ballou first considers the An~elmic theory of the 
atonement w~ich was ~~ld by theH traditional· Calvinists of 
New Eng~and. ~?d foreseeing through all ~ternity that men 
would transgress his infinitesha~ute~ provided a Mediator to 
1; Ibid;, P• 67. 
2; Ibid. 
3::e·rFrank Hugh Foster in his famous work on New England 
theology accuses Ballou of' transgressing "the proprieties of 
a sober discussion by-the'bitterness of his expressions 
against orthodox theories .-n At the least, Foster feels that 
Ballou has little sympathy or Understanding of the positions 
of his opponents.· ·certainly Ballouts·treatment of the· 
theories of his opponents is vigorous, in places'witty. If, 
as Foster thought, 'he is ·ubitter" it is because of the re-
flections he 'believea· were cast on his "loving F,ather by· the 
current. theories of· atonement~ It should be noted that, at 
this stage of his development, Foster had little sympathy 
with Ballou. See his! Genetic-History £f the-~ England 
Theology (Chicagb! Uhiversity of Chicago Press, 1907), 
p. 321. 
suf~er the penalty o~ this law ~or certain ones whom he 
' ~avored by election. Since an i~inite law has been 
violated, on~y an i~i~te being is capable o~ making 
satis~action; there~ore, God himsel~ takes on the ~or.m o~ 
man to per~or.m the task. 
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It is true, they are a little cautious about saying 
that God himsel~ absolutely diedl But they say, that 
Christ, who was cruci~ied, w~eallz God himsel~, 
which·must, in e~~ect, amount ·to the same thing. And 
in.~act, i~ the I~inite did not suf~er death, the 
whole plan falls, ~or it is by an in~inite sacri~ice 
that "they pretend to satis~y an: i~inite dissatisfac-
tion.l 
-  
Hosea is incapable o~ understanding how an i~inite dis-
~~tisfaction'(i~_the word iDrinite is to hold its meaning) 
can be satis~ied. But once this satisfaction is made in the 
orthodox theory, not all men benefit by it--just the elect. 
The non-elE!ct are 11le~t to suffer endlesslz for what Adam 
did, be~~re th~y were born.u2 
Of· course, Ballou has already shown that sin is not 
i~inite, there~ore an i~inite satis~action is not called 
. . 
for. But, he is ever ready to argue on the premises o~ his 
"opponent 11 and this he does with his usual technique. 
I will state it, as it is o~ten stated by those who 
believe· it, which is by the likeness of debt and credit. 
The sinner owed a debt to Divine Justice, which he was 
unable to discnarge;-the Divine Being cannot; consis-
tently with liis"honor, dispense with the p~, but says, 
I must have what is my due; but as the debtor has not 
1; H. Ballou, Treatise ~ Atonement, pp. 67-68. 
2. Ibid., P• 67. 
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" 
'ability to pay the smallest fraction, Divine Wisdom 
lays a deep concerted mysterious plan for the debt to 
be discharged. And hov.r was it? Why, for God to pay 
it himselftl · · 
Hosea is not content to leave this statement,unexamined. If 
such a method is used by God, it certainly is -worthy of the 
imitation of men. 
~Iy neighbor owes me an hundred pounds; time 
payment comes, and I make a demand for my dues. 
ot: 
Says 
I am my neighbor, my misfortunes have been sue~, that 
not the possessor of the smallest fraction of 
property in the world; and as much as I owe you, I 
am worse thari nothing. I declare to him, positively, 
that I will not lose so much as a fraction of the 
interest, and leave him. A ~riend calls, and asks me 
how I succeeded in obtaining my dues of my neighbor; 
I reply, my neighbor is not, nor will he ever be able 
to pay me any part of my demand. My"friend says~ he 
is sorry that I sliould lose the debt. I answer, I 
shall not ·lose it. I have· ve1 .. y fortunately, in my 
meditations on: the subject, thought.o~· a method, by 
which I c~n·avai~ myself of'tne whole, to my full 
satisfaction; ana I'think it is· a method which no 
person in the world, but myself, could ever have 
aiscovered. My f~iend·is curious, and impatient to 
know,the mighty· secret, never· before ~ound out. The 
reader may gUess his confusion, on my telling him, 
that, as I have that sum already by me, I am now 
going to pay up the obligation,'before the interest v 
is any lat>gerl This has been called the gospel plan, 
whic~ 9ontains the.depths of infinite wisdom.2 : 
To the objector who says. a distinction must be made between 
the persons of the Godhead, Hosea replies that they are so 
essentially one that it is futile to s~y that the second 
person could pay the debt to the first.3 
. ' 
1~ Ibid;; p.-68. . 
2; !Eia., PP• 68-69. 
3. Treatise ~ Atonement, p. 69. 
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~gain, for the sake of argument, Ballou grants this 
system of atonement is true. This is for the sake of 
questioning the morality of the transaction. This question 
of morality playe.d an important part in his rejection of 
·the traditional idea of atonement. He asks "the propriety" 
of an innocent man suffering in place of the guilty. "It 
is scpipture, reason, and good law, never to condemn the 
innocent, in order to exculpate the delinquent. 11 In a 
picturesque illustration he likens it to the president of 
the United States being executed in place of his would-be 
assassin because the pres~dent requested it be thus. 1 
Hosea raises another moral question. The partiality of 
the Creato~ in this plan of atonement is shocking. There 
is no justification for the idea of election either in 
scripture or reason. He expresses indignation at the idea 
that God could be less ethical than his creature, man. 
Have we not reason to believe our Creator possessed 
of as much goodness as he has communicated to us? 
Can we rationally believe, that he is wanting, in 
those.principles of 2goodness which he has placed in our understandings? 
Why should God show partiality to Adam's progeny when they 
are all in the s.ame situation? "The sacred oracle declares 
God to be no respecter of persons; if this is true, he is 
1. Treatise on Atonement, P• -71. 
2. ~., p.72. 
f 
' 
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not a partial being. 111 Hosea piles up Scriptural. texts to 
back up his claim of-God's ~mpartiality,2 ~nd points out 
that if there were such a being as the devi~ he would be 
less wicked than God. The devil just seeks to make man 
miserable, while the God of the orthodox created millions 
for endless misery13 
Again he compares the ways of such a God to the ways of 
man. Some argue that God has the right to do ~o His 
creatures as He pleases, simply because He has such power. 
God does not do a thing because it is right but it is right 
because He does it. This principle, applied to men's 
affairs, boils down to this: u ••.• Everything tb.8.t can be done, 
is moral holiness; and everything that cannot be done, is 
sin, or moral evil."4 In effect, mig~t makes right. 
Hosea next tur~s to the Grotian theory of the atonement 
as held by the Hopkinsians and some of the Arminians.~ This 
theory of atonement holds that Christ died not for the 
salvation of men but for the sole object of glorifying the 
Father. God's supreme object in everything ~e does is to 
glorify Himself. Christ died "for the·honor of divine 
jus tiee, and the glory of his Father." His death fully 
1. Ibid •. 
2. Isaiah 53: 5"6; I Timothy 2:5-6; I John 2:1-2; 
Hebrew~ 2:9. 
3. Treatise.~ ktonement, P• 74. 
4• Ibid., PP• 76·77• 5. xs-is his custom, however, he names neither. 
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satisfies the penalty of the law. Since this is t~ue 1 
it is now just and right for God to acquit as many of 
the sinful race of Adam, as is consistent with his 
grand object, which is himself; yet, by no means ren-
dering it unjust for God to punish, to all eternity, 
as many as is necessary, in order for the satisfying of 
the same g~and object.~ · 
Hosea ~ses a common sense approach in ~efuting ~opkin­
sian claims. If God is infinitely glorious, he says, it is 
a waste of time fo~ Him to try to enhance that glory. (Again, 
what does infinite mean?) If it is ~gued that God is attemp-
ting to secure and maintain his splendor, it is to argue 
that His'infinite glory is perishable% To those who say 
that God's object is to manifest his glory to intelligent 
beings without reference to its effects, Hosea answe~s that 
this is absurd, for no rational being could.ope~ate without 
consideration of the effects of his actions.2 
Before turning to consider a third theory of atonement, 
Hosea digresses on the subject of endless punishment. Here 
he developes an idea hinted-at in the Literarz Correspondence 
published in 1799. An idea which was to play an increasingly 
important part in his late~ thought. Endless punishment can-
not keep a sinne~ f~om·sinning. Sin and misery are irrevo-
cably tied to each other; to suffer misery is to Sin; to sin 
is to be miserable. Endless punishment 
. -
1; Ibid;.; pp. 81-82. 
2. Ibid., p. 83. 
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would fix the delinquents in a situation, in which they 
could do nothing but sin, to·an endless eternity. No 
moral·being can be"raiserable, as sufferi~ conscious 
~, without sin; therefore, in order or endless 
~y to 'be inflicted, endles·s transgression is 
necessary.l 
The final flerroneous" theory o~ atonement to be consi-
dered is that held by the Arminians. This th~ory grants that 
Christ's suffering ~d death was completely efficacious for 
all men. Adrun1 s transgres~ion and the resultant original 
sin was wiped out by Christ. Adam and his progeny are now 
on probation. But unlike Adam before the Fall, man now 
knows the difference between good and evil. But he also 
has strong appetites which lead to sin. A11portion of the divine 
Spirit" is his, ho~ever, whicJ:l ass~sts him in opposing those 
appetites and overcoming them. Adam had the power as a 
moral agent to ~hoose holiness and happiness; man now has 
that same power. Man is capable of.r~pentance and the 
heavenly rather is willing to forgive.~ 
Hosea considers this position completely inadequate. 
~ ... ... .ow ~ ,. 
11The Stml of this plan of atonement, made salvation possible 
unto all men, and certain unto none.n3 He inSisted on the 
-. 
certainty of the salvation of all men. Under this sy~tem, 
there is no certainty. If man fat led on his first try, 
1; Treatise·on Atonement, p. 87. 
2; Ibid;, p.'91. 
3. Ibid. 
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there is no reason to believe that he will succeed now. 
There can be no certainty that any of Adam's posterity will 
abhieve salvation.l Christ suffered to give man another 
" chance, God revealed himself in the prophets, he sent his 
Holy Spirit into the world to guide men to truth. All this 
was done--
but all upon uncertainties1 After all, man has it in 
his power to frustrate the whole plan of grace, and 
render it abortivel 01 ye angels of celestial purity, 
had ye known this, ye would not have sung on the 
auspicious birth-dar,2of Emanuel "Great joy, which shall be unto all people.' 
Ballou was not an Arminianl 
Having shown why the usual theories of atonement are 
inadequate, Ballou then sets forth a system which is designed 
to show forth the loving kindness of the Father to all His 
children. First it is necessary to make clear what is 
meant by atonement. He defines it as reconciliation, or 
satisfaction. The question then arises: 11Who is the un-
reconciled or dissatisfied part;v?" Is it God, or is it man? 
11It is a being unreconciled to truth and justice, which 
needs reconciliation; and it is a dissatisfied being which 
needs satisfaetion."3 
To demonstrate that it is man--and not God--who needs 
1. Ibid., P• 94. 
2. Ibid., p. 96. 
3· !£!£., p. 98. 
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reconciliation, Hosea turns to the story o~ Adam. Would the 
~irst man have hid from God af~er his transgression i~ he 
• 
considered God his ~riend? Adam's sin produced two errors 
which have continued in men 1 s minds ever since. First, that 
I 
God is man's enemy as a result o~ Adam's sin. Second, that 
man could reconcile God by his works. The ~irst o~ these 
J 
I I 
errors.is illustrated by Adam's attempt 
l . 
J 
secon~~ b~ his attempt t~ clothehim~elf 
to hide from God; the 
I 
~Y tJe works o~ ~is 
own h~ds.1 With his carnal mind m~ misun~~rsta~ds God. 
' I 
He looks on Him a~ a tyrant who desires vengeance. "A 
i 
consciousness o~ sin, without the knowledge o~ God, re-
presen~s Dei t:y: a~ ~ne;ry: and ~u~~ o~. ven~e~c1e ~ ~ ~ ~ 11 This 
' 
attitude is ~ully seen in the Scriptures wherf in many 
pa~s~g~~ man's ~arnal mind conceives o~ God aF provoked to 
jealou~y and wrath and then pict~es Him as c~lming down 
I : 
and changing His 1nind toward man.2 Although Adam changed 
I 1 
' I 
as a re!sult. o~ his experience, there i~ no evfd~nce that. 
God cha~ged. God's ~atherly interest and lov~ continued. 
I 
I In the ~ool o~ the day He clothed Adam in skins and promised 
1 
him "the seed o~ the woman should bruise the serpentrs head •••• n 
' I 
God, itf should be noticed, cursed not man but the serpent. 
I -
How, then, could He need reconciliation?3 
I 
. I 
l;:Treatise·on'Atonement, p. 98. 
2;!Ibid;; p;-ro2. 
J.;Ibid., P• 98. ,_ 
' I 
I 
I 
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An importan~ argument agains~. the idea that God change~ 
His attitude toward man is the attribute or unchangeability. 
' 
"To say, that God loved man ~y less, after ~ransgression, 
. 
than before, denies his unchangeability; butj to say that 
man was wanting in love to God, places him in his real 
character.nl God foresaw in his ini'inite wisdom that Adam 
- . 
would sin. It was no surprise to Him. But He continued to 
love Adam, for, as He is infinite in all his attributes he 
could not love man at on~ time and hate him the next.2 
Because God is ~changeable love, He seeks to win back 
~rring man t? Himself. This is the key t? tbe necessity for 
I 
an atonement. God sent Ghrist to renew man's love to Him-
' 
self. Ghristts death is the result of God's love to man 
. . . 
and not the cause. "For God so loved the world, that he 
gave bis only begotten Son, that whosoever beleiveth on him 
. - . 
mi~ht not perish but have everlasting li.fe."3 This passage 
demonstrates that "what Christ did for sinners, was a con-
sequence ot: God's love to them. 114 ''For God sent not his Son 
- "" 
into the 'tvorld to condemn the world, but that the world 
through him might be sa;ed. n5 This demonstrates that the 
I 
idea that Ghrist was a,proxy in whom the world was tried and 
.1 ...................... ,r,. uz SZ£ 
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; 
condemned, and in whom man suffered as a pen~lty for 
transgression,--~~ wrong. God's purpose in sending Christ 
' . . 
into the world "was the salvation of the sinner, and not for 
the ;:emoving of any dissatisfaction in himself'" towards man-_ 
Kind.l Hosea piles up his texts in order to prove his noint, 2 
and sings a paean of praise to the Father for His love. 
What an infinite difference there is between the All-
gracious and Merciful, and his lost and 1bewildered 
creatures? He, all glorious, without a'spot in the 
whole infinitude of his nature; all lov~ly, without 
exception, and loving, without partiality.· Who can 
tell the thousandth part of his love to his offspring?3 
Hosea believed that the theory of atonement held by the 
individual had practical consequences in lif~. The most 
abominable actions of men have stemmed from a mistaken notion 
' of the Deity. Persecution, among other crim~s, has resulted 
from the belief that God is an enemy of vJ'icked men. If 
. . 
Christians believed God loved and had compassion for the 
. . ~ . . I 
ign9rant and for tho~e who have stray~d, howrdifferent would 
be their actions toward their fellowst4 
What is the nature of the Mediator who ~erforras atone-
ment? Here Hosea's unitarian ideas come to ~he fore. His 
I • 
I 
views on the trinity have been reserved for this place, al-
1; Treatise on Atonement, p. 99• ·· 
2; E.g:, Romans 5:8; I John-4:9,-10, 19~ 
3; Treatise on Atonement, p. 102. 
4 .. ~·, pp :-103-104. 
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though he lJdmself included them in his discussion of the 
various erroneous theories of atonement. It is interesting 
1 
to note that in "A Letter to the Reader 11 which serves as an 
introduction to the work, Ballou writes that he will not 
attempt a full refutation of the doctrine of the trinity--
r • 
"as I think that has frequently been done, and well aone. 111 
He probably refers t0 Ethan Allen's Reason~ Onlz Oracle 
I £! ~ and Thomas Painets Age of Reason. He Will touch on 
the trinity ?nly where the problem bears on his theory of 
the Mediator.2 
' Hoseats approach to the dogma of the trinity is direct 
and unsubtle. The trinity does not make sense; it is not 
reasonable. But, for the sake of argument, he will admit 
that Jesus is a member of the trinity. If this is the case 
then Christ, as the son of God, ' 
I 
I is the son of himself, and is his own fapher; that he 
is no niOr'e' the· Son of God, than God is his sont To say, 
of two persons,-eiactly of-the same age,rth~one of 
them is a real son of the other, is to·cbnfound good 
sense.· If Jesus Christ was really God, it must be 
argued, that God really diedt Again, if the Godhead 
consists of tnree distin~rsons, and each of those 
persons is inl'inite, the Who e Godhead runounts to the 
runazing·sum of infinity, mUltiplied by threet If it 
is said,·that neither of these three per~ons alone is 
infinite, I say, the three together, wit~ the addition 
of a million more such, would not make an infinite 
being.) ----
Having dismissed the trinitarian dogma als completely 
1; Ibid;, p. vii. 
2~ Ibid.· 
3. Ibid., P• 93. 
!J 
unreasonable, Ballou presents a unitarian, or-better, an 
Arian view of Christ. He bases his arguments squarely on 
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the Scriptures in order to prove that the Mediator is "a 
created dependent being.nl The dependence of. the Mediator 
on God is shown by his,fr~quent prayers to God. He 
recognized the.Father as a Superior: tiThe Son can do nothipg 
of himself, but what he seeth the Father do" ~John 5:19). 
I 
He acknowledged his Father as superior in wisdom: "But of that 
day and hour knoweth no man, no, not the ange~s of heaven, 
but my Father onlyn {Matthe't-v 24:36) .2 And he goes on to 
bolster his beli.ef that the Mediator is inferior to the 
- ' 
Father with a whole series of texts from the Old and New 
Testaments.3 
l 
Christ as Mediator is the r~presentative of God. Just 
as a minister of the president of the United States at a 
I foreign .court is in effect "the power that· se¥t him" so 
I 
Christ is, in effect, representative of God on earth in 
the task ass~gned him~4 W~en his mission is ~ccomplished 
he will deliver up his kingdom to the Father that God may 
be "all in all.u5 Hosea tries to be honest with the 
- --
Scriptures. He does not deny that in places Christ is 
1; Treatise on Atonement, p~ 108. 
·2. He says Mark 13:32 is still more explicit on this 
point. "Ibid.-· · · 
3; Ibid;; p; 109; 
4; 'I'Eid., p. 110. 
5. T1TO'rinthians 15:24-28, ~., p. 112~ 
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referred to as "God, Lord, and ever-lasting F~ther, 11 and, 
he says, he does not deny the propriety of such a.ppela.tions, 
but he does deny that when applied to Christ they equate 
him with the self-existent Jehovah.l He notes that St. Paul 
could not have known Christ as Hessentially God,n .for he 
specifically calls the Mediator~ "man. n2 This would have 
. ~ 
been improper, to say the least, if Paul had known him to 
be otherwise.3 
Is Christ then just a. man? Yes·-but. Hosea. would con-
sider Jesu.s "no more than equal with men" were it not that 
God ttanointed him above his fellows.n4 But Christ, he 
make·s clear, was dependent on God for this exaltation • .5 
As usual, Hosea is willing to consider the arguments of his 
.opponents: 
It will be said, Christ taught the people, that he and 
his Father were one. I grant he did, and i:r tharproves 
4im to be essentially God, the argument must run farther 
than the objector would wish to have it. See St. John 
xvii. ii, Christ prays that his di~ciples may be ~, 
even as he and the Father are one.6 . 
So it is obvious that the oneness of the Father and the Son 
is not a. metaphysical oneness but a "union and agreement in 
the great work which he has undertak~n •••• tt? 
1. Ibid., P• 109. 
2. I'Timothy 2:5. 
3. Treatise on Atonement, p. 112. 4. Philippians 2:9. 
5. Treatise on At·onement, p. 110. 
6. Ibid. -
7. Ibid. 
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Christ's anointment 11 above his .fellows'' truly exalts 
him in Hosea's eyes. By no stretch o.f the imagination was 
Hosea a Unitarian in the modern sense. His christological 
position was more Arian than Unitaria~. Christ is, as the 
Scripture says, the "image of the invisible God, and the 
.first born o.f every creature." It is a pre-existent Christ 
in which Hosea believes • 
• • • The Mediator is the .first human soul which was 
created, as Adam was the .first man that was formed; 
and ••• he is, in Spirit, the Father of ·every human 
creature, as much as Adam is in the flesh. There.fore, 
Christ saith, as it is writt;e'il,' "Behold I and the 
children that thou hast given me. 111 
Even though Hosea divorces Christ .from the trinity, 
this does not lessen his power to save mankind. From the 
many texts he has quoted there is no doubt, he writes, that 
the Mediator has the power and ability to perform the task 
of atonement.2 It is sure that man needs the saving work of 
1. Ibid., p. 111. 
2. Ibid., P• 113. It is interesting to read the sermon 
Ballou preached this same year, 1805, at the ordination o.f 
his friend Abner Kneeland. It is indeed an exalted picture 
o.f Christ which he gives. Although he stresses his subordi-
nation to the Father, he still goes to the length o.f calling 
him 1tthe true God and eternal li.fe. 11 He makes a stron* 
Scriptural case ~or Christ as the "head" o.f mankind. 'Could 
it be proved, that a single individual o.f the human family 
did not belong to Christ, there could be no propriety ~n 
persuading such a person to believ.e in Christ as Redeemer, 
or o.f exhorting him to yield obedience to .his commands." 
See A Sermon delivered at Langdon/(N.H.), on the 30th Oct., 
1805; at the Ordination-or the Rev.-Aoner K:neeiana;-!o~e 
FaStoral Care ~ Charge-or the--ulliversalian Church and-
Society~~~ (Randolph, Vermont: 1806), pp. 9-11, 13. 
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Christ, .for he himself is not capable o.f performing the task 
o.f reconciliation with God. I.f the job o.f reconciling n~~ 
' 
things" to God was given to Christ, "it is not reasonable to 
believe we have power to perform it ourselves."l 
What is the nature o.f this atonement performed by 
Chr.ist? Before proceeding to this point Hosea tells what 
it is not. Christians in general are, like the Pharisees 
o.f old, so bound to the letter o.f the law that there is a 
veil before their minds. They believe that the temporal 
death o.f Christ was the atoning act o.f .freeing them .fr0m 
sin; it is the literal blood which they believe has 
efficacy to cleanse from guilt. This is sheer carnal 
mindedness12 The apostles, on the other hand, were devoted 
to the spirit, not to the letter. When Chl .. ist said ne.xcept 
ye eat my .flesh, and drink my blood, ye have no ~ in 
you, 11 did he mean this to be taken literally? I.f so, says 
Hosea with his usual debater's skill, what would the 
orthodox Christian make o.f these words: rrThe .flesh pro.fiteth 
nothing; the words which I speak, they are spirit ·and they 
are life." The church has been led into this nwilderness o.f 
. 
the letter" by "an hireling priesthood •••• n3 Hosea here 
. 
reveals a prejudice against the "prieststr of orthodoxy 
which plays a part in his preaching throughout his life. The 
1. Treatise on Atonement, p. 113. 
2. Ibid., p.-r11. 
3 .• Ibid., P• 118. 
clergy have misguided the peQple. 
To escape this carnal ra.indedness the Christian must 
take Christ's death ~iguratively to represent the death o~ 
the l~tter o~ the law. The death o~ Christ's body allows 
for the destruction o~ the letter and the releasing of the 
spirit.l 
The shedding o~ the blood of Christ has no meaning. 
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What then is atonement? It is reconciliation, a renewal of 
love. When the soul is ~reed ~rom the law of sin, it em-
braces the law of the spirit of l·i~e in Christ--which is 
love. 
-
••• It is by the ~orce and power o~ the law o~ love, in 
Christ, that the soul is delivered from the government 
of the law o~ sin; the process of this deliv~r~ce 
is the work of atonement, or recon~iliation. . 
This power causes man to hate sin and to love holiness. 
This spirit of love is the logos which was made flesh and 
dwelt among men. This logos was hidden behind the letter 
o~ the law and the "cabalistical" allegories. of the prophets. 
But it broke forth in Christ.3 
It is only love that can overcome sin. 
There·is nothing in·heaven above, nor in the earth be-
neath, that can do away sin, but love; and we have 
reason to be eternally thankful, that love is·stronger 
than death, that many waters cannot quench it, nor the 
floods drown it; that it hath power to remove the moral 
' 
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maladies of mankind, and to make us free·from the law 
of sin and death, to :t>econcile ·us to God, and to Trrash 
us. pure, "in the blood, or life, of the everlasting 
covenant. 0 love, thou great Physician of souls, 
what· a work hast thou undertakenl ·All souls are thy 
patients; prosperous be"thy labors, thou bruiser of 
the head of carnal mind.l 
It is interesting that Hosea was able through his con-
ception of the power of love to break away from the exclu-
sive Christian outlook. In this, the seeds of modern Univer-
salism lay: this power of love is not exclusively Christian. 
The power of atonement, 11 the divine grace of reconciliation," 
can be communicated to those who have never heard the name 
of Jesus. This love is no doubt abundant among those who 
have been taught that Christianity is an imposture. It can 
not be rest~icted to "names, sects, denominations, people 
or kingdoms.n2 It will be seen that such a conception was 
absolutely necessary ~f Hosea was to believe in the sal-
vation of all mankind. He, however, was by no means giving 
up Christ. Only through this "second Adam" can this re-
juvenating love be felt.3 In other words, Christ as love 
is at work in the hearts of those who have never heard his 
name; yea, even in the hearts of those who have heard it 
and reject itt 
Hosea Ballou, despite his high estimation of, and his 
1~ Ibid., P• 119. 
2; Treatise·on Atonement, pp. 119-120. 3. Ibid., p.-r2o. 
-
140 
exu~tation in, the love of Christ, was a practical man. He 
had only to look about him to realize that· experientially the 
atonement of Christ did not perform miracles. It was never 
intended to 11perform impossibilities'' in men's lives-. ··One 
cannot expect it to make men agree and live in peace with 
each other if they are destitute of the love which is an 
essential part of it • 
••• It is calculated and designed to inspire the mind 
with that love which will produce peace in Jesus. As 
atonement is- a complete fulfi'lment of the law df the 
heavenly man, it causes its recipient to love God and 
his fellow creatures, in as great a degree as he 
partakes of its nature.l 
He compares the soul when atoning grace is absent to the 
land suffering drought. Streams and springs are dried up, 
the green fields have lost their attraction. The soul with-
out "the rain of righteousness 11 is barren. But atoning 
grace makes all the difference. "The soul is. like the earth 
that drinketh in the rain that cometh oft upon it •••• u 
All is revived, and like a garden "well watered and 
2 
cultivated" the soul prod'!lces precious fruit. 
The possession of atoning grace on the part of an in-
qividual can be determined by a simple test. Ask him if he 
loves God, and why? If he answers that he loves God because 
it is his duty and he fears God's rod, he does not possess 
atoning grace. He does not, cannot really love God. His 
profession of Christianity and his performance of the 
endless round of church duties amounts to nothing. He lacks 
the one important element: love.l 
Ask an individual why he loves God. If he answers that 
he loves Him because of 11 the divine beauties and excell-
encies" he beholds in the Deity, that he delights in 
obediance to Godt s commands which are n joyous and not 
grievous,"--....here is the presence of atoning grace. It 
matters not to what denomination he belongs. If he regards 
the Deity in this manner, his is the benefit of the atone-
ment.2 
Atoning grace produces all.which the bible means 
by conviction, or being born of the Spirit; it brings 
the mind from under the power and constitution of the 
earthly Adam, to live by·faith on the Son of God and 
to be ruled and governed, even in this life, in a great 
measure, by the law of the spirit of life in Christ 
Jesus. It opens etern~l things to our·view and contemp-
lation; it brings heaven into the soul, and clothes 
the man in his right mind; it inspires the soul with 
divine meekness and boldness, .at the same time. It 
was this that enabled the apostles of our Lord to 
preach the gospel, in defiance of the rage of their 
enemies, and gave them immortal consolations in their 
sufferings for the cause of truth. It causes the 
christian to love all Godts rational creatures, and to 
wish their saving knowledge of the truth; it produces 
good works in their purity, and all the morality worth 
the name is founded on it. Its divine power is stronger 
than any possible opposition, and the gates of hell 
cannot prevail against it; it opens·a door of ever-
lasting hope, and conducts the soul, by way of the 
~Foss, to immortality and eternal life. This dis- · 
'pensation of atonement is manifested through Christ, 
1; Ibid., P• 129. 
2. Treatise ~ Atonement, p. 130. 
for the reconciliation of all things to God in his 
glorious kingdom of holiness and happiness.i 
The question arises as to the dispensation of God'. s 
grace to mankind. Hosea's argument is weak at this point. 
He does not adequately explain why God is partial in this 
matter. 
The divine efficacy of this atoning grace may 
be communicated to the most vile and profligate person 
in the world, and stop him in his full career of wicked-
ness: it can show the sinner, in a moment, the deform-
ity of sin, and the beauty of holiness. In other in-
stances, the morally virtuous are led a long time in 
concern and great trouble, about themselves, before 
they find him of whom Moses and the prophets did write.2 
His only recourse is to fall back on the usual answer of 
Christian piety: God ffdoes all things well, and in the best 
fl '0> time and way. • • • ~ 
Having discussed the nature of atonement, Hosea turns 
to the consequences: holiness and happiness to all mankind. 
The basis for his belief in the doctrine of Universal sal-
vation he summarizes in three points: 1) Man was created by 
God in Christ. In other words, originally man was possessed 
of a heavenly nature. 2) God later reduced man to a state of 
flesh and blood, in which state he became subject to the 
11 law oi' ~'" the governing principles of the fleshly man.}J, 
1. Ibid., pp. 130-131. 
2. Ibid., pp. 125-126. 
3. Yb1.d. , p .126 4. ~sin and guilt had never been introduced into our 
system, the plan of grace, by atonement, could never have been 
exhibited." ~., p. 61. 
3) God has revealed his intention o~ returning man to his 
hea::venly status u~or~ver to be under the govel.'ning power o~ 
the law of the heavenly constitution."l 
Be~ore proceeding, Hosea ~eels compelled to take note 
o~ the theory put ~orth by some that a portion of mankin~ · 
must suf~er in order to make the saints in heaven more 
happy. He is revolted by such an argument • 
••• What reason can be given ~or such an idea? How do 
we look on a person, in this world, who mani~ests ~oy 
and happiness in the misery o~ one o~ his ~ellow 
creatures? Do we say, he mani~ests a godlike dis-
position?· Surel2 no. From whence came charity; from 
heaven, or hell? 
I~ any portion of the human race were to be endlessly miser-
able, tbe rest of men would be so too by their knowledge of 
the condition of their brothers. A ftwell disposed" man can-
not bear the suffering of others without s~fering himsel~. 
No one in the world has exhibited more of this compassion 
than Jesus.3 
The objection made by some to the ef~ect that an all-
1. Ibid., PP• 130-132. 
2. Ibid., P• 134. 
3~ Treatise on Atonement, p. 171. Foster, New England 
Theology, p. 323,-oelieves that Ballou misrepresents the 
Hopkinsians in his discussion of the nsupposit:i,:on that 
eternal punishment is necessary to the greatest amount of 
happiness.u He finds Ballou1 s statement o~ the Hopkinsian 
positions '!are very objectionable. 11 Foster probably did not 
take into consideration the fact that Ballou is answering 
the arguments not only of the eminent theologians of that 
school, but also those of the country-town Hopkinsian who 
no doubt stated the case quite dif~erently than the masters. 
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merciful God cannot be at the same time a God of justice is 
not valid. There is no scriptural proof of this proposition; 
and, furthermore, there is·nothing self-evident abou~ the 
maxim usually quoted, "A God all mercy is a God unjust."l 
.. 
At this point Hosea developes an idea that, a few years 
hence, is to play· an important part in disrupting the peace 
of the Universalist denomination. Some object that there is 
no alteration in the lives of many sinful·men as they leave 
this world. This is seen every day. Hosea admits this would 
be a powerful argument ag~inst Universal salvation--!! it 
could be proved. But no Scripture can be· cited in proof. 
Furthermore, if the objector is correct, this argument uould 
also be used to show that tta11 our christian people must 
remain e~ernally as unsanctified, as they are in this world 
of infirmities. n2 Hosea believed strongly that there was' 
. 
an alteration of the person at death. The soul• will be(.. 
enlightened and converted from sin to holiness. God, at the 
entrance of the s~ul to eternal life, will purify it.3 
Hosea is aware that there is a huge stumbling block be-
tween the Christians of his day and the doctrine of Universal 
salvation. So he enters on a long discussion on the meaning 
of words in the Scriptu:r>e usually t:r>anslated "everlasting," 
1. Treatise on Atonement, p. 137. 
2. Ibid., pp:-137-138. 
3. Ibid., P• 153. 
"i'ol"ever," etc.1 He cites case after case from the Bible 
. . 
to show that these words we~e used in reference to many 
things which have not proved to be "everlasting." He 
. 
attempts to show that these same words used in connection 
with suffering and mi~ery do not mean what divines have in-
terpreted them to mean. He then turns to consider the use 
of the word 11fire,n believing that in the New Testament i~ 
is used metaphoric~lly.2 While his arguments are not always· 
convincing to the modern mind, Hosea at· least recognizes the 
important truth that many of the passages used by his op-
ponents as references to an after-life really refer to this 
earthly state. His approach has all ready been considered 
in the discussion of his Notes ,2!! ~ Parables. This tt:rire" 
purges man of his carnal nature and reveals the basic 
.. 
heavenly strain in his makeup. the "power or the gospel 
grace to remove all excrescenses from our hearts and con~.,:_ 
1. Ibid., pp. 140rr. He reels that it is not necessary 
to "labor this point largely, for it has been done faithfully 
by an able author, whose works are runong us." If Hosea means 
by "among us.," Universalists, he is referring to Elhanan 
Winchester who discusses "unlimited words" in The Universal 
Restoration:~·Exh.ibited in~ Dialogues between-a Minister 
~ ~ Friend; comprehending ~ Substance or Several Real 
Conversations which the Author had with Various Persons~h 
.!!! .America~ Europe on that I'iit'erestil!€a Sub,ject: Chierry 
designed fully to state, and fairl:x; !2 Ans1ver ~ ~ Common 
Objections ~ are brought against it, ~ the Scri~tures 
(Philadelphia: i8Ij3); especially 11Dialogue One, If pp. -17. 
He, however, may be r~ferring to Charles Chauncy's Salva-
tion of All Men. 
- 2. Tr'eatTSe .2!! Atonement, pp. 142rr. 
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scien~es '~ is demonstrated by the figure of the wheat and the 
chaff. 1 
Wheat, though concealed from vulgar eyes, by chaff·, yet, 
by the expyrtenced,· in the raising of grain, is perfect-
ly weil·knowri; and-we do not condemn wheat an~ throw 
it away, because nature so ordered~ that it is encom-
passed with chaff while growing in the field. so·man 
is not to be 'valued the less by the wisdom of God, on 
account of•the imperfections ·or his earthly nature. 
And we may, with great proprie~y, argue, that as chaff 
is necessary for the growth of ~heat, until it comes 
to maturity; so are all the imperfections of man, viewed 
by divirie wisdom, until th&'creature comes to that 
experience, which was inten.~ed in a state of imper-
fection.2 
Hosea never overlooked the sins of men and the corruption 
that they are subjff~t to.· But the darker side of man's life 
did not blin4 his eyes to man's heavenly, divine potential-
ities. He believed that men come to the knowledge of moral 
principles by degrees. It is man's nature to.seek happiness 
on these principles.3 
Hosea reiterates his belief that men sin because they 
think they will gain happiness by so doing. But as soon as 
they dis~over their mistake, the~ will follow the dictates 
of truth. Happiness ~s ~n's main goal and he will seek it 
by the most direct means.4 
. . 
Ip he is under the mistaken no-
tion that sin will produce happiness, he will sin. If he 
realizes that the path of virtue will nhappifyn him,. he will 
- .. 
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be virtuous. "I wish the reader to keep in mind, that I 
hold sin and miser~ in~eparably connected, and holiness and 
happiness so, like~i.se. nl 
In this last section of his Treatise Hosea alternates 
between the Scriptural argument for Universalism and the 
benevolent nature of God. But when all is said and done, 
he ea~not condemn the reader who feels that despite all he 
has written the doc"!;rine of univers·al holiness and happiness 
cannot be true. ttThe time has been, when I believed as 
little of the doctrine as you now do; I never adopted the 
belief of universal holiness and happiness out of choice, 
but from the force of real or supposed evidence.tt2 He 
realizes the opposition that those who profess the new belief 
will face. Some will be excommunicated, others will be avoided 
by their neighbors, others wil~. be violently opposed, there 
will be division in households.3 But what are these things 
compared to the blessedness which comes from the belief in 
the goodness of God and the Savior? 
The fulness of times will eome, and the t~es of 
the restitution. of all things ~ill be accomplished. 
Then shall truth'be victorious, and all e~ror flee 
to eternal night. Then shall universal songs of honor 
be sting to the praise of h~ who liveth forever and 
ever. All death, sorrow and crying, shall be done away; 
pains and disorders shall be no more felt, temptations 
no more trouble the lovers of God, nor sin poison the 
human heart. The blessed hand of the once crucified 
1; Ibid., p; 171; 
2; Ibid., P• 214. 
3. Treatise ~Atonement, p. 204. 
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shall wipe tears from off all faces. o, ·transporting 
thought! ·~Then shall tne blessed Savior see the travail 
of his soul, and oe satisfied, when, through his 
mediatio~, universal nature shall be brought in perrect 
union with trutli and holiness, and the spirit of God 
fills- all rational beings. Then ·shall the law of the 
spirit"of life'in Christ Jesus, which maketh free from 
the 'law of sin, become the governing principle of the 
whole man once made subject to vanity, once inthraled 
in darkness·, sin and misery; but then, delivered from 
the bondage of corr~ption, and restored to perfect 
reconciliation to God, in the heavenly Adam. Then shall 
the great ~oject of the Savior's'mission be accomplished. 
Then shall the question be asked, 0 death, where is 
thy; sting?. But death shall not be, to give the answer. 
And, 0 grave, where is thy victory? But the boaster 
shall be silent·. 'The Son shall deliver up the kingdom 
to God the Father; the eternal radiance shall smile, 
and God shall be All in All.l · --
1. ~., p. 216. 
CHAPTER X 
PORTSMOUTH 
In the earl! y~~rs of the nineteenth century Ports-
mouth was the largest town in New Hampshire. Universalism 
had first been brought there by John M~ray. One of his 
disciples~ Noah Parker, was the first resident preacher, 
. . 
With the death of Parker in 1787 the Universalists were 
destitute of a preacher until l793 when they succeeded in 
. . -
calling George Richm~ds, a teacher who had substituted for 
Murray in the_Bos~on pulpit when the latter was off preach-
ing in Gl~ucester. 0~ Murray's permanent remova~ to Boston, 
Richards was free to accept a call to Portsmouth.l With a 
permanent minister among them the Universalists organized 
. . . 
and were of~ic~ally incorporated by act of the General Court 
. ~ ' . . 
of New Hamps.hire in June, 1793.2 When the ~ociety began its 
corporate life it had only eighteen members.3 But. by 1807 
it was.in the p9sition to build a meeting house on newly 
• ... , •• # 
purchased,land.4 This move proved to be unwise, however, 
- . 
for the society was not able to meet Richards' full salary 
' 1~ Whittemore, Life of Ballou, 
2. Records· of·t~niversalist 
Book I"(l793~1852), pp. 1-4 
.3~ Ibid., pp. 13-14 •. 
·4· Minutes of Meeting, Janna:ey 
I, 311. 
Society at Portsmouth. 
26, 1807. Ibid., P• 71 
-
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of $5oo.oo for the next few years, 1 until finally he resigned2 
to move·to Philadelphia. 
With this financial cloud over its he.ad, the Ports-
mouth society voted a committee uto go or send to Salem 
to confer with the ministers which may be assembled there 
at the Instalation [sic] of Mr. Turner in June next, on the 
subject. "3 Hosea Ballou was in Salem on the appointed day, 
delivering the sermon at his friend's installation.4 The 
sermon, as printed, is not very impressive, but obviously 
the committee from Portsmouth was much taken with the tall, 
imposing preacher of thirty-eight years. It invited him to 
fill the pulpit at Portsmouth for several Sundays. The 
Portsmouth people agreed with the opinion of their committee 
and voted to 
offer him the sum of Eight hundred dollars p~ year 
together with the contribution money, as an inducement 
for him to settle with us as our Minister, the expenses 
of removing his family &c trom Barnard to this place 
to be paid by the Society./ 
It is interesting that the society offered to pay a 
salary of $8oo.oo in the light of the trouble it had in 
meeting Richards' salary of $5oo.oo. Hosea may have known 
1. Ibid., PP• 78, 83. · 
2. Minutes of Meeting, April 26, 1809. Ibid., p. 85. 
3. Minutes of Meeting, April 26, 1809. Ibid. 
4. Hosea Ballou, A Discourse delivered atiSalem, June 
22nd, 1809, at the Installation of the Rev. Edward Turner-
over the First UDrversal Society-rn said place (Salem: 1809). 
;;-Records of the'Universalist Society at Portsmouth. 
Book One (1793·1852), P• 87. 
of this trouble, for it appears that he insisted that 
one-quarter of his salary be paid in advance, and that he 
". ... "' .. 
b~ given the rest punct~a~ly in quarterly payments. This 
the ~ociety voted to do.l His conditions having been voted, 
Hosea wrote the_soc~et! a letter: 
To the Universalian Society in Portsmouth 
Dear Brethren in Christ, 
With deep concern I have taken 
into consideration your friendly call bearing date 
August 21st, 1809 for my settlement with you in the 
ministry. Many and important have been the objections 
to my removal from those United Societies, with whom 
I have been happily connected almost seven years,. with-
out experiencing the smallest disaffection either with 
the body at large, or even an Individual. But such are 
the ways· of divine Providence and Grace, that human 
Wisdom·seems to have nothing to do, but submit to the 
economy and wisdom of God. It having pleased the 
great head of the Church to put it into the hearts df 
my friends in Vermont to grant their consent to your 
request, as you have seen by their answer; it devol~es 
on me to decide 'the main question, tv-hither [stC] I con-
sent to your invitation or·not. From the firs of my 
having thi~_subject under consideration I have invari-
ably considered it of that importance, which rendered 
it necessary to watch with profound attention whatever 
might transpire in divine Providence to assist in a 
correct decision. In this way I have come to the con-
clusion that the·Call from the Society"is·a Call from 
my divine Master,-ana in obedience to him, I joyfully 
accept it; Alth9 I am sensible that my cares are en-
larged by it; yet; I pray God that his Grace may be 
sufficient for me. 
Yours in Christian l~ve 
Hosea Ballou 
' 1~ Minutes of Meeting, October 9, 1809. Ibid.,~pp. 89-90. 
2.· Letter from Hosea Ballou to the Wardens--and Committee 
of the Universalist Society in Portsmouth.~., pp.90-9~. 
152 
Hosea moved his wife and five children to Portsmouthl 
to begin his first real settlement over a church. · He w~s 
installed on November 8, 1809, with Edward Turner preaching 
the sermon on the text, "Be not thou, therefore, ashamed 
. . 
. 
of the testimony of the Lord. 112 The_first few year~ of 
Hosea's ministry at Portsmouth were very successful. He 
. -
preached twice, sometimes three times, on a Sunday,3 to 
large congregations.4 
Shortly after his arrival in town, Hosea visited 
Dr. Joseph Buc~nster~5 ~nister of one of the Congrega-
tional churches. He expressed the wish that he might have 
'friendly relations with his fellow m~nis~ers in Portsmouth.6 
The older man appears to have taken a liking to Hosea, for 
. . 
on December 28 he sent him a note expressing his concern 
1. -The moving expEms e was $36 •. 82. Warden t s Account, 
July 14, 1810, Universalist Society of·Portsmeuth. 
2~ II Timothy 1:8a~ Edward Turner, A Discourse deliver-
ed·~~ Universal Meeting-House in Por~smout~, ·~H., 
WOvember a, 1809, at the Installation of the Rev. Hosea 
Ballou to-theP'ist'Oral\rharge of' the SocietY ~n that place ( Portsmout11":n.a.); · ··. · 
3; Whittemore, Life of Ballou, I, 315.· 
4. ·!:. Series ~ Letters between ~ ~~ Joseph ~-·. 
minster,~.~., the~· ~oseph Walton; A.~.,·Pastors ~ 
Congregational TIEllrches ~n Portsmouth, N. H., and the Rev. 
Hosea Ballou (W~ndsor: lElll P• 56. - - --- --- ---5. Buckminster was father of Joseph Stevens Buckminster, 
minister of the Brattle Street Church'in Cambridge, one of 
the liberal circle of Boston ministers who inclined toward 
Unitarianism. The younger Buckminster died in 1812 (the day 
before his father's death) before the outbre~ of the Uni-
tarian controversy. 1ihittemore, Life of Ballou, I, 317, 
326n. · -:---- - · · · · 
6. Buckminster-Walton-Ballou, Letters, P• 3. 
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over the danger to his soul that Hosea is incurring by 
preaching the heresy of Universalism. Believing as he does 
that he_is his broth~r's keeper, Buckminster ~ust express 
himself. No. matter wi~h what "human ingenuity or plausible 
and sophistic reasoning" such ideas are preached, he tells 
Hosea, they have ~ot diyi~e aut~ority.l He does not want to 
dispute with Hosea, believing as he does that no good can 
come from controversy. When people have made up their minds 
and party passions are involved, it is not likely that 
opinio~s can be ch~ged. Opinions can only be changed by 
"that still small voice" speaking to one in "retired re.f.lec-
, 
tions.u2 He entreats Hosea 11in friendship and affection" to 
reconsider his Universalist preaching and its dangerous 
consequences to himself and others. He asks him to ttanti-
cipate the day of judgment, and realize yo~self called 
. 
upon to e;ive a:J;l account of your stewardship. nJ 
Hosea appears t'o have been, impres.sed by Buckminster t s 
. . 
concern for him. He answered his letter in terms of warm 
appreciation, but expresses bis belief that. ·Universal sal-
. ' 
vation can be proved, as well as any doctrine can, from the 
... -... .; 
Bible.5 Furthermor~,_he takes issue with Buckminster's 
statement that party passions will prevent a fruitful 
. ) .... 
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discussion.1 He believes that 11candid and tempe11ate" men can 
receive 11light and edification" by such a process.2 He urges 
Buckminster to write down his reasons from Scripture for 
rejecting the idea of' Universal salvation. He promises to 
give ~rayer~~l consid~ration to them and to acknowledge 
. -
~hatever light_~e ga~ns 1 and, by the same token, to state 
wherein h~ d~~agrees.3 
I~_Ho~~a, ~ho_~~l~shed ~~ntroversy, th?ugh~ he could 
pull Buckminster into a dispute he was mistaken. The old 
...... ..- .... ... .... ..... .. .. ..... t .... .. 
~~n. ~o~teously declined to debate with him. He writes that 
h~ ~s co~cerned to appear before his Judge with "unstained 
garments;" for this reason and no other he felt it his duty 
to warn Ballou against the doctrine he is preaching. He 
hoped his expressians of concern would lead Hosea to reconsid-
- . 
er his positions. Although he must admit that he was tempted 
to break his resolution and debate with Ballou, he has 
decided that if' th~ ~guments of such giants as Ed~ards have 
had no effect, nothing he can say will do any good.4 
Hosea was not one to give the "opponent" the last worde' 
He answered Bu~kminster, expressing ~s joy and supreme ~on­
fidence in Universalism as the truth.5 And with an exchange 
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of very formal notesl the co~respondence came to a close. 
. ' 
Hosea, it seems, also impressed one of the other 
' -
Congregational ministers in town. Old Joseph Walton was 
pastor ,of the !ndependent Congregational Church. He thought 
highly o:f Hoseat s natural abilities and gifts and was part-
icula~ly taken with his deferential attitude toward himself.2 
.... - .,. .. .. .. .. .. - .. .. .. .. '"' .. ... 
~~~~-~s_C?~~~~g~~io~~l colleague!_Bu?~nst~~, Walton_was 
p~~f~~t~~ wil~ing_~9_.en~er into a disputa~~cm and trade text 
~?:: ~e~~~ ~s._d;sagre~~ent w;th Hosea resulted from his 
a~t~~~ance_~~ two funera~ services conducted by the l~tter.3 
He was ~is~~bed_by Hoseats message on these_occasions and 
:-r~.~h~?- to adm?~ish him in a :frien~+Y manner concerning his 
errors o~ omission ·and commission.4 
Walton in a letter, November 19, 1810, objected to Hosea's 
contention that death was designed by God for the good of man. 
How can such a view be reconciled with.such Biblical passages 
as Romans 6: 23--which states that "the wages of sin is 
death"? He points to the Genesis story of the fo~bidden 
fruit to prove that sin is responsible :for death and that 
"sin is the work o:f the devil •••• n5 He accuses Hosea of 
-
pe~ve~ting the Scriptures,6 and charges him with not having 
PP• ··44-46. 
P• 46. 
in either service preached the need for repentance, 1 nor 
belief in the resurrection of the dead. 2 
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This correspondence is of interest, of course, for the 
light that it sheds on Ballou's thought. He takes up Walton's 
charges one by one. As·to death, he believes it was designed 
for the good of mankind. It was designed by God, so it must 
bs good, or God must be ~o~sldered man's enemy.3 
I view death, sir, as an appointment of God, a 
friendly messenger, sent to dissolve a tabernacle 
of corruption and vanity, at the dissolution of 
which, "the dust returns to the earth4as it was, and the spirit unto God who gave it." 
He bases his belief that death was designed for man's good 
on such passages as the words of Paul to the Philippians: 
"For me to live is Christ, and to die is gain" (1:21}. 
As to Walton's question concerning the lack of a call 
for r~pentance in Ballou's sermons, he answers that he be-
lieves in the passages which call for repentance as much as 
he believes in the rest of ~he Scripture. But he does not 
subscribe to the idea that preaching repentance has to be 
accompanied by threats of eternal damnation. 
Preaching repentance, I conceive is teaching 
men and giving them such divine instruction as bring 
their minds to discover more glorious things than the 
sins and carnal vanities of this world; which teaching 
produces a returning of the mind5to the things of God and his ever blessed kingdom.--" 
1. Buckminster-Walton-Ballou, Letters, P• 47. 
2. Ibid., P• 53. 
3. Ibid., P• 61. 
4. Ibid., P• 64. 
5. Ibid., P• 67. 
It is not nec~ssa~ to use the word "repent" in order to 
preac~ rep~ntan~e. ~.PJ?eacher "warmed with the spirit of 
eternal love" may successfully preach '!'epentance without 
< • 
~ver mentioning_the word.l Repentance ~s t~e.gift of God 
~nd do~~ not .. ~epe~d on_.~'creature agency,n i.e. man's 
actions.2 Hosea thus squarely places himself against 
revivalism. 
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Concerni~g the resurrection, Hosea has litt~e to say. 
He affirms his belief in it as it is taught in the 
Scriptures.3 
The correspondence continued, taking on a sharpness 
of tone in places. But the expressions of friendliness and 
~oo~will_ on ~he_ part of both men a~e strikingly genuine. It 
is a fair supposition that their friendship surmounted their 
clash of opinions. 
. -
The correspondence between Hosea and the two stalwarts 
of orthodoxy was publis?-ed in 1811 by Ab~er Kneeland. Why 
Hos~a put it into the hands of his friend is not known; it 
is possible, however, that he had his hands full in pre-
paring for the press new editions of his Notes ~ ~ 
Parables 3n4 A Treatise .2!! Atonement • 
. ', 
. ' 
1; Ibid. 
·2. He justifies this-position on the basis of Acts 
5:31; 11:18.·~~, p~ 69. 
3: ~., PP• 75-76. 
. ) 
158 
Near the close of 1809 John.Murray ha~ been stricken 
w~th_p~r~l!~is. Since h~ was n~ver to be a~~ive again, it 
wa~ ne~~ssary ~o obt~in ~ co~league for him. Edward Mitchell, 
lik~ Murray_~ co_~~ervati ve trinitarian, was persuaded to 
leave his pas~~~~t~ in New York to come to Boston. He was 
settled as Murrayrs ass~ciate in September of 1810.1 It was 
r:-~te.?-_ by s?me_ ~hat ~osea Ballou, next to Murray the most 
prominent preacher in the denomination, did not take part in 
. . . 
the installation. An idea o:r the relationship of }1urray and 
, . . 
Ballou at this period may be gleaned 'from a letter o:r George 
. . 
Richards to Edward Turner: 
I do not find that Ballou was called to the ordi-
nation of Mitchell and as a late letter :rrom Brother 
John J]1urrai! expresses his joy at having got rid o,:r 
"a Socinian; ··neistical, Sadducean Universalist, n I have 
thought· whether he· did not thus point to a certain 
n~glec~~-C! .. individual. 2_ . 
In J~~~~Y~_l81~! Hose~ ~oined with Edward Turner o:r 
..... <I 
~~le~,-~h?~as_Jo~es_ o~ Gloucester, and Abner Kneeland, now 
o:r Charlestown, in a_new association of Universalist ministers 
- • 0<- • • .. ... ,.. 
in towns along the'coast. Questions :ror discussion were sub-
mitted b~ the members and assigned as the topics of papers 
to be read at succeeding meetings.3 These papers, along 
~ ... ... ~ 
with sermons, excerpts from books, etc., were printed in a 
1; Eddy,· Histor:y .2! Universalism, II, 132. 
2."Letter, November 5, 1810 Quoted in The Universalist 
Quart~i>ly, · (New Series) VIII {July; 1871·), '"mn. 
3. -Whittemore, Life of Ballou, I, 353. 
--
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qua~t~rl!_Pu?li~hed ~y the group under the title o~ ~ 
Gospel Visitant.~ It lapsed after one volume was issued • 
. Am?ng the pa~ers read by Hosea ~as one on I Peter 
3!19-20. From his presentation it is apparent that he, at 
that_time, be~i~~ed~in some form ~f punishment in a future 
life.2 _T~~ye:y p~s~age, reinter~reted ~few ye~s later, 
was ~o provoke a great dispute in the denomination. 
..... .. "' .. ~ .. "' .. -· ~ ~·.. "' "' "' 
~ s~ttle~.m~~~try _H?sea ~o~~- to be ~uite dif~erent 
~:?m_cir~~it ridin~. There were parish responsibilities not 
encountered before. Among these was the religious education 
of t~e children~ In these days befo~e_Sunday ~chools had 
been_est~~lish~d, resort was had to catechisms. In 1810 
Hosea issued one for the use of the children or his church.3 
~~i~ O~P?3~~ ~o creeds, he decided that what children 
~~o~~d c?~~-~o-~~mory_s~ou~d ~e_entirely in the language 
of the Scriptures.4 Hosea takes the opportunity to instill 
into the little ones' minds, among other things, the dis-
-·· ....... 
tinction between the creation of man and his for.mation in 
1. The Gospel Visitant. Bein~ principall¥ Original 
Tracts on Moral ~ Religious SubJects: ~ which~ Illus-
tration _2! lli Gospel of. God ~ Saviour ~ attempted by 
Arguments, drawn from ScrJ.pture and Reason. ~·whole 
directed t·o the Promotion 2f. Piety and Morality. ~ the 
Gloucester CODrerence·(charlestown:-rffl2). 
2; Ibid., pp. 220;..223. . .. 
· 3. The ChilaTs Scriptural· Catechism .(7th ed.; Boston! 
1837)·;·[Eirst edition, Portsmouth;·New Hampshire: 1810_J 
4. Whittemore, ~ .2f Ballou, I, 316. 
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the dust.l And~ of course, the whole thing has a decided 
Universalist flavor.2 Since Hosea insisted th~ the answers 
. -
in the catechism must be in Scriptural language, it was not 
always easy for a child to comprehend their meaning without 
the help of a good teacher.3 
In 1812, Hosea published an enlarged edition of the 
.. 
Notes ~ ~ Parables.4 Fr~m a pamphl~t of eighty pages it 
grew to a book of 278 pages. His interpretation of the 
parables has not changed in this second edition. The text 
of the first edition remains untouched, but added to the end 
of ~h~-~xpo~i~~on of each parable is a section-labelled 
"Illustration." The polemics missing in the first edition 
- . . 
m~e an appearance ~lmost immediately. With all the skill 
at his colnl!land Hos~a at~empts to show ~h~t the parables can-
not be used to support the orthodox doctrine of eternal 
punishment. In co~text the_texts usually used for this 
purpose prove no such thing. 
There are occasional flashes of brilliance in this 
edition. A good example is a parody of the parable of the 
Good Samaritan in which Hosea substitutes for the Samaritan 
1; Child's Catechism, pp. 5f., 7f.-
2~ See especially Ibid., pp. 15-18~ 
3. Whittemore,.-Life-ol Ballou, I, 316. Whittemore 
makes'the·comment th~ecause of this difficulty of com-
prehension 6n the·part ·of the child the booklet· was never 
widely usea. yet, the seventn edition of the catechism was 
publisned ~in'-B<Ystoh twenty-seven years later1 · 
--4. lirotes~· o:h -tn.e ·Parables of the New Testament (2nd ed., 
en~arged; Portsmouth, New Hampshire: !8!2). 
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"a cert·ain'learned divine." Th~ Samaritan of Jesus• parable 
helps save the man acc?sted by.thieves without asking any 
questions, but the 11learned divine" questions him on his 
cr~ed, whether he is willing to p~rish for_ the glory of God.l 
Obviously the "certain learned divine" is a Hopkinsian1 
This edition of the Notes,on the whole, lacks .the witty, 
:;pungent;~,)' homely illustrations of the Treatise £a Atonement. 
Hosea pretty much co~i~es himself to marshalling a legion 
of texts from both Old and New Testaments to support his 
allegorical inter~ret~tion of the_pa~ab?-e~ ... Written before 
the birth of historical and textual critic~sm_of the Bible, 
these Notes have nothing to offer to the modern reader and . 
. -
are best consigned to oblivion. 
This same year, 1812, Hosea h~d published a second 
edition of A Treatise on Atonement.2 It is simply a reprint 
.. - - . 
of the 1805 edition, without even the addition of a new 
preface. 
These publications were the occasion of an attack on 
. . . 
Hosea by George Forrester,3 a Calvinistic Baptist preacher 
.. 
1~ Ibid., pp. 198-200. 
2. l~Treatise on Atonement; in which, the Finite Nature 
of Sin is Ar~ued, its Cause and Conse~uences as such; the 
Nec-essfti· an Nature-" of Atonement, an its Gl'O":!?i'OiiSCon-
sequences, in the Final Reconciliation-of All ~en to Holiness 
~Happiness (2nd ed.; P?rts~outh, -New Hamp~hire: 1812). 
-3. George Forrester, Str~ctures ~Works ent~tled 
"Treatise on Atonement," and lfNotes on the Parables 11 
(Portsmouth: 1812) • - - -
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and a teacher in Portsmouth. Forrester did not carry 
on a serious discussion but resorted to ridicule. Hosea 
. . 
answered his "uncouth invective"l in as civil a manner as 
he could manage ·in a series of letters under the clever title 
of !g Atte~pt with ~ Soft Answ.er .:!!£ ~ Away Wrath •• ~. 
The controversy ended with a brief reply by Forrester.2 
The same year found Hosea engaged in a much more im-
portant controversy--with members of his own church. The 
contention arose due to the War of 1812. Portsmouth was bad-
ly affected by the war, and the Federalist shipovmers were 
" . 
strongl~ ... opposed to it. The majority of Hosea's church were 
Democrats (then called Republicans), but there was a sizeable 
group of wealthier and more influential members who were 
.. ~.. ~ . - . ~ 
Federalists.3 Trouble began when Hosea responded to a call 
by Pre~ident Madison for a day of nation~l_humiliation and 
prayer~ Although Hosea was a Republican4 and. had decided 
political opinions, for ministerial reasons.he never ex-
pressed his views outside the family circle.5 
1. Hosea Ballou,_~ Attempt with!~ .Answer!£~ 
Away Wrath,-~ Letters addressed!£ Mr. George Forrester, 
Calvinist-Baptist Preacher. In Reply·to his Strictures on 
Works entitled 11Treatise on Atonement, 'lr-a.ilcf"'"Not es and Il- · 
lustrations on Parables" "[Portsmouth, NeWHam.pshireT18J3), 
p. 15.- - . . 
2. George Forrester, Remarks SUggested~~· Ballou's 
Late Publication (J?ortsmouth: 1813} •· · · 
- 3~ 'Whittemore·, Life of Ballou, I, 376. • 
· · 4. 11His Universalis1n---and his faith in American-Democracy 
in many points coincided.·" Safford; Hosea Ballou, P• 107. 
5. M. M. Ball·ou, Hosea Ballou, p. 219. 
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He definitely believed that politics should be kept out of 
the pulpit.1 But on the day o.f humiliation and prayer, his 
patriotic £eeling got the better of him. He preached a forth-
right, emotional sermon in favor.of the President and the 
war.2 
Hosea took as his text John 17:36-"If _My Kingdom were 
of this world, then would my servants f~gh~. n He drew a 
distinction betwe.en the kingdom of Christ which is not <:>f 
1., An UnfortUnate, but, at this distance, humorous in-
cident happened at·an ordination service at the General 
Convention of 1829. The·ordination prayer was assigned to 
the Reverend Josliua·Flagg,· tta man of strong i'eelings on 
political matters •••• " Flagg was a· supporter of General 
Andrew Jackson who the March before had been inaugurated as 
President of·the United States. Near the· close of his ordin-
ation prayer, Flagg·raise9-·his voice in "ardent supplicationtt 
in oehalf of Jackson: "And, 0 Lord, wilt thou· remember thy._· 
servant, the President of these United States, elevated to 
his high posit~on by the .free-rrill suffrages of his grate-
ful fellow.:.citizens. Wilt '!;hou bless him, 0 Lord, and crown 
b+m with success; and may he be enabled to put down all his 
politic~l foes, as he·v,ut down the British hosts at the 
bat'tle ·of New Orleans. ' Thomas Whittemore 'Wrote of the in-
cident~ 11Such a petition, so out of place at any time in 
public worship,. but more especially as a·part of an ordaini~ 
prayer, sent a shudder over the assembly, especially the 
preachers; and Mr. Ballou felt it his duty to administer a 
faithful rebuke to Mr. Flagg, as they walked away from the 
church· .at the close of the service." Whittemore, Life of 
Ballou; III, 58 • . - -:- . 
-~ 2. Hosea Ballou, A Ser.mon, delivered at Portsmouth, N. 
H.~ APproEria~e·to the-Occasion.of ~ Dti ~Humiliation and 
~razer, Recommenaed @l the Pres~aent o the United States 
~-~·20th- of·Iugus , "I'8!2. Publishea· §: the Request oi' ~ 
Wardeni:r-(Portsmouth, n.cr:r;. ljagination referred to in 
this· dissertation is'that or· a typed copy in the possession 
or· the Unitarian-Universalist Church of Portsmouth and in 
the 1Tni~ersalist Historical Society Library, Crane Theological 
School, Tufts University~ 
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this world~ and so does not use force to gain its ends~ and 
the kingdom of.this world~ where force is sometimes a neces-
sary expedient. Desp;te persecut;on the early Christians had 
p~opag~~ed the gospel; but th~ church ~~11 when Christianity 
was re~?~nized bY,~?nstantine. From that 
fatal moment.~.though an overflowing'flood of 
Christian-profession succeeded to cover the Roman 
provinces, an undulating tide of pagan superstitions 
found its way into'the"vitals of the church; and, lay-· 
ing hold'of the civil sword, has set up and maintained, 
for ages, the ki~gdom.of antichrist.l 
A~th?u~h t~~-c~~ch may not use force~ it is permissable to 
the civil government--not in an unjus~ war but "in the 
necessgry de~ence of any of its rights whic~ might possibly 
be infringed.rr2 He justifies the latel:y declared war with 
several examples from the Old Testament. Force may be used 
in defence of the individual, national rights and indepen-
dence,. in defence of property "~gainst the· depredations. of 
wanton~ unprincipled plunderers.n3 
This labelling of the Mother Country as "unprincipled 
plunderers" did not slit well with the monied Federalists in 
.. . 
the congregation; nor did his emotional defence of the 
. -
President against the 1labundance of contumely~ which has 
appeared in the publ~c prints~ des~g~ed to destroy public 
confidence in our chief magistrate.n4 Hosea fumes against 
. ' 
165 
the 11outrage" the British have perpetrated on .American 
citizens and quotes at length inflrua~at~ry passages from the 
President's message on the subject of British im~ressment of 
.American seamen.l He c~ls for full support of the war, for 
justice. is on the side of America and God will not fail to 
support the side of justice.2 
. 
Despite the unrest in the church caus~~ b~ Hoseats ser-
mon, it was published "by Request of the Wardens·. n3 It is 
safe to assume that at least the majority of the wardens of 
the church were Republicans 1 The 1?-ewspapers of the town 
carried reports of the sermon. Depending on their party 
a~filiation, they pra~sed or_den?~ced it, but no attempt was 
l!lade to refute_~s arguments. " ••• The opponents of the war 
described it as an il~.i·terate perf<?rmance, and found fault 
with the metaphors and phraseology. n4 
~uririg the cour~e of the next winter the anti-adminis-
tration party in Portsmouth formed the "Washington Benevo-
lent Society,u using the name of the beloved Father of the 
. -
country as a rallying point against Madison. Hosea, who 
did not approve of this tactic, was on the sidewalk one day 
when the Society st~ged a parade. Asked what he thought of 
the Washington Benevolent Society, he replied that it 
.. 
I, 379. 
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re~inded him of a passage of Scripture. Asked which pass-
age he meant, he answered by quoting the verses. 11In that 
day seven women shall take hold of ·one man saying, 'We t1Till 
eat our own bread and wear our own apparel, ?nly let us be 
called by thy name to take away our reproachl'~~ The report 
o~ this incident did not help to endear Rosea to the dis-
affected members of his church. 
The opposition to Hosea among the anti-war party came 
to a head_ at ~he annual meeting of t~e. ch~~h the following 
~~~~--The records of the so~iety reveal ~hat it was having 
~~?~b~~ p~~;~~ the debt incurred by ~he_ bu~ld~ng of the new 
~_e~~i~? house. Despite this financial trouble the annual 
~e~~ing ~~-~~~-~1,_ 1813, voted to_set Hosea's salary at the 
usua~ $~~0.00 for the ensuing year.2 But the monied 
Federalists in the society did not let this··opportunity pass 
without ·attempting to make trouble for their minister: 
Mr Isaac Waldron Jr, Capt Lewis Barnes Mr Mark Simes 
& others presented to the meeting their protest against 
their contributing in any way to the support of Mr 
Ballou &c, which protest was read, & by them·requested 
to be recorded on the records of the society.3 
But they were not successful; Hosea had the backing that he 
needed to defeat the opposition: 
Voted, That the protest offered by Isaac Waldron Jr, 
1; Isaiah 4:1. Whittemore, Life of Ballou, I, 379-380. 
2. Minutes of· Meeting·; June 21, lff13. Records of the 
UniversBliBt Society at Portsmouth. Book One (1793-185a, 
pp. 104-105.·- ... 
3. ~., p. 105. 
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Lewis Barnes, Mark Simes & others shall not be entered 
on the records.l 
Waldron and Barnes then appear to· .have attempted to block 
-the assessment pn the pews--not wanting their tax money to 
go to Hosea's s~ary. Their move, however, ttwas negatived" 
by the.moderator.2 
The state of the Portsmouth society was bad--emotional-
ly and financially. Animosity to the ndnister was mirrored 
by ~he fact th~t several persons declined to serve as officers 
9~ t~e.~ociety~3 The financial plight is demonstrated by 
the fact that t~e.~o~~ety c~ose a committee to receive all 
~oc~e~-;v ~?ney w-rbi~h was in the hands of the wardens, to 
coll~~~ all outstanding ~ebts due~ to settle all accounts of 
the society, and to pay all debts-=even if the borrowing of 
- .... - - .. . .. - .... ~ . 
~oney is necessary.4 It is interesting to find in the papers 
of the society that almost $1000.00 was owed to Mark Simes 
in 181~, debt and interest on the building of the meeting 
house.5 Simes was one of those who had attempted to cut off 
Hosea's salary. As a result of the trouble, ~.everal of the 
disaffected members withdrew from the society.6 
Despite the loyalty of the greater part of the congre-
1; Ibid; 
z; Ibid~- · ··-
3; Ibid;; p; 104; 4; Ibid-.; p ... 105·. 
··5. 'Financi"al Receipts of the Universalist Society at 
Portsmouth, Jurie~ 1812~ 
6. Whittemore, Life ~ Ballou, I, 403. 
168 
gation, the ministry of Rosea Ballou was under a cloud. But 
he would not leave town under this pressure, des,pit~ the 
fac:h that the society had trouble paying his sal-a,ry. To sup-
. . 
plement his income, he turned again to his avocation of 
teaching. He had a large family to support~ Two more 
daughters had ~een·born to ~osea and Ruth, an~ another child 
was on its way. Elmina Ruth was born Ap::il 3, 1810,1 sh<;>rtly 
after the Ballous had come to Portsmouth. Clementina was 
. . 
b?rn_ on Ju~y 10, 181~,2 shortly before the trouble began over 
Hosea's nwar.~' sermon. • I Fiducia came into the world on 
May 1, 181!-J-.3 
With a wife and seven children (soon ei~ht) it is no 
~onder that Hosea_ was hard pressed for money. From the fall 
of_ 1813 to the_ spring of 1815, he conducted a private school. 
Q-uarters were readily available in the other s·id~ of the 
double house in which they lived~. They were inhabited by a 
sea captain who was often at sea.4 Hosea called to P~rtsmouth 
. ' 
to assist him his bright, seventeen;year-old namesake.5 
.. 
Hosea Ballou, 2d, his grandnephew, not only taught schoo~ for 
him, but began the study of divinity under his tutorship.6 
This was'the beginning of a long and deep association between 
these two men. 
1~ A. Ballou, ~ Ballous in America, p. 131. 
2; Ibid; 
3; Ioid; - · · · · 
4; ~;·Ballou; Hosea Ballou,~" pp. 55,56,63. 5; Ibid;; p; 55; 
6. Ibid., P• 56. 
CHAPTER XI 
SALEM 
At the end of April, 1815, Hosea received a letter from 
a committee of the New Universalist Society in Salem. The 
Salem church had been without a minister ever since Edward 
Turner had gone to Charlestown in June of the year before. 
At a special meeting of the society--
it having been intimated that your ingagements {]iCl 
where ~.i~ not so in Portsmouth but that you IllJ..gW 
receive-an invitation from any other Society, under 
that impression it was Voted unanimously to give you 
a Call to be our. pastor and that a Sallerey @i'¥! of 
Eight hundred Dollars was Voted for one year---
Hosea1s reply encouraged the Salem society to hope tha~ he 
might be available, but he points out that, with his large 
family, $800.00 is scarcely enough to support him in Ports-
mouth and he knows living costs are higher in Salem. Fur-
thermore, 
Should the Society in Salem think proper to ffind me a 
comfortable house to live in, and as much firewood as 
a prudent family would ~onsume, in addition to what has 
been already generously offered, the conditions would 
be acceptable. There would be some expence l]!iCI in 
moving which the Society would undoubtedly assist in 
at least.2 
1. Letter from Committee of the Universalist Society in 
Salem to Hosea Ballou, April 26, 1815. 
2. Letter from Hosea Ballou to Committee of the Univer-
salist Society in Salem. Portsmouth, April 28, 1815. 
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The best Salem could do, it informed Hosea, was to o~~er him 
$800.00 a year, paid in quarterly installments as requested, 
and his moving e~penses~l 
Portsmouth obviously knew nothing o~ this correspondence 
between Hosea and Salem, ~or on May 22 the socieuy held its 
annual meeting and voted to offer him the usual $8oo.oo for 
the year.2 When it heard that Salem was attempting to wpo 
its ~astor away, it voted to match the Salem offer up to 
$900.oo.3 Although this was $100.00 more than the Salem 
group had offered, Hosea knew from experience that no matter 
how much was promised he was not able to collect it. He, 
therefore, asked for a dismissal from the church. Meanwhile, 
the Portsmouth soci_ety was corresponding with Salem in an 
attempt to get them to withdraw their invitation ~o Hosea.4 
This the Salem church refused to do, feeling it had acted 
properly in its negotiations with Ballou. Furthermore, his 
services were badly needed in Salem which h~a been without 
regular preaching for a long time. "Since Brother Ballou 
gave his answer and it was made known here a number of 
1. Letter from Committee of the Universalist Society in 
Salem to Hosea Ballou, May 10, 1815. 
2. Minutes of Meeting, May 22, 1815. Records of the 
Universalist Society at Portsmouth. Book One (1793-1852), 
P• 112. r 
3. Minutes of Meeting, June 5, 1815. Ibid., P• 114. 
4• Letter from Committee of the Universalist Society at 
Portsmouth to the Universalist Society in Salem, June 5, 
1815. 
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applications have been made for pews in the meeting and the 
spirits of our friends seem to be revived •••• nl 
Salem, of course, had suffered as much as Portsmouth as 
a result of the late war. The records ro~d papers of the Uni-
versalist society there show that Edward Turner had had a 
very diffidult time collecting his salary from the society, 
many time_s complaining that he was destitute of money and 
his· family v-ras in need as a result .. 2 This bad financial 
situ~tiQn was probably responsible for his resignation and 
removal to Charlestown. Hosea could not have been ignorant 
of this situation, especially in light of his very close 
friendship with Turner. His position must have been exceed-
ingly unpleasant at Portsmouth, however, so that he must have 
thought removal: to another church the only answer. Further-
more, Hosea felt a warm spot in his heart for the Salem 
society. When it had begun building'its new meeting house 
on Rust Street in 1808 he had been chosen to ·place the 
cornerstone.3 When Edward Turner had been installed as its 
pastor in June of 1809, Hosea had served on the examining 
1.. Letter from Cornmi ttee of the Universalist Society in 
Salem to the Universalist Society at Portsmouth, July 1, 
1815. 
2. Letters from Edward Turner to Joseph Newhall, April 
5, 1813; January 5, 1814; February 18, 1814. 
. . 3 .•. Perley Putnamt s Book Which Contains Some of the 
Earley fSi~ Votes and records, of the first Proprietors of 
the fir~versal Society In Salem Massachusetts. 1806. 
PP• l,, 6. 
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council and had preached the installation sermon.l 
The Salem situation offered a challenge. The society 
was discouraged, having been without a preacher for an en-
tire year. Hosea's name and talents were so well thought of 
that when the news circulated that he was to be called to 
fill the pulpit a new interest had been aroused, material-
izing, as seen above, by the influx of a number of new ap-
plications for pews. Also, there was work to be done at 
nearby Danvers where a newly organized group of Universalists 
was meeting in a school house. Hosea preached to this new 
group every fourth Sunday.2 It was no doubt·with great ex-
pectation that the Salem society installed its new minister 
on June 21, 1815.3 
Impressed with its new minister as the society might 
be, it was ashamed of the appearance of his f~ily. Rosea 
and Ruth, as frugal as they were, found it difficult to clothe 
themselves and their eight children in a manner acceptable 
in aristocratic Salem and Hosea always hated to go into debt. 
Some of the more interested membens of the Universalist 
society decided to take action. The result was recorded in 
the notebook of. one of the leading members of the church: 
When Mr. Ballou first came here he and his family were 
1. Record of Proceedings of an Ecclesiastical Council 
assembled in Salem, Massachusetts for purpose of examination 
of ~he Rev. Edward Turner •••• June 21, 1809. 
2. Whittemore, Life of Ballou~ I, 410. 
3. Perley Putnam's Book, p. 5~. 
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dest,itute of many articles of wearing appar~l ••• or 
Such articles as to make them appear decent in the 
Street 1 and in Order to have our Minister appear as 
respectable as to dress as others the Society took up 
a Subscription, and collected Money Enough to furnish 
~" Ballou with many very useful articles for his 
family, among which Mr and Mrs Ballou were both 
furnished with Superfine Black Broad Cloth Cloaks & 
Hat & Bonnet to Correspond, which when worne, they 
made a much more respectable appearance than when they 
came, and they also were muc£ improved in their 
manners before they left us. 
Despite this commiseration on the part of the society, 
I 
Hosea found that when it came time for his quarterly salary 
installment, he had to ask for it: 
Salem, September 6th, 1815,-
To the Committee of the universalist Society, 
Brethren1 as the means for the support of my family, 
, which were on hand at the time I came to this town, 
have hetheri;o TSiCl met my expences ISiCI , I have 
not called on t~ociety for any par~-t my Salary; 
but those means having now failed1 it will be neces-
sary to call for a quarter 1 s Salary next week, when 
my first q~arter will have"terminated. 
Yours with due respect, 
Hosea Ballou2 
His finan~ial situation was not much, if any, improved by his 
move to Salem. The balance of what was ou-red him by the Ports-
mouth church was finally paid in May of 1816.3 Since Hosea 
never liked to awe money he found it necessary to request a 
raise in salary when in April, 1816, the Salem church voted 
1. Ibid., p. 21. 
2, Letter from Hosea Ba.llau to Nathaniel Frothingham, 
September 6 1815. 
3. $16~.20. ·warden•.s Accounts of the, Universalist 
Society at Portsmouth, ,1816. 
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to request him to serve another year•l 
As to the Salary, I am confirmed in the opinion 
which I formed before I came to this Town, that the 
sum agreed on for the first year is too small to meet 
the expenses of my family, in that way ef living which 
conv~nie~ce and the respectability of the Society 
requJ.re •. 
Salem voted to offer him $900.00 for the year tq cop1e.3 
.Hosea accepted this figure, 4 but,, as will be seen, the 
society fell further and further behind in its payments to 
him. 
Hosea's years in Salem were filled with controversy. 
The orthodox elements in the area were quite hos~ile to the 
Universalist faith. Samuel Worcester, who played a promi-
nent part in the Unitarian controversy by trading blows with 
Channing via tracts during 1815, had attacked Universalism 
from his pulpit at the Tabernacle Church as early. as 1811; 
Hosea, then in Portsmouth, had tiritten an extended review of 
this sermon,5 but there is nothing to indicate that the two 
ever had relations with each other when Hosea moved to Salem. 
• I 
1. Meeting of the Proprietors and Occupants of Pews of 
the Universalist Society of Salem, April 29, 1816. Perley 
Putnam's Book, P• 59. 
2. Letter from Hosea Ballou to the Committee of the 
Universalist Society of Salem, May·21~ 1816. 
3. Minutes of Meeting, May 26, lbl6. Perley Putnam's 
Book, p. 60. 4. Letter from Hosea Ballou to the Committee of the 
Universalist Society of Salem, June 15, 1816. 
5. I]:osea Ballo_ID , "A Candid Examination and Scriptural 
Trial of a Sermon entitled God a Rewarder,- delivered at 
the Tabernacle in Salem, Lord's Day, JanuarY. 27, 1}811] • 
By Samuel Worcester, A.M. TE?xt, Heb. xi. 6. t ~ Gospel ~­
~' I (September, 1811), 65-99. 
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Hosea, however, did have relations of a sort 'td th the 
minister of one o£ the other Congregational churches in 
town. It appears that he attended a meeting at the church 
of the Reverend Brown Emersonl on a day when the pastor had 
chosen to preach on one of Hosea's favorite Universalist 
texts, Romans 5:18. Emerson labored to prove that this text 
could be applied only to the Elect. Hosea was so incensed 
at this misuse of the Word of God that he published an open 
letter to Emerson.2 The introduction to this pamphlet he 
addressed, by way of explanation, to his own church and 
congregation. He writes, he says, because he is 
fully convinced that our blessed Redeemer has placed 
me among you, for the purpose of watching th~ motions 
of "spiritual wickedness in high places," and of op-
'posing thereto the spiritual "weapons of ~our warfare .. " 
. . . . . . . . . . . . . . . . . . . . . . . . . . . ~ 
I can give no good account of my divine master, if I 
shun to meet the enemy in the most direct and open 
. manner.3 
His Letter is primarily concerned with a defense of the 
scripturalness of the doctrine of the salvation of all men 
and a refutation of the idea that Paul in such passages as 
Romans 5:18 referred only to an elect number. He also 
rebuffs the calumny that Universalists claim there is no 
distinction between the righteous and the wicked "through 
1. This inference.is gained from Hosea Ballou, A Letter 
12 ~ ~· Brown Emerson, Pastor .£!: _! Congregational Churcli 
~Society~ Salem (Salem: 1816), p. 3. 
2. Ibid. 
3. "''bid., p. 3. 
-
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all the scriptures.nl 
. 
The Reverend Emerson Brovrn did not condescend to answer-
Ballou. But one Benjamin Dole, no doubt of his. congregation, 
published an open letter to Hosea, dated November 6, 1816.2 
He styles himself nan illiterate mechanic,n and explains 
~ 
that he is writing because Hosea's "pamphlet has fallen be-
low the attention of men of talents ·and science •••• n3 
I 
Dole's tone is that which one might expect from 11 an 
illiterate mechanic": 
I shall not attempt to follow you through all your 
windings, nor drive you from your false refuges; 
neither will I endeavor to vncover all your hiding 
places. When the overflowing flood shall come, it 
lvill sweep away your refuge or lies.4-
Dole writes in defense of Election and the other standard 
doctrines of Calvinism. 
The most extended controversy of this period was with 
the Rev. John Kelly of Hampstead, New Hampshire, who was 
alarmed at the rapid spre~d of Universalism,5 and what he 
believed to be its consequent effect on the morals of the 
people. So alarmed did he become that he found it necessary 
to publish to the world his Solemn and Important Reasons 
1. Ibid., P• 14. 
2. Benjamin Dole, A Letter !£ !1£. Hosea Ball.E,E., Past?r 
of the Society of Universalists in Salem~ occasioned ~ his 
Letter to Rev. 'B'rown Emerson {Anaover: 1()16), p. 3. -
3 .-rbia:. 
4. Ibid:., P• 4. 5. Whittemore, Life of Ballou, I, 412. 
-----
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Against becoming ~ Universalist.l Hosea, ever ready to take 
up the cudgels for the faith, replied to Kellyrs charges.2 
Hosea ·demonstrates his mastery of the polemical style in his 
refutation of the idea that atonement signifies the pacifica~ 
tion of God by the blood of Christ. 
Atonement signifies reconciliation. The opinion that 
God received atonement, or was reconciled to man by 
Jesus Christ, is nothing but the old doctrine·of the 
mother of harlots, which enabled her clergy to. sell 
indulgences.3 . 
Kelly went to press with more of his reasons against 
becoming a Universalist,4 and Hosea further vindicated 
divine· benevolence.5 It was Kelly's intent t0 stem the 
. ·~ 
tide of Universalism, but as is usually the case in such 
. 
matters, the publicity given it by his attack only helped 
to further interest in the "hersey:• tt6 
1. John Kelly, Solemn and Important Reasons Against 
becoming a Universalist (Haverhill: 1815). 
2. Hosea Ballou, Divine Benevolence: peing ~ Repl¥ to 
a Pamphlet, entitled, Solemn and Important Reasons Aga~nst 
becoming a Universalist. By ao-hn Kelly, A.M. (Boston: 1815). 
3. Ibid., p .. 24. 4. John Kelly, A. M., Additional Reasons Against Univer-
salism; or Divine Benevolence Vindicated in the Distribution 
of: Futu.reEverlasting Rewards and PunishnleiitrB:- C'onta~ning 
st'r~ctures .£!!: ~ Writings of HoSea Bailou, Pastor of the 
Universalist Church and Congregation in Salem, Mass. (Haver-
hill: 1815). - - ·-5. Hosea Ballou; Divine Benevolence Further Vindicated: 
!g Repl_x !£!: Pamphlet entitled "Additional. Reasons Against 
Universalism, 11 &c. 11~ ~ Kelly, _!.M., Author .2f Solemn 
and Important.Reasons Against becoming an Universalist 
(Salem: 1816). --
6. Whittemore, Life of Ballou, I, 422-413. 
-- ' 
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Not all o~ Hosea's time was spent writing against the 
enemy. These years in Salem saw two important series o~ cor-
respondence with ~riends. His old £riend Abner Kneeland had 
become disenchanted with the church and ~hristianity and was 
being lured into skepticism by the writings o£ the Deists. 
He asked Hosea to help him in his ~belie£, to give him 
cogent reasons why the Deists were wrong in their disparage-
ment o~ the Scripture and the revelation usually associated 
with it. The correspondence which was carried on by the 
two was published several years later.l On the whole, this 
correspondence is tedious reading with much space and effort 
on the part o£ Hosea spent in trying to keep Kneeland on 
the subject. As stated above,2 this correspondence is re-
vealing in regardsto Hosea's attitude toward Deism. He be-
lieved it had a good catalytic e~~ect on Christians, forcing-
them to examine the traditional belie£s handed down to them.3 
' , 
He takes his stand squarely on the authority o£ the 
Scriptures, expressing complete co~idence in the testimony 
o~ the apostles,4 the prophecies of the Old Testament as 
1. Hosea Ballou, A Series of Letters in Defence o£ 
Divine Revelation; in Reply.:!!.£ Rev. Abner Kneeland's serious 
Inqu~r:y: into the Authenticit:y of the ~· To which is added 
~ Religious Correspondence be·liween ~ Rev. Hosea Ballou 
and the~· Dr. Joseph Buckminster.~ ~· Josep]i Walton, 
Pastors of Congregational Churches ~n Portsmouth, N. H. 
{Boston:182o). - - -
2. Cf. Chapter v. 
3.·H. Ballou, Letters in De~ense of Revelation, P• 111. 
4• ~., P• 2"T. 
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having been ~ul~illed in the coming o~ Christ,l and in the 
miracles o~ Christ as proo~ o~ the truth o~ Cbristianity.2 
It is quite obvious from the repeated re~erences which Hosea 
make to Pa1ey3 that he depends heavily on that Anglican 
divine ~or his major arguments in countering Kneeland's 
doubts.4 
Near the close o~ the series o~ letters Kneeland 
professes to have been convinced by the ~guments of his 
colleague.5 It is dif~icult to see why. He justi~ies him-
sel~ in this manner! 
The question may be still asked, why do you now 
believe? To which I give this plain and simpl,e answer. 
It is because, notwithstanding the incredibilitx of 
the miracles o~ Christ, and one of uhe apostles, and 
the resurrection, the truth o~ which, these miracles go 
to confirm and substantiate; yet, the idea that this 
story should ever have been·told in the manner it is1 
without having truth ~or its foundation, in spite o~ 
all my incredibilit:y:., is still more incredible.t6 
It can be seen that this is a shaky ~oundation for faith, as 
it was to prove a ~ew years later when Kneeland was engul~ed 
completely·by the tide of infidelity. During the interim, 
however, Kneeland once again became a servant o~ the church 
1. Ibid., PP• 33f. 
2. Ibid., P• 174. 
3. E.g. Ibid., PP• 62, 117, 147. 
4. Willi~aley, D.D., A View o~ the Evidences o~ 
Christianity in Three Parts (New York: 1817}. [tst Eriglish 
ed., 1794;] -5. H. Ballou, Letters £.E. De~ense o~ Revelation,, PP• 
149, 161, 182-184. . 
6. Ibid., P• 182. 
-
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and accept
1
ed a pastorate in New York..l 
Of much more significance and lasting consequence was 
the correspondence between Ballou and his friend Edward Tur-
ner of the church at Charlestown on the subject of future 
punishment. It appeared over the period of a year--April, 
1817, to April• 1818--in the Gospel Visitant which had been 
revived by these two men.2 It appears that the debate was 
instigated by Jacob Wood,3 who recently had been .f.ellot-1-
shipped as a Universalist preacher. Wood carried to Edward 
Turner a proposal of Hosea's that the two men carry on a 
"friendly investigation114 of the subject of future punishment, 
with the aim of determining whether it is taught in the 
Scriptures.5 The fact that he and Turner are friends and 
share the same opinions should be in favor of a cool, dis-
passionate debate.6 Hosea extends to Turner the privilege 
of choosing the side he would like to defend.7 
Turner chose to take the positive side of the question. 
Always having been inclined to believe in a future punish~ 
ment, he felt that--with his. limited ability at argumenta-
1 •. Whittemore, Life of Ballou, IL, 126. 
2. I}Iosea Ballou-a:n:d Edward Turne~ , "Correspondence on 
the Doctrine of Future Punishment," The Gos~el Visitant, 
• II, 115-125, 186-191, 206-211; III, 29b=Jli;69-279. ~he 
pagination of Volume III is co~used. Number 1 continues the 
pagination of Volume II and reaches page 320. But Number 2 
then starts with page 221 and runs to page 284!] 
3. Ibid., II, 116. -
4 •. 'I'Ofd .. ,. 5. Ibid., P• 115. 
6. Ibid. 
7. 'Ibi*d., PP• 115-116. 
181 
tion-~he could best defend the side which he believed.1 
This raises the question as to whether Turner thought that 
Ballou tended to the other side of the question--that there 
was no future punishment but that chastisement ~or sinwas 
limited t.o this life·., Ballou and Turner had been close 
i'riends for about twenty-two year's, ever since Turner ~irst 
heard him preach a unitarian sermon at Sturbridge in 1795. 
Turner would certainly know in what direction Hosea's 
thoughts were running. From the later actions o~ Jacob Wood 
it is safe to assume that he, too, proposed that the two 
men debate this question because o~ Hosea's inclination to 
reject the idea or punishment in a future state. 
Such-a rejection on the part of Ballou was the logical 
outcome o~ his theory of man. If', as he had set forth at 
length· in the Treatise, man's carnal mind is responsible for 
sin, it is logical to assume that when man's carnality is 
dissolved at death he will enter the eternal state bearing 
only the marks of his heavenly nature. The question then 
was, will this heavenly nature be subjected to punishment 
to correct the sins of the earthly life? But, also· in-
volved was Hosea's presupposition that sin equals misery. 
He believed that misery could not exist in a state where 
ther.e was no sin. If' there was no sin in an ai'ter lii'e, 
1. Ibid., P• 116. 
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there could be no punishment1 
That Hosea had tussled with this problem before, is 
obvious from his correspondence with Joel Foster which was 
published in 1799.l At that time Ballou was wavering on 
the question or punishment in the future life. At the time, 
Foster forced him to take a stand. He declared himself in 
favor of the theory of a disciplinary future punishment, as 
opposed to penal suffering. This was probably due to the 
influence of Chauncy whose book The Salvation of All Men 
-. ---..---
led Hosea to believe that a penal suffering would necessarily 
be endless--a belief at odds with Universal salvation--where-
as, a disciplinary punishment by a loving Father would be 
limited. 
When Hosea wrote his Treatise on Atonement in 1805 he 
-------- -- ---------
was purposely vague on the subject of future punishment, 
not as yet having_made up his own mind definitely. This 
was possible in a work which, after al~, was designed mainly 
to refute the idea of endless punishment and other favorite 
tenets of orthodoxy •. 
The years following the Treatise show Hosea apparently 
accepting some form of punishment in the after life. In his 
exposition of I Peter 3:18-20 before the Gloucester conference 
of ministers he seemed to accept the ~dea. And in his 
1. Foster and Ballou, A Literary Correspondence.~ •• See 
Chapter VI. of this disserta~ion. 
J.83 
review of Samuel Worcesterts sermon God a Rewarderl he 
- - ~~~..;,.;;.. 
wrote·: 
As believers in God who will have all men to be saved, 
and to come to the knowledge of' the truth, and as 
deniers of ENDLESS tffiU1ERCIFUL PUNISHMENT, we do by no 
means assume to place of judgment, or pretend to say 
how long God may, for gracious purposes, chasten or 
ptu1ish the rebellious. We believe that chastisement 
will be exercised by the faithfulness of our merciful 
father in heaven, as long as sin in us renders it 
necessary, and no longer.2 
If there were doubts in Hosea 1 s mind at the beginning 
of his correspondence with Turner, by its close he had made 
up his mind once and for all and vigorously defended his 
position the rest of bis long life. 
As the debate proceeded Turner took the position that 
the whole question could be resolved into one point: 
If it can be proved from reason and scripture, that 
"death NECESSARILY produces such a moral change in the 
mind of' the sinner, as to make him at once a willing, 
obedient and happy subject of' the, moral kingdom.;'1 then 
it will follow that the doctrine of i'uture punishment 
is proved false •••• 3 
In efi'ect, what Turner w.as saying was that if Ballou's 
theory of the heavenly and carnal natures of' ma..'71 could be 
proved true, there could be no future retribution. 
During the course of the debate Hosea took t;he broad 
1. [!tosea Ballo'ill , "A Canqid Examinati0n and Scriptural 
Trial of a Sermon ent~tled God a Rewarder,- delivered at the 
Tabernacle in Salem, Lord's Day, January 27 , 1}81!] • By 
Samuel Worcester, A.M. Text, Heb. xi. 6,n The Gospel Visitant, 
I, 65-99. ---
2e Ibid .. , PP• '91-92 
3. GQS;Pel Visitant, II, 116 • 
. 
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attitude that belief in a future punishment was not an es-
sential feature of the gospel faith.l If the Deity had con-
sidered it so He would have put it beyond dispute by pro-
claiming it from the time of Adam to the present; no such 
proclamation could be found in the Scriptures.2 
The climax of the debate ~as reached when Turner asked 
Hosea how I Peter 3:18-20 could be reconciled with his new 
positi6n.3 
For Chl~ist also hath once suffered for sins, the 
just for the unjust, that he might bring us to God; 
being put to death in the flesh, but quickened by the 
spirit; by which also he went and preached unto the 
spirits in prison; which some time were disobedient, 
when once the long suffering of God waited in the days 
of Noah, while the ark was preparing, wherein few, 
that is, eight souls, were saved by water.4 
Turner undoubtedly remembered Hosea's earlier inte~pretation 
of this obscure passage as favoring the doctrine of future 
retribution. Hosea's exegetical skill was sorely tested by 
Turner's question. But he proved equal to the occasion. 
As he pondered the problem, reading the passage in context, 
suddenly "the light ·broke in11 on his mind • .5 The interpreta-
~ . 
tion he came to was quite different from that of "the 
Papiststt who used this text as an argument in ,favor of a 
1. Ibid., pp. 188, 189-191. 
2. Ibid., PP• 189-191. 
3. Ibid., 209. 
4. I'""Peter 3:18-20. 5. Letter from Hosea Ballou to Thomas Whittemore, 
November 2.5, 1829. Whittemore., Modern Historz of 
Universalism, P• 438n. 
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purgatorial state, or the Winchester Universalists who 
used it ~n a like manner, or the P~otestants in general 
who interpreted it to refer to the preaching of Ghrist to 
the spirits of the people of Noah's day who were in hell 
in the lifetime o~ Peter.l Hosea's conclusion was vastly 
different. The passage, he believed, re~erred by "spirits 
in prison" to the Gentiles. After the. death of Ghrist his 
. 
spirit was made manifest to the Gentiles. "Spirits in 
prison,n then, could not be used to justify the theory of a 
future state o~ punisbment.2 
The hurdle had been removed from Hosea's path. Having 
to study the problem of future punishment in order to score 
as a debater he had convinced himself of the truth of the 
position he had taken. At last he could see the logical 
outcome of the presuppositions he had started with so many 
years before. This correspondence with Turner was another 
of the turning points of his life. As he wrote to a friend 
later: 
While attending to this correspondence, I became 
entirely satis~ied, that the scriptures begin and end 
the history of sin in flesh and blood; and that 
beyond this mortal eXistence the· Bible teaches no 
other sentient state but that which is called by· the 
blessed name of lire and immortality.3 
1. Gospel Visitant, III, 297. 
2. Ibid., PP• 297ff. 
3. Letter from Hosea Ballou to Thomas Whittemol"e, 
November 25, 1829. Whittemore, }1odern Histo£Y 2!. 
Universalism, P• 437-438n. 
CHAPTER XII 
THE CALL TO BOSTON 
John Murray was dead. He had passed away in September 
of 18151 leaving a vacuum in Boston. True the First Univer-
salist Society was not without a minister, but Paul :Dean was 
exceedingly ineffective in the eyes of those who wanted to 
hear an aggressive Universalism preached. Dean was the type 
of man who preferred to keep his Universalism to himself 
and to avoid the censure of his ortpodox brethren. 'Further-
more, he was out of step theologically with almost the 
entire body of the Universalist ministry; he was a Sabellian 
trinitarian, rather than a unitarian.2 
Under the circumstances it is not surprising that on 
the death of Murray a move was made to bring the most 
prominent Universalist leader in the land to the metropolis 
of Boston. It was the natural place for Hosea Ballou to 
preach. The "Second Society of Universalists in the Town 
' ' 1. Eddy, History of Universalism, II, 179. 
2. "He was a Trinitarian, of the Sabellian school, and 
of course had a kind of Calvinistic notion of salvation, 
which I could never comprehend, but on which he·was always 
very sensitive." Charles Hudson, quoted in The Universalist 
Quarterlz, (New Series) VIII (April, 1871), 178n. 
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o:r Boston" was incorporated December 13, 1816.1 It w:a.s 
-
the hope and intention of the incorporators :from the 
begi~Jling to :fill their pulpit with Hosea Ballou.2 
The Second Society erected a spacious brick building 
on School Street diagonally across from the presen~ City 
Ha11.3 The School Street church was. _an exceedingly plain 
looking building-it might almost be called "barn-liken __ 
- * but it was excellent :for its purpose: to bring the message 
of Universal salvation to many people. With a spacious 
main floor and galleries on three sides, it could seat 
almost one thousand persons.4 The new $22,000 building was 
dedicated on October 16, .1817 l with Thomas Jones of Gloucester 
preaching the sermon.6 
·, 
The School Street Church extended to Hosea a unan-
imous call to become its minister7 at a starting salary of 
. 1. ~ Account of the Celebration of the Seventy-Fifth 
.Ann1versarS of the Second Society of Universalists, Boston, 
December !_, 1892 (Soston: Universalist Publishing House, 
1893), p. 13 • 
. 2. Whittemore, Life of Ballou, I, 419. 
3. On the site where-stands today the Boston Five Cents 
Savings Bank, 30-32 School Street, corner of Province Street. 4. Safford, Hosea Ballou, p. 211. 
5. The dedication had originally been scheduled for the 
day before but was postponed because it conflicted with the 
Brighton cattle showl. Seventy-Fifth AnniversarJ[ of the 
Second Society, p. 15. 
6. Thomas Jones, Dedication Sermon, delivered at ~ 
New Brick Meeting House, of the Second Societx of Univer-
salists 1n Boston, October-lbtrtt, 1817 (Boston: 1817). 
1: seventy-Fifth Ann1veraarl of the Second Society, 
p. 18. 
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$1~300 a year~ plus occasional donations o~ ~ue1.1 . He 
accepted~ but-not without hard ~eeling on the part o~ 
members o~ the Sal.em society with whom he had been aboul; two 
. 
. years. Some ~elt that he had not acted an honorable part 
in his negotiations with Boston~ accusing him o~ not being 
open on the. subject.2 But Hosea must have ~elt a move was 
in1perative~ not only because o~ the great advantage o~ a 
pulpit in Boston~ but because his ~inancial conditon must 
have been very ppor. When he ·le~t Salem the Standing 
Committee gave him two notes for money owed him, amounting 
to $660.oo.3 Although his higher Boston salary allowed his 
~ 
large ~amily to live--~or the ~irst time--comfor~ably~ Hosea 
was anxious that the .money owed him be paid so that he could 
• I 
help his son Hosea Faxon who was nO'tv married4 and striking 
1. M. M. Ballou~ Hosea Ballou~ p. 105. Safford gives 
the ~igure as $2,000. EO~ Ballou, p. 268. 
2. According to Perley Putnam, a ·short time before Hosea 
left Salem ~or Boston·he asked the Salem society for per-
mission to visit a friend in Vermont. But, instead of going 
to Vermont, he preached ~or the Second Society in Boston and 
agreed to become its minister when the new meeting house was 
finished. Shortly after it was rumored about Salem that he 
was to leave for Boston. Some of his Salem parishioners in-
quired i~ the rumor were true. Hosea replied that he under-
stood that the Boston society was to 1tmake overtures to him" 
but he did not know i~ he would accept their offer. The 
persons who asked him had all ready heard that he had 
accepted the Boston offer and that a house had been rented 
~or him by the soc~ety. The people of the Salem church would 
not have minded him moving to Boston "if Mr. Ballou had be-
haved honorable and told the truth." ~rerley Eutnam1 s Book, 
p. 18. 
3.' Ibid., PP• 18, 21. 
r }+. Jaiillary 1, 1817 A. Ballou, The Ballous ~ America, 
PP• 131, 325. 
out on his own in the wilderness of western Massachusetts. 
He felt very strongly on ~his subject and pleaded,with 
Salem for the money owed him. 
Brethren, I run in great want of some assistance. 
My oldest son is in a new countr,y, has a family and 
riothing but his hands to depend on for support. I 
greatly desire to help him. I am persuaded that you 
will so far enter into my feelings as to assist me 
to one hundred dollars, at least, by the first of 
September nexf. Your affectionate and faithful Servant, 
Hosea Ballou. · 
This letter to the clerk of the Salem society, written 
nine months a:fter his removal i'rom Salem, was not given the 
courtesy of a reply. More than a year later he writes again. 
Brother Newel [tic] , . 
It is now going on nearly twelve months since I 
stated in a letter to the Clerk of your Society the 
necessity that my fa:mily was in i'orwant of what is 
due me i'rom the Society in Salem--to which statement 
I have never received any reply. In that communication 
I requested that the Society would be so good as to 
accomodate me with an hundred dollars by the first of 
September last, as my necessity for the money was very 
pressing. 
I will not undertrure to make you acquainted with 
the painful feelings of my mind, occasioned by the 
entire neglect with which that Society bas seen fit to 
treat me. A Society for whose benefit I directed my 
most zealous and active labours, until stern necessity 
humbled me before God, to ask of him relief in the 
way his wisdom should direct. But wish you to communi-
cate to the Society my most fervent request, that 
measures may be taken, whicp. may issue in my receiving 
what is my due. This request is made with reference to 
my i'irst duty, which is to provide for my i'a:mily; it is 
made with rei'erence to that brotherly conduct which is 
indispensible [siC] i'or the maintainance of christian 
fellowship, and with that principle of moral rectitude 
1 .• Letter from Hosea Ballou to Henry Archer, Clerk of 
the Universalist Society of Salem. Boston, July 3, 1818. 
which requires us to do as we would be done by. Some 
reply ~rom the Society favourable to this request would 
be received with great satisfaction, by the Society's 
most humble · 
Servant. Hosea Ballou.l 
Although Hosea's letters were read to the church and 
I 
referred to the proper authorities,~ no action ap~ears to 
have been taken. By.18?1 the money was still owed- wit4 
interest.3 Whether Hosea ever received it is p;oblematical.4 
1. Letter from Hosea Ballou to Joseph N~wh~ll. Boston, 
May 15, 1819. 
2. Perley Pu·tnam.r s Bopk, pp. 66,_, 69. 
3. List and Amounts of Debts against the Universal 
Soc~ety in Salem, June, 1821. 
4~ It is possible that Hosea transferred '\;he notes to, 
a gentleman by the name· of Samuel H. Reed. Copie·s of two 
letters from Nathaniel Frothingham of the society to Reed, 
dated November 15~ 1820, and'July 21 \1821, are in the files 
of the Salem Society, and appear to indicate that this.may 
have been the c~se. In both letters\Frothinghrun apologizes 
for the society's inability to meet his demands. What the 
transaction between Ballou, Reed and the church involved is 
not clear. Perley Putnam recorded iri his note book the 
following jum.qled account which, if t\rue, does not do credit 
to Hosea Ballou: "When Mr. Ballou lett us the committee 
Settled. with him and for the ·Balance they then owed him they 
gave him two Society notes, for the Balance that was then 
due Wbich notes He carried to Vermont and there sold them 
and to<:>k a mortgade (EiCI of the mans farm with a condition 
that if he the former dYa not pay the amount of the notes at 
a given time the farm Should be his (Ballous) The man who 
held the notes Called on the committee to pay the amount of 
the notes which was not in th~ppwe~ of the committee to do· 
at the time the former informed Mr. Ballou of the circumstances 
He Says well if you 'cannot pay me the :·amount of the morg 
[!>est of word illegibl~ the farm is mine, Hence he turned 
the man from his farm. and put his dis:ilpated Son on to it 
He (Ballou) than caused the notes to ~~e Sued, Got Judgment 
against the Society, attached all the ews in the House 
belonging to the Corporation and had t em Sold at auction 
The whole of which did not sell for DlUCh more than to pay 
the court Expenses, after that he Scolded the Sheriff 
The Salem society had fallen on evil days. It promised 
Hosea's successor Joshua Flagg $700.00~1 but the records 
show that Flagg could not collect his money and finally 
left in desperation. His successor~ Barzillai Streeter~ 
was promised $400 a yeart2 Thus it can be seen that the 
society c.ontinued to go down hill after Ballou left for 
Boston. 
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Despite his financial problems with Salem~ Hosea seems 
to have remained in friendly relations wi~h them at least 
for awhile. After Joshua Flagg left Salem Hosea helped the 
society fill its pulpit on a number. of occasions and 
appears to have paved the way for the call of Barzillai 
Streeter.B. 
More serious opposition to Hosea's move came from 
Paul Dean of the First Universalist Society. He "distinely 
informed" Hosea that he did not want him to come to Boston.4 
~ 
Some claimed that he was afraid that Hosea's outspoken 
Universalism would force him to take a stand on matters con-
cerning which he would prefer to remain silent.5 
because he did not attach and Sell the Pulpit n Perley 
Putnamts Book~ p. 18. ---
1. Ibid.~ P• 64. 
2. Ibid.~ p. 76. 
3. Letters from Hosea Ballou to Joseph Newhall [for the 
Committeel of the Universalist Society of Salem~ February 1, 
May 14, 1820; May 24, 1820. 
4. Seventy-Fifth Anniversary £f ~ Second Society, 
P• 17. 5. M. M. Ballou, Hosea Ballou, p. 99. 
Of course, there was the more practical consideration that 
the presence of Ballou would have an adverse effect on his 
church. At any rate, the relationship between the two men 
19~ 
was very strained, and continued so despite many. efforts on 
the part of Hosea to overcome Dean's animosity.l 
Dean was naturally invited to take a prominent p~~t in, 
the installation of Hosea as minister of the new church. If 
there was resentment in Dean's heart it was not obvious in 
the smooth ·flowing, well chosen words of his sermon.2· 
With peculiar satisfaction do I receive you as 
one, come to second my feeble efforts to testify the 
Gospel of God's universal grace in this metrolpolis. 
• • • • • • • • • • • • • • • • • • • • • • • • • • 
Your lot has cast you in a pleasant place, and I 
trust God has, and ever .will give you here a goodly 
heritage.3 
It was an aggressive Universalism that Hosea Ballou 
brought to Boston. Immediately he took the battle to the 
enemy's territory, choosing for the text of his evening 
sermon on the first Sunday of 1818 the words of Paul, II 
Thessalonians 1:7-9,--words usually interpreted to refer to 
the day of judgment. 4 Hosea attempted to shovr that this 
1. Whittemore, Life of Ballou, II, 66-67. 
2. Paul Dean, "A Sermon, delivered at the Re-Installa-
tion of the Rev. Hosea Ballou to the Pastoral Care and 
Charge of the Second Universalist Church and Congregation, 
in School Street, Boston~, Dec. 25 !1811] , 11 ~ Gospel 
Visitant, II (Januar1, 1~18), ·232-~9. 
3. Ibid., PP• 243-44. 4. Hosea Ballou, A Sermon delivered at the Second 
Universalist MeetiAf f§ Boston, on~ eveniDg;of the First 
Sabbath ~ January Boston: 18181: 
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passage did not rerer to a last judgment but of the judgment 
or Jesus' own generation. The fire mentioned in the text was 
the rire or God's love; the Lord chastizes man because he 
loves and wants to correct his ways. 
This opposition to the traditional doctrine or the 
last judgment and his proclamation that God is a God of 
love was a fitting keynote to Hoseats long ministry in 
Boston. And it was the occasion ror his first controversy 
with a ministerial brother. ~T.hen Hosea's sermon was 
published,l it fell into the hands of a Methodist preacher, 
Timothy Merritt, who complained that 
at one dash he strikes out the doctrine of a future 
judgment, the displeasure of God against the sinner, 
and all future punishments, thus opening the gates 
of heaven to the most depraved among mankind, and 
showing a broad instead of a narrow way, to eternal 
life.2 
As far as Merritt could see, Hosea's reasoning amounted to 
this: "Jerusalem and many of the Jews were destroyed; 
therefore there is no future judgment. 113 
This was the beginning of several "replies" and 11vin-
1. Ibid. 
2. Timothy Merritt, Strictures~ Mr. Ballou's Sermon~ 
delivered!!~ Second Universalist Meeting in Boston, £g 
the EveninH £f. 2 First Sabbath in Januar:y:, 15Hf (Boston: 
18181, P• • 
3. Ibid., P• 8. 
-
dications.nl It cannot be said either Ballou or Merritt 
attempted to understand the position of the other. 
Merritt's parting words are indicative of the tone of the 
controversy. 
Should this oppone~t ~allo~ write again, and use 
sophistry, declamation and evasion, instead of dis-
cussing the merits of the cause, he will consider his 
produc.tion as already answered, and take no further 
notice of it.2 
With such a controversy on his hands so soon after his ar-
rival in Boston, Hosea felt right in his element. 
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Hosea, in order to accomodate the crowds who wanted to 
hear him, preached three times on Sundays.3 Practically all 
of the seats were taken in the morning; in the afternoon 
there were many standing in the aisles; and in the evening 
the aisle$ were crowded.4 Many of ~hese hearers were vis-
itors in Boston who came to hear Ballou out of curiosity • 
• l.~osea·BalloUl 1 ~Brief Replz !£~Pamphlet entitled Str~ctures on Mr. Ballou's Se~mon, delivered in the Second 
Universalis~eeting in Boston, ~~Evening-or the First 
Sabbath of January, 1"8I8. ~ T. Merritt. ~ the Author of 
the Sermon (Boston: n.d. !1-"Bl§J ). - -
Timothy Merritt, A Vindication of the Common Opinion 
Relative to the Last Judgement and End or-the World. In 
answer. to Mr7Ba.ITO'ii' s Replz {Boston: 1'818-r;-
Hosea Ballou, A Brief Reply to ~ Pamphlet entitled 
a Vindication of the Common Opinion Relative to~~ 
Judgment and ~ of the. V'Jorld. In answer to Mr. Ballou's 
Reply. ~Timothy Merr~tt (Boston: n.d. [pffl~ ). 
2. Merritt, Vindication, p. 31. 
3. Safford, Hosea Ballou~ p. 127. 
4• M. M. Ballou, Hosea Ballou, p. 105. 
Those who went away convinced of the truth of his doctrine 
took Universalism home with them to their communities and 
were responsible, in many cases, for the birth of new 
societies.l There is no doubt that Universalism was given 
great impetus by the presence of its greatest preacher in 
the metropolis. 
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From August, 1818, to July of the following year, on 
alternate Sabbath evenings Hosea presented a series of lec-
ture ser.mons.2 Many of them were preached on texts which 
people had questioned him about. Others were preached de-
finitely by request.3 His purpose was to demolish the in-
terpretations of texts used to justify belief in eternal 
misery. nvle are not only at liberty to reject all 'ideas 
which have been estab~ished by tradition without proper 
evidence, but it is our religious duty to do so."4 
Although Ballou's style in the Lecture Sermons is quite 
unappealing to.the modern taste, it can readily be seen why 
they were popular in his day of Biblical preaching. His 
approach is argumentative with a heavy accent on scriptural 
. 
proof; his sermons abound in citations and quotations. 
1. Sylvanus Cobb, quoted by Ibid., p. 110. 
2. Hosea Ballou, A Seri·es of"'Le'Cture Sermons, delivered 
,!! the Second :tJni,versalist Meet~, ~ Bost'on {Boston: 1819). 
~. Ibid., P• 289. 
4- 1E~., p. 131. 
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Occasionally, but not often, he waxes poetic over the love 
or the Father to His children; on rare occasions his sermon-
.izing approaches the aesthetic. But on the whole it is of 
pedes~rian style. 
The attendance duving this series was uncommonly large, 
every part or ~he auditorium being crowded.l_ The sermons 
-
were printed by Henry Bowen or Hosea'~ congregation and had 
a wide circulation.2 
The lectures are l·argely an exposition of the leading 
ideas tound in the Treatise~ Atonement: the infinite love 
of the Father for His children; the atonement as the recon-
ciliation· of man to God; Jesus a demonstration of God's love 
for man; the finite nature or sin, etc. All is here with an 
important exception,--there is no mention or the trinity. 
Although Hosea attacked that erroneous doctrine on occasion, 
he obviously felt it not essential in his pulpit presenta-
tions--or so it would appear from the many sermons which 
were put into print over the years. His main concern was 
to preach the joyful gospel of God's universal love. for 
His children. 
dn the evening of July fourth, 1819,·a young boot mak-
er•·s apprentice was on his way down School Street on his 
1. Ibid., P• 412. 
2. Ibid., P• 41.5. 
way home. As he passed the meeting house o£ the Sec0nd 
Universalist Society he noticed the lights and realized 
there was a crowd within. Curiosity lured him into the 
meeting house where he £ound it necessary to ease himself 
into th~ crowded aisles. Up in the pulpit he saw a tall, 
impressive preacher comparing the love of God to the love 
of parents for their children.1 Thomas Whittemore was 
moved by this message o£ love to God and man. He did not 
know then that the man in the pulpit was to change his 
lii'e complete:I:y .·2 
1. H. Ballou, Lecture Sermons, p. 387. 
2. Thomas Whittemore, ~he Early Days of Thomas Whit-
temore. An AutobiograEh;y:: EXtending from F-"12· 1800 to 
~.D. 1825. (Boston: 1 59), PP• 155-I~ 
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CHAPTER XIII 
~ UNIVERSALIST MAGAZINE 
When Hosea Ballou had been in Boston for more than a 
year, Henry Bowen, a member of his School Street Church 
and his publisher, came to him with an idea. Bowen 
suggested that the sale of his sermons "had been so g,eod that 
it was possible that there was enough interes~ stirred up 
in Universalism to justify the publication of a weekly 
newspaper. Bowen was then publishing an unsuccessful quarto 
sheet by the title of ~ Weekly Masazine ~ Ladies' 
Miscellany. Hosea was doubtful that such a newspap·er as 
Bol'ren proposed would be any more of a success, 'bu·t; Bowen 
figured that he had little to lose.l So, in doubt was 
born~ Universalist Magazine,the first Universalist news-
paper in America. The "first issue was out on Saturday, 
July 3, 1819, with Hosea Ballou as Editor, Henry Bowen, 
Publisher. 
Hosea set .forth his editorial policy· on the first page 
of the first number. The Magazine was to deal with the 
"momentous subjects of DOCTRINE, RELIGION, AND MORALITY. 112 
-The Editor invited readers to submit their thoughts which 
1. Whitte~ore, Life of Ballou, II, 68-69. 
2. Universa1istJli!aiaZine, I, 1 .• 
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might promote the 11growth" of these "essential concerns,n 
whether or not they were in agreement with his own 
thoughts on these matters. Furthennore, members of all 
denominations were invited to contribute, for the Universalist 
is no sectarian. "He keeps ~s eye on the divine Master, 
who is the same to all nations, to all sects, and to all 
denominations.nl 
-As might be expected, the!Magazine, despite the hopes 
of the Editor, became primarily th~ organ of the Universalist 
denomination. The first few issue~ naturally enough con-
tained largely the anonymous writing of Ballou. Soon, how-
ever, numerous corresponde~ts began contributi~ to its 
pages. It was largely devoted to selections.from sermons, 
-letters and debates on subjects of interest among Universal-
ists, notices of births, deaths, marriages; the laying of 
cornerstones, etc .• 
Many were ~he articles devoted to refuting the ever 
present charge that Universalism leads to licentiousness. 
And the Universalists of the day were much exercised over 
such reports as the 11Death-Bed Exercises of a Woman 'Who had 
Lived a Universalistrr but had renounced the heresy just in 
time. Wrote the woman's daughter in the Chillicothe, Ohio, 
Weekly Recorder: 
l. Ibid. 
-
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She said she was struck with death's cold chills--the 
darts of' the 11king of' terrors" were piercing tbrotigp. 
every nerve. She found her universal plan would not 
answer, and renounced it, observing, "The br.idge on 
which I trusted has fallen under me--I am now dying 
and have no hopes of' myself'. 11 0 my friend, my pen can-
not describe, nor your imagination conceive the horrors 
of her mind. Her screams of' dying .anguish, and groans 
of black despair were too much for poor human nature 
to endure. 
But the dying woman found her peace in the prayers of' her 
family and in her own renunciation of Uni versalism •. l Such 
dangerous stories had to be refuted. The Editor of the 
Magazine finds in this story 
suchmarks of errpneous education, such strong indica-
tions of superstition, such blind fanaticism, such 
palpable absurdities, such a preference to vain 
imaginations in comparison with the word of God and his 
moral attributes, that to neglect considering the sub-ject in a way to show its total want of propriety seem 
a neglect of duty.2 . 
On the other hand, much satisfaction was gained in be-
ing able to report the story of the young woman who just a 
few hours before death had written a letter to a Universal-
ist friend "expressing her firm belief' in the doctrine which 
she before disputed, and detailing the treatment she received 
in consequence of her avowal of her f'aith. 113 
There were things to laugh about, too. The pages of 
the Magazine are spiced with an occasional "Original Anec-
dote" which mak;es the reader smile--at the expense of' the 
1. Universalist Magazine, I, 58. 
2~ Ibid., P• 59; See also PP• 146-147. 
3. Ibid., P• 117. 
-
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orthodox. There is the story o~ the little boy who~ hearing 
his elders continually talk about how Universalist preachers 
tell their people it does not matter hmr they act, .finally 
gains permission to attend a Universalist meeting. Asked~ 
when he returned home~ how he liked the preacher, he said 
not at all and that he would never hear him again~ .for nyou 
told me he would let me commit as much sin as I pleased~ but 
he says ra.ore against sin than our minister does •••• nl Then 
there were the little children who we~e taken to hear the 
Methodist preacher who "with a liberal hand" dealt. out to 
sinners in his sermons "the aw.ful denunciations~ and un-
merci.ful punishments" o.f hell. On their return home their 
mother questioned them on lvhat they had heard. Her. "little 
~ 
son between .five and six years old~ stepped up to her~ and 
looking very earnestly in her .face said~ 1Ma1 run, did you ever 
hear a man swear so in' all your li.fe.t 11 2 
The Editor o.f the Ma~azine attempted to be help.ful re-
garding puzzling texts o.f scripture. He welcomed his readers 
to submit them to the paper so that he or one o.f the papers 
many correspondents might try their skill at explanation. 
Despite the many correspondents who contributed to the 
Magazine, it must have been a strain on Hosea's own writing 
arm to keep its .four pages weekly .filled. E2s penchant .for 
1. Ibid.~ P• 62. 
2. Ibid.~ P• 180. 
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rhyming was given full latit~de; many a "fugitive"· verse 
was ~enned to fi~l ~he "Poets' Corner. n .. ~~y were the 
columns ~~lJ.ed ~he ~irst y~a~ by a "Dialogue .. between 
a Uniyers~list and a Li~t~ian11 1_ w?ich ran seri~lly. 
Time after time the Universalist leads the Limitarian to the 
-~·- ..... ~ ...... , - _.. '"' .,. 
discovery of. new ~rut~! unti_l fi~ally he ~~ .. r~ady {in the l~st 
issue of Volume One) to embrace_the true way. and to give his 
~~i~~?- ~he_ rig~t h~d. of .. fellowship and to offe!-' ~'up to our 
h~ave~~-Fa~her ~y h~~ty ~esires that y~u_may. s~ill labour 
with success in the vindication of the truth as it is in 
Jesus.n2 Universalists no doubt followed with bated breath 
the stilted language of this dia~ogue, not only to see the 
... ~~ . " . .. 
outcome, but to give them ammunition for their battles with 
the orthodox. 
Recourse was had to the various o~h~~-religious papers 
of the country. Art~cl~s and clippings_from these_other 
sheets helped to f~ll many an inch in the Magazine. Excerpts 
- • .. .... • .. ... "' • • 1' 
from the sermons of the ":rire and brimstone" clergy of the 
"' ... - ... .... - .. • ... .. .... ,... .,. ... .. .. .. - u • 
New Englan~ area_wer?_~uo~~d~ ?~~to have t~eir propo~itians 
exploded by the penetrating observations of the Editor. Of 
-<. • .,_, .. ...... .. • t - "" ... """ <I - 00"" W "' ~ loo I - • •- ,. • ~ 
particularly great value to his fellow religionists was Hosea's 
... . ..... 
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inclusion of the calls and notices of conventions and associ-
ation meetings and the reports and circular letters which 
>- •- ,. ,. ~L 
came fort~ frqm such gatherings. 
The pages. ?f the.Magazine.offer a fair.ly good check 
on what the Editor was reading. A full complement of ex-
tracts is included in ~ts columns. Hosea draws on one 
of his favorite books~ Charles Chauncy's Salvation of All Men~ 
.... .. .- - . .._,_. 
for "Proofs of Universal Salvation."l In the light of his 
... ... ... -- - - "' - . " .. .. - ' 
,. 
~wn conti~u~ng ~iber~lizati?n of .t~ou~~t~.i~ is .interesting 
to fin~ many_ e~~racts ~:om.th~.wr~tings of the radical 
EnglLsJ:t. U!!i ~~~~!1 .. ~·?_se;ph Pr~~sltl~'Y:z. 
Hosea is o~tspoken ~n-~s cr~t~?ism ?~.the doctri~e 
of the tri~t:Y and in hi::' advocacy of unita:t'ian ideas.3 
His ~~ atta~ks_ ar~ supp}~men~ed by ex?~r~t~ from various 
well-kno~r.n Unitarians~ American and English. Hos~a, in 
... .. ~ ~ .. . .. .. ... .. ~ - ·- .. . " 
the third and fourth issues of the paper, includes two 
> • • 
long excerpts from the f&mous Baltimore Sermon~ Unitarian 
~ - .. .. . . .. .... ~ - .. .. . 
. OJ:lris~ianity, o~ his c~lebrated fellc:>w-Bostonian W~lliam 
Ellery Channing~4 delivered in May of that yem... (1.819). 
. - . 
Priest1~y~s ~riend~ the p~o~~ent Engli~~ U~tarian Thomas 
Belsham~ is quoted at length,5 and the sad story of the 
' ~ 
II.~ 89, 93. 
!C 0 
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treatment of Servetus at the hands of Calvin and his Genevan 
"' -~ -.- .. ..~ ... 
cohort~ i~.e~cerpted from Robinson's Ecclesiastical 
Researches.l This sympathetic ~rea~~nt o~ Un~tarianism is 
!3ignii'ic~t_. _ Th«: Uni~arian preachers, ~i~e:s_, and publ~c­
ations appealed ~ener~lly t~ th~ more ~~althy and socially 
elite in Boston and New England. The promotion of liberal 
~~li~~on_~o~~-~~e. common people of the area was the 
a~co~pli~~~n~ of ~he_Univers~ists-~d s~ch forces as 
Hosea Ballouts Universalist Magazine. 
Ed~~?riall~ Hos~a Ballou was ~onservat~ve in all things 
exc~~t :el~gio~! Th~ ed~tori~l col~s of the_Magazine are 
devoted, with rare exceptions, to the religious and moral 
. - ' 
q~~sti?ns~~~~~ wer~ ~gi~ated among the_Uni!ersalists. The 
rare exceptions to ~hi~_rule can be stated very briefly. On 
one occasion he __ s~o~e_ out on "A _Subject of Regret;" meaning 
the use of i~toxic~ti~ liquors. 
• 0 0 
Why-shoula the reasonable creature man become his 
own enemy, disregard his rational being and happin~ss, 
and dest:fio:>r·all that is noble .. in himself. by ind].llging· 
~ in intemperance? This~- though'to the reasonable mind, 
'\~ one· of the greatest' outrages ever committed on 
propriety and decency;- has become· orie of the ·most. 
frequent, which·are practised'in our country. This is 
certainly-a. subject of regret. Parents, be cautious 
that the'example you set be not·such as may lead your 
sons·into this vice.· Young men, you· are too noble, too 
glbrious, in"your reasonable nature to render it fit 
that,.~-oi.l 'shoUld be· governed by appetite and passion. 
Be careful that you keep in the path which reason 
. . 
1. Universalist Magazine, I, 125-126, 129. 
I 
dictates, 1and you will shun intemperance, and avoid its bane. 
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With this outburst Hosea's comments on the subject ceased; 
he carried on no crusade against intoxicating liquor. 
When the question of the religious establishment was 
posed in the Massachusetts Constitutional Gonventi0n in 
' late 1820 and early 1821, Hosea, of course, came out against 
the establishment of Congregationalism.) To say that religion 
had to have the arm of the state to support it or people 
would not be religious was as ridiculous as to propose that 
it was "necessary to compell [sic] young men to marry" or 
~ 
that it was necessary to have laws to force men to till the 
soil, or "to compell the merchant by law to see and attend 
to his business." Man worships from the same motivation as 
he does these other things; "his hopes of gain are sufficient 
without any such lat-Te n4 Daniel Webster, said Hosea, had the· 
better argument than those who said an establishment of 
religion involved the very salvation of men's souls. Webster 
merely spoke in favor of it on the basis of state policy. 
But, wrote Hosea, if it is to be a matter of state policy, 
1. Universalist Magazine, I, 87. 
2. Journal of Debates ~ Proceedin&s ~ ~ Convention 
of Delegates, Chosen to Rev~se the Constitution of Massachu-
setts, Begun and Holden at BostOil; November 15, 1820, and 
Continued £l Aajournment to January 9, 1821. Rep0rted ~ 
The Boston Daily Advertiser (New Edition; Boston: The Boston 
Daily Advertiser, 1853). [1st ed., 1821~ · 
3. Universalist Magazine, II, 1071 111. 4• l£!£., P• 107. 
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i~.i~ nec~ssarr for_~h~.~tat~_constitution to define the 
~octrine Gf G~istian;ty. Hosea suggested, sarcastically~ 
. ~ -· "' . ... ... .-
that this migh~ ~1be _~one in thir~y-nine articles, or more or 
less as_t~~.~onstituted authority should see fit to 
determine •••• nl 
Aside from these inst~ces, one searches the.p~ges of 
the Magazine in vain for stands on political and social 
... i • • .. 
issues. Hosea Ballou was not a crusader. 
in reform. ?eform religion and all other reforms will follow. 
~~1? ~~~to ~e~- th~- tr~e_G~d,.the ~oving Father, and they· 
will love Him and their fellow men. 
The advent of the Universalist Magazine was not without 
opposition. Interestingly enough the first opposition came 
.. . .. . ~- .,. 
from a Unitarianl The editor of the Boston Kaleidoscope pro-
.. - . "" . 
pos~d cert~~~ ~~~~t~~~s whi~h he believed cast doubt on the 
truth of Universalism.2. ~~~~~~ he_k~ew it, he was involved 
It seems that the Unitarian 
. - .. ~ ·~ .. -~ "' . 
~ditor ~as oppo~~~- ~o~more than. u~yersalism, for h~ adver-
tised that ~~e fr?nt page of his paper would ~e·devoted to 
explaining and defending "what is now called rational and 
liberal Christianity, as distinguished from Roman Catholic-
l~ Ibid., p~ 111 •. · 
2; ~ed by Ibid., I, 11. 
,. -
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He did not realize what he was getting into. A flood o.f. 
,... 
words descended upon him from the co~umns of the Universalist 
M~~azine until he fin~lly, _it would appear in desperation, 
called off the _controversy.2 
The editor of the Christian Advocate ~ounced in an 
open letter~~ H~~~ ~o~en {he me~nt_Hosea ~allou) that he. 
~?~ed ~~~ co~~pira~! ~~a~~st C~~st~~~ty ~~ Fr~ce ~~ich 
.·· 
had brought down ~?d!~ ~~sp~~a~~e woul~ have discouraged 
~!?ne_ !ro~ att~mpting it again. ~u~ now: ':usi~~ all the 
allurement~ of s~oot~ l~gu~ge" Hosea Bal~ou was making hi~ 
own· damnation sure by deceiving "the simple and unthinking. 113 
. - ... -
T~~ edito~ of_t~e_Ulster Plebian (~i~~t?n~ New York) announced 
t~a~ -~~ ha~ ?onsi~~ed_his_ two co~pl~m~ntary_ copies of. the 
M~Ba~ine to the flames for fear they_~ould fall into the 
hands of his family and cozorupt them.4 
" .. - 'I' 
Reactions to the paper, pro and con, c.ame from all over 
.. ~. -
the inhabited parts of the. U~~ted State~~5 It appears that 
it was He~_~ow~n~s po~iey to p~omote the Magazine by send-
ing c?mpl~m~nta~Y. _C?:Pi<:~. ~ot o~y to the edi~ors ?f other 
newspapers and periodicals but to the .various post of~ices 
• .. -- ,u ~ 
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~~o~hout __ t~~- co~t':~, .. J:l.?.P~~g. ~he~~b~. to drum up interest 
and to increase ~-~-s~bscription l~sts~ The opposition 
stirred by_thi~ P~?~edure, bitter as it was at times, had 
its humorous aspects: 
PROFANITY 
"Anst-rer .! foql accordins to ~ follY•" 
. - . 
TEE following, which was returned on one of our 
Subscription Papers, as it a~pears, from ;r. ~SHAW, Post 
Master, Bradleysville, {s.c·.} shows not only the bitter. 
spirit"of opposition, but the profanity in which it is 
willing to indulge. 
Infernal Pit .• 
M;{ ~Friend~-· Continue as you have done 
widely to dissem2nate your very princely Mag-
azine, and be assured that• ·you shall shortly have 
one of the most exalted thrones amohgst·us. 
Yours with all ~be love of a Fiend, 
NICK LUCIFER. 
REPLY;·we have for a long time been of opinion,· 
that it was not necessary-to go into the future world 
to fi!id the infei'rial Kit s6 much talked of,· and we are 
now furnished-with"a emonstration'bf the cori>ectness 
of this opinion; the above letter· came 'by'mail 
directly'from that pit, where it·appears there is a Post 
Office' and a Post Master~ We have tne· satisfaption 
also to be .. certified tliat· the Universalist Magazine 
aoes'not please"those who a~e in this infernal pit, 
for'the.humber of the-Magazine we sent there, was 
sent-back with the above letter; eut it was·not 
scorched, nor was the smell of fire or brimstone on 
it.l . 
. . 
Op~o~iti?n.~~ve~ ~a~ed ?osea Ba~l?u;_~e imbibed it and 
And the_ Universalist Magazine 
... 
thrived on it also. At $2.50 a year it managed to pay for 
1. Ibid., P• 163. 
-
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~tself" withou~ ~?!~:J?~i~~~g~ and, a~~~~~h the publ·isher 
con~~nu~l~y_pu?l~shes.not~ces of money_owed_~Y sub~cribers, 
i~ appears ~o have_ be~~-m~ing. a good profit.1 More impor-
tant, it was a great stimulus to the Universalist movement. 
1. Ibid., II, 207. 
-
CHAPTER XIV 
TEE BOSTON YEARS 
Hosea Ballou's ministry in Boston covered a span of 
almost thirty-~ive years. These were busy years~ as can be 
said for most of his life. Writing~ editing, pastoral work, 
and, of course~ preaching--their joys and sorrows--filled 
his cup to overflowing. 
He had not been at School Street long when he decided 
that something should be done about the inadequate hymn 
book used by his society. The so-called "Conven·tion Hymn 
Book," as has been seen, was a grand failure; Universalists 
had gone back to the standard collections with the object-
ionable language concerning the trinity and atonement. Hosea 
suggested to Edward Turner in Charlestown that it was time 
for a change. Turner agreed. Thus the two spent much of 
the winter of 1820-21 collaborating on a new collection.l 
This time the original offerings were limited to about 
fifty. 2 Univers~ist stanzas by Abner Kneeland, Sebastian 
. 
Streeter~ Mrs. MurJ:>ay, Ballou, etc.~ are found mixed in 
with the standaJ:>ds fJ:>om Watts, Dodd!"idge, Tate, Rippon's 
Collection, Wesley, etc. TheiJ:> aim was to produce a 
1. Whittemore, Life of Ballou, II~ 154. 
2. M. M. Ballou, Hosea Ballou, p. 124. 
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collection which would allow the worshipper to "sing with 
-
the spirit and with the understanding alse. ttl That they 
-
were not narrowly sectarian in their approach can be seen by 
their inclusion of such a stanza as this by Abner Kneeland: 
The blessing of the Father, Son. 
And Holy Ghost be giv'n; 
The three who do unite in one, 
~d record keep in heav'n.2 
Early in May, 1821, the Universalist Magazine carried 
a notice that the Ballou-Turner hymn book was "now in 
. 
press.rr3 The new collection was well received when it 
appeared; a new edition was called for within three years.4 
And it remained in general use for the next ten years when 
it was replaced by the collection of Sebastian and Russell 
Str.eeter.5 
Even in the days when ministers were expected to spend 
much time in the study,· there was much pastoral work to be 
done. Hosea never neglected this aspect of church life, 
despite the pressure of writing and preaching. He was often 
called upon to visit the sick--often persons who had little 
or no connection with his society. As the faithful pasto:r:a 
he neve:r:a h~sitated to lend a helping hand, ~tempting to 
1. Hosea Sallou and Edward Turner, The Universalists' 
Hymn-Book: .! ~Collection .2! Psalms and Hymn.s, f2!: 2 ~ 
of Universalist Societies (Boston: 1B2IT; p. iii. 
-- 2. rbia., P• 223. . 
3. uniVersalist Ma~azine, II (May 5, 1821). 179. 
4· 1824. 5. Whittemore, ~ of ..;;;B.a,_l ... l ... ou ..., II, 156. 
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practice as well as preach the doctrine of Universal love.l 
But his first love was preaching. At fifty he was at 
'I 
his prime in the pulpit. Only occasionally did he prepare 
his sermons in written ferm.before delivery; these would be 
~pecial occasions. Never, however, did he take a manuscript 
into the pulpit with him.2 He delivered his ~ermens ex-
tempore. His old ser.mon workbook is still extant,3 with 
hundreds of sermon sketches in closely scrawled sentences. 
Each text is stated and the mes~age derived from it out-
lined very briefly. With the exception of two collections 
of his sermons which were stenographically recorded as he 
delivered them,~ his published sermons were written out af-
ter delivery. 
As be sat in the pulpit before the ser.mon, he, was 
buried in thought, no doubt developing his message in his 
mind. His countenance was anything but bright, under the 
circumstances. Persons seeing him for the first time won-
dered if this .was the great preacher· of the love of God to 
1. Ibid., P• 157. 
2. lOra., P• 196. 
3. "HH"S'"e'a Ballou, Workbook. MS in possession of the 
Universalist Historical Society Library, Crane Theological 
School, Tufts Unive~sity. 4• Hosea Ballou, The Eleven Sermons, which were Preached 
during .! Visit 12 Philadelphia,!!! the Montlis of 'De'C'ember and 
Janua:r::y:, 1821-2 •••• To whic'h are ad<le'a: Critical and Explana-
tory Notes, by the Rev. AbnerKneeland (Plll:ladelphia: 1822}. 
Hosea Ballou, Nine Sermons on Important Doctrinal and, 
Practical Subject, aerivered in ~!adelphia, November, 1834. 
(Philadelphia: 1835}. --
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man. He looked so crossl \f.hen Lucius R. Paige as a young 
~man arrived in Boston to study divinity with Hosea, he 
' I 
went first to hear him preach. As he sat in his pew looking 
up at his future teacher he was amazed. n • •• I thougllt ~m 
the crossest man I had ever seen. nl Bu·t th~. story was 
~ 
different when Hosea stood up to deliver his message. Then 
his face was alive with happiness. · With his spectacles on 
he would read through hi~ text; he would read it a second 
time for .emphasis. Next he would remove. his glasses and. 
caref~lly put them into their case. He would take out his 
. . 
handkerchief, fold it, and lay it across the ~ible open in 
front of him. This ritual dramatically ca~ght ~he attention 
/ 
of the congregation which waited with great expe~tation for 
his first words. Then, very slowly and d~liberatelY., in a 
low voice, he would introduce his subject. His sentences at 
first were involved (sometimes confused). But· as he b~gan 
to warm to his subject, they became more conversational, more 
direct. His thoughts and words became sharper. and hit his 
hearers with driving force. His voi·ce rose, his l"ight ar:m. 
extended itself, his face shone; and then as he reached the 
height of his discourse "his words came in an impetuous flow, 
and the saliva would issue in constant and· abundant spray 
from his lips .. n2 There was no escaping the power of his 
l.·Quoted by Safford, Hosea Ballou, p. 213. 
2. E. G. Brooks, 11Rev • .Hosea Ballou n Universalist guarte~lz, {New Series) VII (October, 1B70), 406. 
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words. " ••• You felt as if his hand were on your shoulder, 
and he were speaking directly to you. 111 The truth of this 
eyewitness report is seen in this excerpt from one of his 
sermons: 
Before this discourse is closed, it is necessary 
to make some remarks on what the opposers are en-
deavouring to insinuate against these plain and 
glorious truths of the gospel. 
They are not disposed to meet these things in the 
way of open and candid investigation; but they will 
go from house to house, and from ear t0 ear, and 
whisper about licentious doctrine. They will en-
deavour to stop the people 1 s ears and bl!nd their eyes, 
lest they hear with their ears, and see·with their eyes 
and be converted. 
What, no future judgment1 Is there to be no dis-
tinction in the world to come,.between the righte0as 
and·~he wicked? Are saints and sinners all to fare 
alike? It is then no matter wha~ we do? We may in- . 
~ulge without restr~int in all manner of. iniquity. We 
may neglect the duties of religion; lie, steal, defraud; 
indulge in drunkenness and gluttony, together with base 
uncleanness, and all is just as well. Nay, better; for 
who, were it not for the terrors of conqemnation in a 
future state, would be at the expense and trouble of 
public worship and religious duties, or refrain from 
the indulgence of sensuality? Such is the dust these 
enemies of the gospel throw i·nto the air. 
· "Be not deceived; God is not mocked; for whatso-
ever a man soweth, that shall he also reap. For he 
that soweth to his flesh, sh~ll of the flesh re·ap 
corruption:Cbut he that soweth to the spirit shall of 
the spirit reap life everlasting.". Notice carefully; 
11he that soweth to his flesh, shall o:r the :flesh reap 
corruption." He must receive his wages from the 
master he serves; he must reap his harvest where he 
sows his seed. 
Go to our prisons and places of correction; you 
will :find hundreds who believe in a day of judgment in 
the next world, and have no doubts that punishment 
everlast~ng will be inflicted on the wicked, accordingly 
as they have been educated to believe; but they all 
1. ]bid., P• 407 •· 
-
intend to repent be:t."oi>e they die, and that is early 
en9ugh aecoi>ding to the argument of OUI' opposei>s. 
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These miserable wretches believe as they have been 
taught; .and they act as i:f they wei>e .full convinced, 
that I>eligion, virtue, justice, tempei>ance and god-
liness wei>e nothing but so many obstructions to their 
present happiness, and o:f no use this side the eternal 
world. 0 .fatal· delusion~ 11Stolen waters are sweet, 
and bread eaten in seci>et is pleasant. But he knoweth 
not that the dead are there; and that her guests are in 
the deptp of hell." These sin:t."u.l riots are in the 
·da~kest I>egions of.hell. 
Look round on society. Do misery and wretchedness 
mark the footsteps o:t." religion, virtue, temperance, 
pi>udence, industry, economy, justice, love and mercy? 
No, my brethren, this is not the case. But it remains 
true that nthe way of the transgressor ·is hard," and 
that "there is no peace to the wicked." _ 
The religion of Jesus is represented by many 
beautiful figures; such·as bread for the hungry, water 
:for the thirsty, a .feast of fat things .for all people. 
• • • • • • • • • • • • • • • • • • • • • • • • • • • • After all, what i.S;.:l!_his religion which is rounded 
on the _;'EHI.:);_Q{ ~uture misery? Is there any real sin-
cerity in it? ~s ~here any of the true love of God in 
this religion? "Perfect love casts out fear; he that 
feareth-is not· made per:feet in love." You provide for 
your companions and your dependent offspring because 
you love them, and your duty is peJ?fect delight. Can 
you honestly say, that you would not give your children 
bread w~e~ they ai>e hungry, if' you were not afraid of 
everlasting punishment hereafter? 
Away with this deception. ·Let us le~n to love 
God because he has f'irst loved us; let us caut·iously 
obey his commandments,· in keeping of' which there is 
great reward.l 
Hosea was perfectly capable of' humor in the pulpit, also; 
but he usually produced a smile on the races of his congre-
gation not through the medium of a well-to~d joke but by an 
1. Hosea Ballou, Select Sermons, delivered ~ Various 
Occasion~ ~ Important Passages ~ Scripture {Boston: 
1832), pp. 19-21. This ser.mon was delivered at the School 
Street'Church on the "Second Sabbath" in February, 1818. 
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ingenious argument, 1 or by his good·natured approach to a 
problem. While he was preaching at Milford in December of 
1821 during the meeting of the" Southern Association, the sun 
came blazing through_the windows of the meeting house--right 
into his eyes. Hosea began speaking of God's impartiality, 
his goodness to all men, using as an illustration the 
glorious sun "which,n he said, unearly blinds me with its 
abundant light.n Someone took the hixrt and hung a coat· over 
- 2 the blindless window. 
Hosea's preaching was. invariably argumentative. It did 
not matter what the subject,3 he was a natural born debater 
and alw~ys presented his subject as if someone were disput-
ing him. Even his prayers had an argumentative flavor. One 
of his feminine hearers once remarked that she did not 
"usually enjoy Mr. Ballou's prayers so well as .those of some 
others, for the reason that he seemed to be arguing with God."4 
Argumentative though they were his prayers were fresh, avoid-
ing cant and stock phrases.5 If he did argue with God, he at 
least did so in an original manner. 
Hosea's early laek of education and polish was obvious 
in his writing and preaching. His early writings, even his 
1. o. A. Skinner, quoted by Safford, Hosea Ballou, P• 188. 
(Ne~ 
2. Whittemore, Life of Ballou, II, 173 
3. Brooks, "Rev:-Ii'Osea Ballou," Univers.alist Quarter!z, 
Series) VII (October, 1870), 408. -
4• Ibid., ·p. 409 .• 5. Safford, Hosea Ballou, P• 210. 
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masterpiece, the Treatise ~Atonement, are in the language 
of a country lad. But they had spontaneity, brilliance of 
argument, and wit. As the years passed and he became more 
practiced in the art of writing, he overcame to a .certain 
extent his rough and ready writing style- b.ut, often, at the 
expense of spontaneity. His elocution and pronunciation in 
the pulpit no doubt were improved by his many years ef 
experience in the great cultural metropolis of Boston. But 
during his early years in Boston his preaching smacked of 
his country upbringing. A student at the Boston Latin 
School, the first time he heard Hosea in 1825, recor,ded for 
posterity this extraordinary example of Ballou's delivery: 
11Brethering, I perceed to dev-il-ope and illusterate: the 
follerin p'ints.nl 
~ 
Uncultured as his language was, Hosea had a powerful 
I 
effect on his listeners. To the influence of his preaching 
were attributed "thousands on th6usands 11 of conversions to 
Universalism.2 Many of these converts were clergymen ~rom 
other denominations.3 
1. Thomas Baldwin Thayer quoted by Ibid., PP• 213-214. 
Dean Elmer A. Holbrook, the present owne~ the Ballou farm 
at Richmond, New Hampshire, informed the present writer that 
until thirty to forty years ago Ricbmondites spoke a dia~ect 
all their own. He has never heard anything like it. He 
attributes it to the inbreeding and isolation whieh was then 
true of the town. · 
2. o. A. Skinner quoted by ~., p. 190. 
3. vThittemore, ~ _2! _B_a_l_l ... o ....,u, II, 200. 
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Many theological students came to Hosea in his yea~s 
in Boston. The most notable was Thomas Whittemo~e. He had 
fi~st heard the famous Universalist preacher at the instal~ 
lation of Abner Kneeland at the church in Charlestown in 
1811.1 Thomas was then a boy of twelve and the expe~ience 
meant little to him. It was seve~al ye~s late~ that he 
wande~ed into the School St~eet Church one evening and was 
very much impressed with Hosea's message of love to God and 
man.2 Thomas Whittemo~e had no intention of studying for 
the ministry; it had never ente~ed his mind. When he first 
met Hosea personally he was an apprentice to a boot maker 
by the name of Abel Baker.3 One day in 1820 Hosea entered 
Baker's newly-purchased house on Mason Street.4 Whittemore 
was impressed with the friendliness of the preacher and soon 
conceived of the idea of asking Hosea to help him with his 
English. He had had little education and realized his lack.5 
Hosea was obviously impressed with the intelligence and humo~ 
of this "Boston rough, n6 for he agreed to tutor him. This 
was in April of 1820;7-a short time later Whittemore, who 
was passionately fond of music, was playing the violincello 
1. Ibid., I, 359. 
2. See Chapter XII of this study. 
3. Whittemore, The Ea~ly Days, p. 118. 
4• Ibid., p. 16~ 5. Whittemore, Life of Ballou, II, 129. 
6. Safford, Hosea-Barlou, 191. 
7. Wbittemore, The Early Days, p. 16]. 
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in the School Street Choir.1 There, although he was primarily 
concerned with music, he was influenced by the preaching or 
his teacher. Then, too, study with Ballou was proceeding 
satisfactorily, the latter even publishing in the poetry· 
column of the Universalist Magazine a little opus of his· 
pupil with the title "Rerlections Over the Grave of an 
Infant."2 Soon Ho~ea (no doubt pressed for material) was 
. . 
publishing all of the contribut~ons of Whittemore, and the 
lad was reading proof on the Magazine when the Editor was 
out of town.3 
One day Hosea inquired of Whittemore whether he was 
planning to enter the ministry. The latter said "No,"· 
. 
admitting that his faith had been shaken by what he thought 
were traces of Calvinism in the Bible. Hosea suggested that 
he read Paleyts Evidences to corr.ect his misappr~hensions. 
Between Ballou and Pa~ey, Whittemore soon became convinced 
that the Scriptures were not Calvinistic and became eager to 
pr~ach. During that summer and fall (1820) he spent all of 
his spare time reading in divinity.4 Hosea realized that his 
young friend had no money to prepare himself for his new ca-
reer but had an idea who could help him. At the close of the 
Sunday service at School Street on December thirty-first, 
1. Ibid., p. 172. 
2. UhiVersalist Magazine; I, 184. 
3. Whittemore, Life of Ballou, II, 130. 
4·~·~ pp. 1~31: 
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Hosea announced that he had a special subject to discuss 
with those who cared to stay for a few minutes. The result 
was a collection of $150.00 to pay for ~ttemore's room 
-
and board for one year.l On the first of January, 18211 
Thomas Whittemore entered the family of Hosea Ballou as a 
theological student.2 
Thomas Whittemore was very much at home 'With the 
Ballous. Ruth Ballou treated him like one of her ~ine 
children. There were nine now: Ruth had given birth to her 
last child1 a boy1 in April of 1820.3 He was named after 
Hosea's father, and Jol:m Murray: Maturin Murray Ballou. 
Thomas Whittemore planned at least a year's study in 
theology before taking to the pulpit, but Hosea ~ad other 
plans. ~e believed the best way to learn the art of preach-
ing is. to practice it. Because of this, and the fact that 
there was great need of preachers among Universalists, Whit-
temore--unqualified as he felt--accepted a call to the 
church at Milford after three months trainingt4 
Hosea Ballou had a habit which sometimes disconcerted 
people. When something disturbed him he would groan. Not 
1. Ibid., p. 133. 
2. Whittemore, The Earlt ~' p. 223. 
3. April 14, 18~ A.ariOU, The Ballous in America, 
p. 131. How many children were born~ Hosea an~Ruth is 
difficult to determine. Safford, Hosea Ballou, pp. 221-22n, 
gives the total of eleven. Adin Ballou, The Ballous in 
America, p. 131, gives the figure as thirteen. Nine,-of 
course; survived infancy. 
4. Whittemore, ~ ~ Ballou, II, 133, 148. 
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long after Thomas Whittemore had moved to his pastprate in 
Milford~ he was invited to preach at the Third Universalist 
Society in Boston. .He accepted the invitation and, much to 
his deli~ht, found his· old teacher present for the occasion. 
Hosea sat in the pulpit while Wbittemore delivered his s~r-
mon. 
I preached what I thought was as good a sermon as I 
could give, from the text, Mat. 11:28-30, "Come unto 
me, all ye that labor," etc. Several times during the 
sermon, 'I heard father Ballou, who sat behind me, 
groan quite audibly. I thought perhaps· he was sick; 
but I learned afterward what was the cause of his 
trouble. I went home with him to spend the night; 
and all the way to his house he said but little to me, 
but kept talking to himself', as if "treasuring up 11 some-
thing. When we arrived at his house, he began about 
the sermon. The substance of his remarks was, that 
it was in bad taste, words were mispronounced, new 
words coined, bad metaphors occured, etc., and in-
stances of these things were pointed out. r,. of 
course, was crestfallen, for up in Milford I was a 
great man. Finally, said he, there was one good 
thing in the sermon. "~Vhat was that sir?n said I, 
glad of a little priase. "The text,fr said.he, "the 
text; and that was the only good thing in the whole 1 "1 
Although Hosea Ballou was now settled in one of the 
most prominent churches of the Universalist movement· he was 
as active for the greater cause as ever. All during the 
Boston years he travelled widely, preaching evening after 
evening as he did in his circuit riding days. "If' you want 
to keep the bell a-ringing, you must keep the tongue a-
thumping," was the homely phil~sophy he preached to the little 
I 
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group of fai thf'ul gathered at the schoe:>l house in Woburn.,l 
If Universal salvation is to be believed it must be preached 
vigorously and often in language that the people understand: 
11As in Adam all died, even so in Christ ,shall-half?-
a double 1 spells all; shall all be made alive."2 
..... - --- -
Hosea kept his "t~ngue a-thumping" in many of the towns 
around Boston. Due to his efforts a Universalist group was 
gathered in Roxbury in late 1818. He preached his first ser-
mon there on November 29, and early in the next year Paul 
Dean joined him, preaching on alternate Sunday evenings at 
the tow.n hall.3 By August of 1820 the society there was 
strong enough to lay the cornerstone for a new meeting house 
on which eccasion ttthe Throne of Grace was implored in a 
fe~vent and affectionate manner by the Rev. Mr. Ballou, of 
Boston."4 In addition to his Sunday evening preaching in 
Roxbury, he found time to nurture the mew gre:>up at Cambridge-
port, which met at a school house. By the end· of 1822 this 
group had dedicated its new meeting house with Hosea preach-
ing the s ermon.5 
Hosea did not confine his efforts to the Boston area. 
Even the island of Nantucket heard his message of God's 
1. Que:>ted in Our taper. Monthly newspaper of the 
Unitarian Church o~o urn, I· (April, 1876J, 66. 
2. Quoted in ~·. 3. H. s. Ballou, Hosea Ballou, 2d, P• 76. 4. Universalist Magaz~ne, II, 23. See also P• 111. 
5. Ibid., IV, 20~. 
-
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Universal salva~ion. He spent ten days on the island1 after 
which he returned to the mainland and boarded a stage coach 
at New Bedford for Boston. There was one other passenger 
aboard. The stranger struck up a conversation. ... 
"You just .fJ?om the island~ I suppose?" 
"Yes," answered Hosea. 
nwell~ they say old Ballou is over there~ preaching 
his heresy. Did you see him?11 
. ~ 
"Yes~ I saw him~ " was the amiable reply .• 
" ~ 
"Well~ he's a rough old .fellow. I don't like him. 11 
~ 
"Why not·?fl asked Hosea. 
- . 
nBecause he preaches that all men will be saved and go 
~ 
to heaven in their sins~ and no man in his senses can 
believe that1" 
"But, sir, did you ever hear him preach?" 
·~ 
"No; I hope not," answered the man determinedly. 
- . 
"Then you may be misin:rormed as to what he does preach," 
. 
said Hosea, in a mild manner. "Now I think he would say, i.f 
he were here, that he did not believe nor preach as you have 
represented." 
"But what does he believe, then?" 
-
"I think he would say that sinners are to be saved 
from their sins, not in their sins. Ghrist came to save the 
- -
woJ?ld from sin~ not in sin; and .furthermore we are told in 
the Scriptures that 'he that ia dead is .free .from sin~' and 
he that is freed from sin must surely be holy, and conse-
quently happy." 
.. 
. 
11Sir, if I may be bold," said the man, after a moment's 
tho:ught, "where do you live when at home?" 
"I live in Boston, sir." 
"Whose church do you attend?" 
nMr. Ballou's church, sir." 
"What is your nrune?" 
'. 
"My name is Ballou." 
Despite Hosea's friendly manner, the man, at a loss for 
something to say, left the coach at the next stop.l 
Late December and early January (1821-22) Hosea made 
his first trip as far south as Philadelphia. On his way he 
filled preaching engagements in New Haven and New York. 
New Haven, the seat of Yale College, he said was "the bitter-
est place I ever visited, and manifests the most unreasonable 
opposition to every thing which looks like charity.rr2· At 
New York he preached at the Pearl Street C~urchJ sh~ring the 
pulpit with Edward Mitchell, since Murray's death one of the 
few stalwart trinitarians left in the denomination • 
. 
At Philadelphia he was entertained by his old friend 
Abner Kneeland who was now ministering to .the church on 
1. M. M •. Ballou, Hosea Ballou, pp •. 112-114. 
2. His own account in Universalist Magazine, III, 122. 
3. ~., p. 121. 
\ 
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Lombard Street. The ser.mons which Hosea preached in 
Philadelphia were so well attended that for his last appear-
ance the Grand Saloon of the Washington Benevolent Society 
was used for the meeting. This hall which had a capacity of 
several thousand was sa crowded that Hosea had trouble walk-
ing to the rostrum.l 
The ser.mons Hosea preached on this visit to Philadelphia 
were taken dotv.n in shorthand and published.2 Despite the 
fact that Hosea had th~ opportunity to examine the first 
three before he left Philadelphia and that Kneeland 
"examined and corrected" the rest, they were printed sub-
~tantially as delivered.extempore.3 The reader is struck 
immediately with the difference between these and most of his 
other published sermons. Here one can virtually hear Hosea 
Ballou speaking to a crowded auditorium. The repetition, 
the emphasis, the construction, is notably different ~rom 
his other sermons which were written out after delivery. 
The formal, in places stilted style of the Lecture Sermons, 
for instance, is completely missing. 
Hosea accepted the ·challenge to base some o.f these ser-
mons on specific texts thought to refute the doctrine of 
Universalism.4 He explains them with his customary agility. 
1. Ibid. 
2. Hosea Ballou, Eleven Sermons •.••• 
3. Ibid •. , P• v. 
4~ Ibid., PP• 89, 116. 
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As a general rUle, as has been noted, Hosea avoided bringing 
the question of the trinity into his sermons. It is in-
teresting that in his final sermon in w~ch gives a.long 
catalogue of the false doctrines fostered by the church, 
he does not refer to the trinity.l This is particularly 
striking when it is noted that Ballou used this same ser-
mon when he arrived home in Boston and in the Boston version, 
preac.hed in his own pulpit, he includes the trinity along 
-
with the other corrup~ions of Christianity.2 This, of course, 
may have been a human error due to the unusual conditions 
of his last address in Philadelphia.3 
If it is.possibl~ to sum up eleven sermons in a few 
sentences, it can be said that Hosea'.s series is one sus-
tained song of God's love ~or his children. God will never 
cease to love man; he will continually advance him in 
knowledge .J+ 
••• Love God constantly, and abundant will be your peace-
abUndant your joy--abundant your satisfaction and 
delight. And in the room of tending to what our 
opposers sometimes assert, to licentiousness, to· _a 
corruption of morals, and an indulgence of unbridled 
passions, it will always tend to lead us to conduct 
ourselves with the utmost propriety in relation to 
our heavenly Father-"in relation to all mankind as 
1. Ibid., PP• 132-141. 
2. ~ct Sermons, P• 183. Ct. Ibid. 
3. Kneeland felt compelled to discuss the omis.sion in 
the critical notes his appended to the Philadelphia 
c0llection. Eleven Sermons, pp. 157-159. . 
4.·· Ibid., p. 7 • 
-
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brethren, and in relation to ourselves.1 
.••• Let each of us say, 11If God loves me, I will im-
itate my Father in heaven, and if the gospel embraces 
us all, let me do the same and embrace my fellQW · 
creatures in the affection of the soul; and let me 
live in this religion, walk in this perfect law of 
liberty, and be blessed in my deeds."2 
' Hosea made this journey to Philadelphia when the 
Restorationist Controversy was beginning to wax hot. But 
he showed admirable restraint in broaching the subject of 
no future punishment. He approaches the p~oblem by dis-
cussing punishment for sin in the here and now. He refutes 
those who say that sin is not punished in this life. nGod 
has ordained laws on earth by which vice is punished, and 
we see the wicked ~ miserable beings, in the present 
tense." The way of the wicked is hard. Man's experience 
is that the virtuous, the man who obeys the commandments of 
God, is tlie happy man in the community, not the tr~sgres­
sor. "If you will look ••• and see the dre~dful calamities 
which afflict the wicked, you will see, that God has in-
separably connected sin with misery,· and righteousness with 
happiness in the present life." And, possibly thinking of 
some of his Universalist as well as orthodox opponents, he 
adds, 
Hence then, when you are told that sin is not pUnished 
in this world, you must know it is false; and when 
1. Ibid., P• 14. 
2. Ibid., P• 39. 
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you are told vi:r>tue does not lllske a man happy in this 
world, you a:r>e told what 'every man knovrs to. be untrue. 
When thi~ doctrine is preached, the people are not 
fed with knowledge o:r> understanding.l 
This appearance was the first .in a long series. Hosea 
travelled to New York and Philadelphia pe:r>iodically for the 
r~st of his life, and was at times tempted to move to that 
area. 
A yearly event·in his life, since he joined the 
movement, was the Universalist General Convention held 
each September. From 1791 to 1825 he never, missed a sessien.2 
And af~er that it was a very rare occasion when he was not 
able to attend. He found these moments of sharing very 
stimulating. The bretbl:>en became so accustomed to his 
pre~ence that it was established practice to reserve the 
last sermon of the Convention for Brother Ballou. He many 
times ~erved as moderator or clerk of the gathe:r>ing. It was 
as moderator of the General Convention ef i822 at Warner, 
New Hampshire, that Hosea had the fatherly pleasure of 
granting hi:s o'torn son Massena Berthie:r>, then twenty-one, a 
nletter of fellovrship. n3 Massena was not to be as dis-
-tinguished a preacher as his father ~ut he served the cause 
long and well. 
1. Ibid., PP• 136-137. 
2. WE!itemore, Life of Ballou, II, 332n, 
3. ~., II, 2'759:"'"-
I 
\ 
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CHAPTER XV 
ULTRA•TINIVERSALISM 
In his Treatise ~ Atonement Hosea Ballou had written 
that the atonement o:f' Christ was never intended to "perform 
impossibilities. 111 It could not be expected to transform 
men's lives ~d make the~ agree and ~ive in peace with each 
other_i.f the~-~e~e-~~stitute of love. The truth of this 
pr?~os~ti?~ ~as_ampl!_d~~onstrat~d in the Universalist denom-
ination itself in what came to be known as the "Resto'rationist 
Controversy. u 
In the early years of Universalism the great task was 
• -< ~ • 
to overcome_the ~rguments of the partialists, men who claimed 
that God was partial and would save relatively .few of His 
. . 
children and doom the rest to endless punishment in the .fu-
. .. .. - .. -
ture life. There was little concern with the question of 
whether there was any punishment in the after life or whether 
there was sufficient retribution .for men's sins in the here 
and now. The accent was on overcoming the claims o:f' or-
thodoxy.2 Although it appears tha~ Caleb Rich as early as 
1816 denied a punishment in the hereafter, arguing that the 
1; H. Ballou; Treatise·on Atonement, pp. 126-127• 
2~ Letter .from Hosea·Bariou to Thomas Whittemore, 
Feb~Uary 25, 1829. Whittemore, Modern History £f Universalism, 
P• 437n. 
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corruptions of the flesh would be done away with the dissolu-
tion of the body and the return of the heavenly nature of 
man to the Father,l the question did not come into prominence 
. . 
until the correspondence between Hosea Ballou and Edward 
Turner was published in~ Gospel Visitant in the 1817-1818.2 
There is no question that much of the agitation which 
resulted from this correspondence was due to the restless 
Jacob Wood. Indeed, while the debate was in pr?greSs1 he 
published ! Brief Essaz ~ the Doctrine £! ~uture Retribution 
in which he refuted both the exponents of eternal punishment 
. . 
and the believers in no future punishment.3 He took a 
position in favor of limited punishment in the hereafter. 
Quoting the great men of the past--Relly and Chauncy--he 
attempted to show that the doctrine of no future retribution 
gave "encouragement to sin." Wood then went on to use most 
undiplomatic language: 
I will not·call those who believe in this system 
"stupid·aniin;als.," and "regret the time spent in writing 
to them, 11 a·s a modern Universalian writer has, but I 
really think the opinion very erroneous. The many gross 
absurdities to which the doctrine of immediate universal 
salvation is liable, and·the vicious effects which it 
is calculated to produce, render it a do6~rine justly 
deserving of disapprobation and contempt.~ 
·1. As told to Russell Streeter. W. s. Balch, ncaleb 
Rich~n Universalist Quarterly, (New Series) IX (January, 
1872J, ·p. 76. . 
2; See Chapter XI of this study.· 
3; Eddy, History of Universalism, II, 266. . · 4. Jacob Wood, ~Brief Essay •••• quoted by~., P• 267. 
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To ~s essay Wood added "An A~pendi~ con~aining extracts 
of Letters from most of the Principal Universali~ Ministers 
~n N7~-Englan~ on_ th7 ~ubj~ct of Fut":ll'e ~i~ery •. nl He claimed 
to have received answers from practically all of the ministers 
"' .. ~ .. ... "' . " .. . . 
of the denomination and that for "a very few exceptions" they 
- . . - ... , ..... ... .. . 
all took a po~it;?n ~imilar to his own on the subject.2 Hosea 
~allou, ~d! who ~ike his grand uncle always retained a be-
lief in a future state ~f retribution, later claimed that 
except for the letters of Dean and Turner which were written 
~xpres~ly fo~ the p~~~~e, Wood published them without the 
consent of the writers.3 
. . 
In September of 1817, two weeks or so after the public-
ation of his essay, Wood's Charlton Church played host to the 
. -, 
General Convention. Wood at that time attempted to round up 
support in order to bring the question before the Convention. 
If the Convention would not take a stand in favor of restora-
tionism {as his side of the question came to be called) a 
secession was to be staged. He, however, did ~ot introdu~e the 
subject--as he had led his colleagues to believe he would.4 
1_; Ibid;-
2. !Oia., P• 268. ·The extracts published were from -
letter~ of Edward TU.rner, Thomas Jones, Sebastian Streeter, -
Paul Dean, Samuel c.-Loveland, David Pickering, James Babbit, 
Hosea Ballou, 2a; Jonathan Wallace, Robert Bartlett, and 
Russell-Streeter~ · -- - -
3; Universalist Magazine, IV, 126. 
4. Ioia. 
--
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When Hosea ~a~~~u moved to Boston he brough~ with him 
his new opi~o~s.reg~ding punishment. As has been seen, his 
.first published sermon in Boston was a .forthright dec lara:.-
... ... ... ~ . ""' .. .. ·- ~ ~... - ... . 
t~on. t~a~--~he'~ihs_ o:t: men ~~e punished in this li.fe--not in 
~he h~rea:t:~er~l This was just the first o.f a long line o.f 
sermons de~~n~ w~~h the same subject. The problem was dis-
cussed in~ vigorous_manner in several o.f his Lecture~­
mons, in one o.f which he actually re.fer.s to his published 
_,__.._,. . ~ . . . . -
controversy ~i~h Turner.2 Hosea believed that the hell men~ 
t~?~~d by J~~us wa~. in t~~ world. There is nothing to in-
d~cate, h~ ~ay~!_tha~. Jesu~ ~as not referring to hell on 
earth when ~e_s~ok~- th~ ~?rds: 
And .~r thy'hand offend thee, cut it off; it is better 
for' thee to enter into life maimea;· than· having two 
hanas·to· go·into hell~ into tlie .fire that never shall be quen~liea;~-W.Uere their worm dieth not, and the fire 
is not quenched. 
. . . 
It is evident to Hosea from such passages "that a state of ex-
treme trouble 'and affliction is, in the language o.f scripture, 
·. .. . 
called hell.ri3 
-~ss~n~~ally, Hosea's was the Old Testament attitude that 
. 
the Lord rewards men for their actions--in this life. He 
alw~y~ in~i~ted_ that the lot o.f the wicked is a hard one, that 
because·there was no punishment in an after-life man did not 
1; See Cnapter xrr·o.r this ·study.· · 
2; H. Ballou, Lecture Sermons, pp.-368f.f. 
3 • .!.lli•·l p. 211. 
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e~~~pe the conse~~~n?~s_of his actions. He often went 
be:r.?nd __ th;s ~d st~~~se<?-. the posi t~on th~t a~tu~=!-~ virtue and 
wickedness hold reward or punishment in themselves • 
•• ~As a man loves the truth~ and speaks the truth, he 
enjoys the divine sUnshine in his breast; and in 
addition to this sure and ample reward he generally is 
believed by others, and confidence is' placed in his 
word. In· the same proportion as a man is honest in·what 
he does, he has the enjoyment of his own conscience, 
which is a treasure that the honest man prizes far above 
silver or gold. 
·As wickedness is exactly the reverse of righteous-
ness, so the recompense of the former must be the 
reverse of the latter. 
If we have no love to God we cannot enjoy him. The 
thought that he exists and exercises universal dominion, 
and controls· all things by his Almighty power is a source 
of infelicity. The soul~ in room of being refr'eshed with 
the sweet waters of life is suffused with anger, wrath, 
strife, ·and bitterness. In ~he-room of peace, there is 
trouble.· "The wicked are like the troubled sea; when it 
cannot rest; whose waters·cast up mire and dirt. There 
is no peace, sa~th my God,_to t~e wicked."l 
Although he was, a~ always, outspoken on this matter in 
. -
his own pulpit, he exercised great re~traint in his_handli~ of 
' ~ 
~his subject in the Universal~st Magazine_. He may have realized 
t~e. po~e~tiality for great harm to the denomination that a dis-
pute on this subject held. At any rate, during the fi~st two 
years of his editorship there is barely a mention of the idea 
of no future retribution.2 In his dispute with the editor of 
Kaleidoscop~, who challenged him on this point, Hosea,wrote 
- . - - ...... 
1; Ibid~,--pp. 295:..296. 
2~ ~three instances enumerated have·oeen pointed out 
by Eddy, Histoioy"of· Universalism, II, 272-273. The present 
writer believes that Eddy is correct in limiting these to three. 
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~imply: "We are sensible we cannot prove that si·n and misery 
will exist in a .future state o.f being.'~l In addi~ion, here-
printe_?. ~r?m .. T~~ Gospel. Visitant his exegetical labor on 
I Peter 3:18-20,2 o.f which he waa no doubt quite proudj and 
printed a compendium of-a sermon which he had delivered at 
School Street.3 Not believing that his views on this matter 
were essentials which all Univ~rsalists must hold, he made 
little o.f it in the newspaper.4 
In an answer to one of the correspondents o.f the Magazine 
at t~~-begi~~~g ?f Octo?e~! 1820, Hosea_men~ioned that the 
"im~~i~~~ s~.ate"_of_~s h~alth_would force him to keep his 
reply bri~f.5 His b~d health appears to ~ave continu~d into the 
next year. He suffered from indigestion and from pains in his 
- ,. ~ . ... . ., 
ba~k_and near_~he heart, which led him to believe that· he had 
heart trouble.6 Soon his mental moods were a.f.fected; when not 
under the tensio~ of sermon preparation or stimulate~ by the 
conversation of .friends, he suffered .from depression. The 
doctors decided that it was not heart trouble that was bother-
ing him, ?ut an over-taxed mind which in turn affected his 
digestion. He would have to slow down and reduce the number of 
23.5 
his activities.l Under the circ~stances, he decided to give 
up the edi~orship of the Magazine. He announced his decision 
at the conclusion of Volume·Two in.June of 1821. But he 
promised "-an undiminished ardour for the promotion of that 
heavenly doct~ine, so honorable.~?.God, so consoling and 
edifying to every true believer •••• n2 
The editorship of the Magazine was given to one. Foster 
who, it is s~d, was n~mproperly recommended to Mr. ~owen," 
the publisher. Foster~ in the opinion of Whittemore, "was 
utterly ignorant of Universalism, and every other kind of 
. . . 
theology, and unfit, in every respect, for such a post. 113 This 
estimate is born out by.what happened to the Magazin~ during 
his tenure. Where Hosea had been careful to :keep to a minimum 
mention of the problem of future retribution; there was a great 
proliferation of letters and pieces on the subject under Foster. 
On page one of_the very first issue under his direction the dogs 
were let loose•4 Under various~~ plume Turner~ Wood, 
Ballou (both Hoseas), Dean, the editor hims~lf, the clever 
Dr. John.Brooks of Bernardston, and others--carried on a heated 
1~ Ibid.,· P• 161. 
. 2. 'Uiii'Versalist Magazine, II~ 207. Whittemore giv~s 
conflicting acc·ounts ·of the reason for Ballou's suspensJ.on of 
his editorial labors. In the Life of Ballou, II, 161-162, he says 
that it was "in consequence of somen6n6:f>able difference of 
opinion between him· and the publisher •••• " It may have been a 
combination of both. · 
3; The Earlz Years,·p. 311. 
4. Letter from "EAR, 11 Universalist Magazine, III, 1. 
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debate on the question. Each side ·calls on the other, through-
out the debate (and the controversy_~hic~ grew o~t of it), to 
prove its position from the Bi~~e; each claims it is the duty 
of the other. It is interesting that the~~ El~e 
under which Hosea Ballou wrote was the initials "H.B.n- there 
was no mistaking those initials1 
After the initial explosion, the heat died down; de-
bate over the question of future punishment disappeared from 
the pages of the newspaper from the middle of August to 
December, 1821, although its columns. were filled with other 
controversial matters. That the controversy was not over 
became apparent when, in December, letters appeared from be-
- J 
lievers in no future punishment. From tDis time on, letters 
and replies sprung up nlike weedsn in its columns. 
Hosea Ballou, never able to resist answering what he con-
sidered bad reasoning, wrote a review of a recent pamphlet on 
final restoration of souls after a period of future punish-
ment.l For these comments he ~as bitterly ~ttacked by Jacob 
Wood, ~rriting under the no~~ .E_l:nne REASON.2 Hosea answered, 
showing REASON ~o be unreasonable, bad tempered, and a dis-
torter of facts.3 
It was vlood who, over the name of 11Restorationist, 11 made 
certain 11proposals 11 ~ vrhich became the occasion of even greater 
1~ Ibid., III, 97. 
2. Under the name "REASON. n ~~, P* 125~ Identified as 
Wood by Eddy, History of Universalism, II, 274. 
3. Univ~rsaiist Magazine, III, 131. 
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cont~ove~sy than had arisen thus far.1 W~iting in 'March, 1822, 
in behalf of himself and several brethren, he said he wished 
the controversy to avoid the nature of 11 a desultory; prom-
iscuous news~paper dispute" which he believed it had been 
up to that point. To t~s end he had ce~tain proposals to 
make. 
1. That a b~ief statement of the evidence that all 
misery is confined to ·this life, be Written by one who 
·believes .in that d.octrine, and published in the 11agazine, 
and that we.will engage a similar comm~cation in proof 
that mise~y will extend beyond death• L.Footnote: "It is 
·· understoo·d that this evidence will be both ·pqsitive and 
negative. That is, each party shall have right to an-
ticipate the contrary arguments, and refute them.~ 
2. That both these communications shall be lodged 
in the hands·of the Editor of the Magazine before either 
·is published, so that no alterations may be made in them 
afterwards, by reference one to the other. 
3. That both these· communications shall"be submitted 
to the public to draw their own conclusions, without any 
controversial replies on eith~r side.2 
As inadequate as many correspondents found these proposals, 
they may have been accepted as the work of a sincere group of 
peacemakers if Wood1 had not added, in his characteristically 
insulting manner, the hope that 11If' the advocates of the 
doctrine of no future misery are honorable and conscientious in 
- . 
their cause, they will be willing to meet us on this just and 
equal ground." That Wood h.ad Hosea Ballou in-mind when he made 
this statement is seen when he added, 
· It is wfshed that the gentleman who shall accept this 
invitation, will be one who is qualified to do full 
238 
justice to his side of the question; and we hope that 
honor w~ll restrain all others from interfering.l 
That Hosea consider~d this a slap at himself is clear from his 
letter to the editor in the following issue in which he writes 
that if the framer of the proposals will reveal his real name. 
. . . 
and the name of his brethren, Hosea will inform them why he 
!lill not a~cept their proposals and "give them and the public 
to understand what I think of their suspending my honor and 
sincerity on_~he condition which they suggest."2 Wood replied 
that ~f Hosea ~o~d ~ive_a ~ood reason for_w~ting to know his 
name and t~e n~e~ __ of' J:?.s ~riends he will give t~em, but he 
believes that ~yo~e _"who. is s~nc~re and honorable in his 
~aus~, ~i~l not_hes~~ate to_defend it in opposition to any 
~ignature. ~13 ~ . ~~e .. haggli~g _over nam~s and "honortt continued4 
while other correspondents fought over'whether the "proposals" 
... ~ "' .. - .. 
were adequate, whether they would not unfairly choke of'f debate, 
- . 
and related matters. 
Meanwhile, Henry Bowen was receiving numerous complaints 
f'rom readers who were tired of' seeing the paper filled with 
. . 
unprofitable controversy.5 He turned to Hosea to once more 
ta~e over the editor's chair. Hosea agreed, but it seems that 
i 
he insisted on help. In·the first issue of the Magazine in 
l; Uni ve:t>salist ·'F.raeaazine, III, 151. 
2; Ibid~; p. 1-5-~; 
.;; 'I'61c!;; p-;'16 ~- ... 
4; IO!a~~ pp.·170~ 179. 
193. 5. Whittemore, ~ of Ballou, II, 
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May, 1822,1 Bowen announced that Hosea Ballou would resume 
the editorship with two associates, Hosea Ballou, 2d, o~ the 
Roxbury church, and Thomas Whittemore o~ the church at 
' 
Crunbridgeport.l The two junior editors--Hosea abstained be-
cause o~ his personal involvement--called o~~ the debate which 
1 
had been raging over the Wood proposals, but they care~ully 
pointed out to their readers that any and all communications 
on the more import~t· subject o~ ~uture punishment would be 
printed.2 (This distinction is important in the light of 
char~es late~ made by Wood.) Wood wrote a severe letter the 
' ' 
11 substance 11 of.which was reproduced editorially by Hosea, 2d~ 
and vlbittemore. nRestorationist" claimed he had been raisunder-
stood by the editors. Further, he asked why his replies to 
several correspondents had not been printed, and threatened to 
use the columns o~ another paper if not accomodated by the 
' ' 
Magazine. The junior editor~ ex~lained why they did not 
insert the letter verbatim: "; •• It is addressed to us in a 
style which approaches too near that of mockery, to be received 
from any correspondent who does not give us his 1 .. eal n~e. n3 
They politely add that if there be anyone who would care to 
acc·ept "Restorationist' s 11 proposals for debate, they will 
print the notice of such an acceptance.4 
1~ Ibid~; p; 179~ 
2~ 'IE>:rc!;; p; 183; 
3; 'I'i5'iO:; ' P• 191. 4. .Ibid. 
Despite Wood's threat to go somewhere else with his 
.. , .. - ~ ~ 
correspondence, he carried on in the columns of the Magazine 
.. .. ~ ~ .. . - .. .... .. "-· ,. "' .. 
a lengthy_ de~~te_~~~h~~r._ ~~~ ~r?o~s~l unti~, finally, in 
'-December a note from the editors announced that nfor sundry 
reasons" they thought it best to end the controversies be-
- ~ ~ ... ... ~ .. _ - 4 -- ... , - .. -- ~ 
tween_Wood_ and Broaks, and others.2 The editors apparently 
to~k t~s- action because they were aware that the·restora-
tionist group made up of Jacob Wood, Edward Turner, Paul 
- - ,.. .. .. , "" 
Dean! Ba~zillai Street~r, Charles Hudson, and Levi Briggs, 
had met and that an articl~ had been prepared attacking their 
,_,._ ... _ - ...... -~--..... ~ ~ .. 
policy as unfair, and sent for insertion in the Christian 
---· ...... - ..... ~ -
Repository-of W~odstock, Ver.mont.3 
The Restorationists had held informal meetings at 
Wood's parsonage in Shirley.4 It was agreed that a·state-
ment should be published concerning the editorial policy of 
t~e editors o~- ~he Uniyersalist Magazine and_ that Jacob Wood 
should write it.5 It is certain that Wood wa~ seeking a 
secession from the ~eno~nation, "f?ut this "impetuosity" was 
restrained by Edward Turner who hoped that such a separation 
1~ Ibid~; III, ·181, 198; IV, 10, 26, 46, 53, 7~, 90. 
2~ IOide 1 IV; 102. 3; Eddy, History of Universalism, II, 282-. · 
. . . 4. Letter of EdWard Turner to his daughter, n.d. fbut 
after .. his removal to"Portsinouth~in 182!il_ 'in Brooks, 11Edward 
Turner,'" ·Universalist Quarterly;, (New Series) VIII (July, 1871) ,· '~62. - . . . . . - . . . 
· · 5 .. Letter from Cnarles "Hudson to E. G .• '.Brooks, n.d. 
~· ('April, 187;,1.), p1• 179~,tt 
could be avoided. Turnert s attitude, however, was that "the 
controve·rsy, if it did not soon subside, would end in" one.l 
He took the position that it was up to. the editors of the Maga-
zine to refrain from advocating the idea of no future punis~-
~
m~n~2 and t<? "set a conciliatory exai?-ple by refraining from 
controversy. 113 Party passions blind. The truth is that the 
Magazine carried correspondence on both sides of the issue. 
The article which Wood lvrote in behalf of the group 
was published in the Woodstock paper in December of 1822 
and soon was referred to as the "Appeal and Declaration" 
. . 
because of the nature of its component parts. In his "Appealn 
he claimed the believers in no future punishment (he called 
them a "party") used convention meetings, pu~pit exchanges, 
. . 
. 
etc., to force their_9pinions on Universalists who believe 
in future punishment.4 He accused the editors of the 
Universalist Magazine of unfairness in their handling of 
the dispute and of choking off the controversy in such a wa~ 
that their own side. of the question was giv~n the last word.5 
He spoke'of the many attempts at reconcilia~ion and the 
l.·Letter from Edward Turner to Russell Stree~; J~u~y 
21, 1823, in Ibid. (April, 1871), p. 1aon. 
2.·Letter from Edward Turner to Russell Streeter, October 24, 1822, quoted in Ibid. (April, 1871), p. 17$n. 
3• Letter from Edward TUrner to Russell Streeter, 
Januart; 1823, quoted in Ibid. · J 
4; Reprinted'in Eddy; History £f Universalism, 
5. Ibid., PP• 283-28~ • 
. -
Resto~ationists 1 desi~e for peace 1 but ended with the ominous 
words: 
.~.Be it ever remembered; and r· appeal to the foregoing 
facts to· substantiate my-assertion, that, if· a separa-
tion be the final ~esult, we did hot seek it;·and they 
must be ~o~sid~~ed as its Ie~i~ima~e authors.l' 
T~s _"Ap~eal"_w~s_follc:wed by a_ declaration "To the 
~o~ld"_ov~r ~c:>od's.signa~ure. He speaks of the "modern 
corruption" t~at Universalism has suf'fered and claims that 
belief in 11i'inal ~est·oration of all men by Jesus Christ 1 
through i'aith and repentance" is quite a distinct doctrine 
from the belief' in Unive~sal salvation at the beginning of 
a future state. They are "i~capable of being reconciled 
together." Belief in no i'uture punishment is "subversive of 
. . 
a just s.ense of our acoountabili ty to God, and the proper 
.. * ~.. .. .. .. #' .. ,. .. 
distinction between virtue and vice, and, consequently, lessens 
.._ .. . ~ 
the_m9tives to virtu~!. an~_gives force to ~he temptations of 
sin. 11~ In the "e:x::planatory. remarks" Wood added to the 
"Declaration" he use·d language not designed to concil1ate 
brethren. ·He li~s the believers in no future punishment with 
'~D!-~ny an~iE?n~ heathen p~l?sophers 11 • and cla~ms that thai~ 
~~s~~~-s~bve~t~ ~he doctrine ~f salvation by C~ist.3 He 
attacks as "absurd1' ~h~ ~elief that men, when_ freed of the body1 
·will "come into the actual possession of their native glory" 
even without first hav~~ exercised repentance and faith. 1 
After the appearance of the Appeal and Declaration, 
the editors of the Magaz~ne attempted to persuade the 
Restorationists to withdraw it, but to no avail.2 Edward 
Turner later wrote to his daughter that 
The editors of the Magazine complained biterly, and 
charged us with breaking fellowship with them. This 
we denied. r·ofrered to submit the whole affair to 
Committees· chosen from our respective parishes, and 
abide their· decision. They refused~ and immediately, 
published "a Reply'' to our "Appeal and_ Declaration. '3 
The_App~~l and_Declaration was reprinted in the 
Maga~+.ne_on ~~~ary ?51 1823! with a ~reface written by 
Hosea4 on behalf of all three editors. He listed the names 
... a -"' 
of those ~ssociated with it.5 Despite the rhetoric, his 
words were sincere. 
Christian brethren, it·is a most painful agonizing 
task to put into your· hands, what we know must produce 
in you surprise and grief of no ordinary character; but 
you are assured that this gall and wormwood has for 
years been taste.d by those who saw tEOe . I'irst germ of 
this root of bitterness. Yes, the shade of many a night 
has-witnessed the anguish which preyed on the heart of 
~~ who writes this notice, and his pillow has received· 
the tears of grief occasioned by the increasing symptoms, 
which portended the unhappy schism, which is now made 
1~ Ibid., P• 290. 
2~ uniVersalist Magazine, IV, 125. · · 
3. Letter fJ:>om Edward Turner to his daughter, n.d. [}>ut 
art·eJ:>' his move'"to' PoJ:>tsmouth in 18241-, Uni veJ:>salist Quar-
terly,··(New Series)·vrrr (tTuly, 18711, 2'6""2; · 
- 4; Whittefuore;. ~ or Ballou, rr, 215. ·· 
. 5.-Levi Briggs soon·aisclaimed any concern with'the·Appeal, 
as· d:i.d"Barzillai StJ:>eeteJ:>. See UniveJ:>salist Magazine, IV, 
125, 135· 
maniTest to the public. ·we expect-the daughters of the 
uncircUmcised will t~iUmph; but-what is this in com-
parison With those inv;ard sighs, WhiCh force .our tears Oil 
the defection of those we love?-1 
In·the next issue the editors made their reply; it was 
. ... , ... . 
from t~e pen of ?osea B~lou, 2d.2 __ It is a_sti~ging in-
dictme~t _of two and one half pages.3 Hosea, 2d, reviews the 
controversy a~. lengt~, reveals the names of the Restoratianist 
... .... tl 
< • 
group, condemns their use of the divisive term "party," and 
shows the utter inconsistency of the claim o~ Wood that the 
Restorationists had labored long for reconciliation and his 
s~ate~ent that there can be no reconciliation ?~ the doc-
trines of restoration- and no future punishment.4 He claims it 
was a breach of the rules of fellowship for the Restorationists 
to publish complaints against their brethren without first 
. - . 
laboring with them. On several occasions the editors of the 
~ .. - .. 
Magazine had t~ied in person to calm the troubled waters only 
to be rebuffed.5 
-The most severe part of Hosea, 2d's reply is his re-
coun~i~g o~ ti;te devious tactics of Jacob Wood in his attempt.s 
to d~1age the reputation of Hosea Ballou and his School Street 
s?~~etr• ~ood boas~ed that Hosea Ballou 11had got to come 
down" and complained that 11nine tenths of :Br. Ballou's 
1; Ibid., P• 122. 
2~ Whittemore, Lire· or Ballou, II, 222n. 
3; Universalist~aZine, IV, 125-127. 4; Ibid;, P• 125 •. 5. Ibid. 
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society are infidels •••• " When Benjamin Whittemore, Mandana 
Ballou1 s ruture husband, asked Wood why_Turner and Dean opposed 
. . . 
Ballou, Wood attributed it to "ENVY." Said Wood, "Br. Whitte-
more, I know human nature so well as to know that envy is the 
cause o:f the impen~iin$ schism." He also had told one o:f the 
editors o:f the Magazine or the envy or Turner and Dean toward 
Hosea Ballou. Hosea, 2d, goes on to accuse Wood o:f an attempt 
to organize a secession rrom the General Convention in 1817--
this with the sanction o:r Dean and Turner. He points out the 
11harshness" o:f his ~rier Essaz o:r the same year. Turning to 
Dean, he writes 11Mr. Dean has reported, secr~tlz, that Mr. 
Ballou retained nothing o:f Christianity but· the ~·· ••. ttl 
. . 
With this stinging rebuke the. public part o:f the 
controversy--for the moment--came to an end. Whittemore later 
wrote that the e:f:fect o:f the 11Reply11 had been "stunning." . 
11 
••• it seems to have had the :force o:r demonstration among ·the 
peopl·e." At any rate, the Restorationists made no public 
answer.2 But behind the scenes there was much activity. In 
the middle o:r February, while Hosea was out or town, the 
Restorationists and the junior editors got together and reached 
a Use'ttlement 11 o:r their di:f:ferences. This was put in writing 
1; Ibid., P• 226.-
2,. Li:fe ~ Ballou, II, 222. 
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and signed and was t.o be published in .the Magazine.l In 
effect, it was a statement that neither side meant to injure 
the feelings nor the character of the other. This attempt at 
harm0ny failed, however, when Hosea got back to town. The 
. 
"settlement" was not printed as scheduled. When questions 
were asked, the junior editors announced in~ the Magazine of 
March 15 that although they had.signed an agreement with 
the authors of the Appeal and Declaration·and agreed to 
publish ~t on February twenty-second, they later discovered 
misstatements of facts in the agreement. Furthermore., they 
realized they had no right to sign such an agreement without 
the se·nior editor, since they had agreed among themselves not 
to print anything regarding the Appeal and Declaration without 
the n·onsent of all tbree.2 What it was that Hosea said when 
he discovered that his friends had taken action witho.ut him 
can only be conjectured. The Restorationists claimed a breach 
of faith on the part of the junior editors and accused Hosea 
of putting stumbling blocks in the way of reconciliation. 
Turner later said that he made several attempts at recon-
ciliation, but that "Mr. Ballou continued to declare that' 
nothing short of a total retraction of our writings would 
1. Signed February 18, 1823. Text given by Brooks~ 
"Edward Turner," Universalist Quarterly, (New Series) V[.II 
(July, 1871), 263n. 
2. Universalist Magazine, IV, 152. 
2~-7 
s_:a~i!li'Y ~m.~'~- Hosea deni~d th~~ h~.had d~:>n_e ~ything to in-
f'luen~e the act~on_?i' his ~oll~agu~s. ui told them if' they 
had ~ubsc~~bed to mat~e~s ?f' f'act t? a~ide by their agree-
me~t; but_they both said that what they had subscribed ~o 
was false. I then told the~. that they must. see to that.n2 
The f'riendship of' Hosea Ballou and Edward Turner was 
shattered. That it had been un~f'f'ected by the initial co~­
respondence on future punishment is clear from the fact that 
. - . 
~~~~~~o~~ab?~at~d o~- t~e h~ b?o~ of' 1821. But the machin-
ations of' Wood appear to have cast a shadow on that hallowed 
"' . ~ .. - .... _ . - ·- .. 
~~~-· ~f' ~~~n~y"7~~ ve year~. When at the height of the contro-
Y.ersy ~urn~r. ~a~ dism~ssed_f'rom his church in Charlesto~n1 
he became convinced that it was due to the behind-the-scenes 
-·~--~ .............. ._ ... .. -
~?rk;ng~·of'_t~~- ~~~~ors of the Magazine in ~9nspiracy with 
one of' the p~omin~n~ ~~lies o~ his par~sh.O In February 
of 1824 he wrote a ~iting letter .to Hosea: 
That you are a man who p~each r8ic~ wit~ great 
eclat, and are attended by mul~-des,·I am sensible; 
but I have long since discovered that these things 
1. Letter from Edtvard Turner to his ·daughter, n.d. lli_ut 
after his removal to· Portsmouth in 182ij] .• Quoted by Brooks, 
Universalist-Quarterly, ·.(New Series) VIII (July, 1871), 265. 
2. ··L~tter from Hpsea Ballou to Edward Turner, Boston, 
May 22; I827~ Chambre, Universalist Quarterlz, (New Series) 
X (January, 1873·)~ 46. · · · - · · · · 
··- ~ -- 3. ·Letter· i'rom:Edwara Turner to his· daughter 1 n.d. lliut· 
after-·h:rs move· to- Portsmouth, I82Jil • Brooks,· 11Edw~d Turner, 11 
Universalist Magazine, (New SerieST VIII (July, 1871), 270. 
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are~·not•• arways -to ~be envied, nor always the tests of 
~ J?:t:~a~h~~ t s. :l:l~?~fu+n~s ~ .1 
Hosea mourned the loss of this friend, answering his letter 
several_ days later: 
Had you been·a young man, whose friendship I had en-joyed .. but·a short time, the·case would have been widely 
differ~nt; I 66uld.have endured it,·ana could have 
aamonished you; but you were an old, tried friend, 
experienced in all matters which related to brotherly 
walk, and when I saw the ground you had taken, I re-
turned home and to my pillow, and then gave secret 
vent to a hear~ broken with grief for the loss of a 
friend, who for_more than twenty years had possessed 
my warme_!3t affections.2 · 
~tt~m:pt ~t reconciliation lvas complicated by the fact 
·~ ·"" 
that in March of ~~a~ reru:. _(1823), th~ Standing Committee of 
the Second Universalist Society of Boston passed a resolution 
... ,. - -- ...- • .. ~ --- ... <1. " .. 
~~-~~~-e~~~~t ~ha~_si~~~ Wpo~, Turner, and Dean had published 
charges against its Pastor and other Universalists of like 
"' -- - ... ~.4 * - "' 
~~?~~h~_with~ut_~i~~t.a~tempting to reach an_ understanding, and 
s~~~~ ~h~¥.h~d accused their Pastor of unchristian views 
"pernicio~s. i;? the morals of Society," he should be ~equested 
not to exchange pulpits with these gentlemen until they h~d 
~ ~ - ~ .,. " II 
' 
"recalled" their complaint.3 Turner, since his dismissal from 
l ~ Letter !'rom Edward Turner to Hosea Ballou, ~. 
Charlestown, February 4, '1823, in A. St. John Chambre(, "Hosea 
Ballou and Edward Turner--A Contribution to" the 'Truth of 
History4·-tlf Universalist Quarterly, (New Series) X {Ja.p.uary, 1873>, -a.·-- · ..... - · - · 
- ··2; Letter 1"rom Hosea Ballou .. to'Edward Turner, Boston, 
FebruaJ:>y 10·,--1823. Ibid.,- pp. 48-49.- · · 
3• Rec·ords ·or the··second-Unive:t>salist Society of Boston, 
March 9, 1823, quoted by~., p. 43. 
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his church, had been preaching to a splinter group in Charles-
town at the Town Hall. He resented the fact that Hosea would 
not exchange with him. In the light of Turner's unwise act 
in encouraging and preaching to a faction in his old church, 
and in the light of the resolution of the School Street Church, 
Hosea's refusal to exchange with him is certainly under-
standable. 
As late as 1827 Hosea and Turner were exchanging letters 
on the subject of Turner's dismissal from Charlestown, the 
latter persisting in the belief that Hosea had had a hand in 
his downfall. Hosea appeals to. him not to continue to believe 
and spread the· story that he was at fault. 
It is true I knew nothing of what you now inform me; 
but I hope, if you are sure that your statements are 
correct, that you are now convinced that I had nothi·ng 
to do in t~t agency which caused your removal from . 
Charlestown. You know that I never faulted you for Y9Ul' ~ ,., 
belief. I never complained of th~ tenets of your faith. 
I notice this, because several respectable brethr~n 
have told me that you.and Mrs. Turner contend that I 
was the cause of your leaving Charlestown. If this 
information be correct, I hope you will both be gener-
ous enough to exonerate me from such a charge.l 
The Southern Association meeting at Stafford, Connect-
icut took official cogn~zance of the Appeal a~d Declaration 
by unanimously voting to accept a report of a special com-
mittee that the Association express its disapproval of their 
1. Letter from Hosea Ballou to Edward Turner, June 11, 
1827, quoted by Cbambre~ Unive~salist Quarterly, (New Series) X 
(January, 1873), 44-46. 
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action to the authors o~ the document. Paul Dean was the only 
one o~ the Restorationist group who had attended these 
Association meetings but he had left ~or home be~ore this 
action was taken. The Association, there~ore, vote·d a commit-
tee to communicate with the absent brethren and i~or.m them 
o~ its action. At the next meeting o~ the Association at 
Mil~ord six months later the committee reported that it had 
. -
had no success. Later in the day, however, a ~eeling o~ 
good fellowship was in the air; a committee o~ reconciliation 
including J;Iosea Ballou l-ras appointed to draw 'l:lP terms o~ 
settle~ent.l A sweetly worded statement was the result. It 
was signeq by the three Restor-ationist~ ~here--Edward T~ner, 
Barzillai Streeter, and Charles Hudson.2 
A settlement with Paul Dean was a little more di~~icult 
.. 
to obtain. His animosity to Hosea extend~d at least as far 
back as the latter's settlement in Boston. According to 
1; Whittemore, Li~e o~ Ballou, II, 230-232. 
2.·Ibid., P• 23~or-the text o~ the settlement see 
Chambre· Universalist Quarterly, {New Series) X (January, 
1873), 47. Edward Turne~ later accused Hosea Ballou o~ holding 
. out for sti~~er ter.ms than those pres_ented. Hosea pointed out 
that in the commi.ttee meeting 11 I proposed that each should 
write his own mind, and then we would all read what was written. 
And if any one should be acceptable to all, that should be 
returned as the report o~ the Committee. All acceeded· ~ 
to mine; and this was all the 'standing out'· there was, as 
to me. 11 -Letter ~rom Hosea Ballou to Edward Turner, Boston, 
May 28, 1827. {!~eluded in the Chambre article, P• 47.) 
Whitt~more, Hosea held out the olive branch to Dean.until 
"it had w:ithered in his hand." Getting no results, he lodged 
.a complaint against him at ~he General Convention of 1823 at 
Clinton, Oneida County, New York. To offset the effect of 
this C~arles Hudson, in turn, lodged a complaint against Ballou. 
' 
The Convention, loath to take action in such a delicate matter, 
exoner~ted both of them. Dean immediately ~sked permission 
to withdraw from the fellowship o£ the Convention; his request 
was granted.l 
The wound was healed, however, the following June (18~) 
at the meeting of the Southern Association held at Attleboro~ 
Dean and Wood were both present. The latter agreed to the 
terms of reconciliation which had been signed by Turner, 
Streeter, and Hudson, at the previous meeting a~ Milford so 
the cause of complaint against him was removed. Dean, on the 
other hand, having quit: the fellows?fp of the General Conven-
tion the year before, now sought readmission. 
number present were in fa~or of admitting him. 
The greater 
Hosea, eager to 
t" ... .. 
heal the wounds caused by the controversy, worked pub~icly 
and privately for his readmi·ssion. .Among those opposed was 
Thomas Whittemore who could only see the seeds of future 
controversy in sue~ action. It was not often that he was on 
the opposite side from Hosea, but in this case he felt 
1. Whittemore, Life of Ballou, II, 235. 
--
strongly that it was a: .mistake to grant De ants application. 
Hosea took vlhittemo~e aside and attempted to persuade him. 
"X believe," he said, trBrother Dean is sorry for what has 
happened; I cannot vote not to receive him; if we err at ~ll, 
let us err on the side of forgiveness~ Withdraw your.· 
- - . 
opposition, Brother Wbitte~ore, for my sake; perhaps the joys 
of former ~ays will J;>eturn.nl Whittemore ha~ his .doubts, but 
he gave in. Dean was again given fellowship. Happy must 
have been the brethren as they looked up at the desk as 
- -
Hosea preached, with Paul Dean and J~cob Wood, who were to 
offer prayers, on either side of him.2 
Ostensibly, peace h~d been restored. Attention shifted 
from the conflict of personality to the r~al~ of ideas. In 
1827 Charles Hudson attac~ed Hosea's theories in A Series£! 
t 3 Let ers ••.•• Hudson critici·zed Hosea's application of many 
texts, usually_ construed to refer to a future punishment, to 
the fall of Jerusalem in 70 A.D. Hosea, showing unusual re-
straint, did not rep+Y• In fact, he claimed in a letter to 
Abner Kneeland that he had not even read Hudson. 
1~ As reported by Whittemore, Life of Ballou, II~ 258. 2; Ibid. · ' . - -·--:--..-....-
3. Charles·Hudson, A Series of Letters, addressed to 
Rev.· Hosea Baliou, of Bos~on, being-a Vindication of the--
DOCtrine·of ~Future-Retribution, against the PrinCipar-
Arguments used ~ Him, Mr. Balfour, and otn;rs (Woodstock: 
1827). - - - -
2:53 
As to the license and its latitudes, which the 
writer to whom you allude, has taken with my publica-
tions, I am unacquainted, having never read his work. 
Having been informed, by the best of judges, that it 
contained no new arguments on the merits of the 
subject to which it professes to be devoted, and having 
so o~ten answered those which have been in use, I have 
not been disposed to go over grounds which I was sure 
would present neither fruits nor flowers, pleasant to 
the taste or eye.l 
Walter Balfour, however, did reply. Balfour was a Scotch 
Presbyterian who had come from Scotland to Charlesto~ with 
letters of introduction to the Reverend Jedidiah Morse, the 
well-known opponent of liberalism in the Congregational order 
and founder of those twin institutions of reaction, Park 
Street Church and Andover- Seminary. Balfour, for a t·ime, 
preached in the Baptist Church but soon came under the in-
fluence of Universalists. In due time his conversion was 
noted in the columns o:r the ,..Universalist Ma~azine~'2 He put 
his exegetical skill to work to prove that there was no such 
place as hell in the thought of the writers o:r Scriptureo Thus, 
with Ballou, he came under the guns of the Restorationists. 
He carried on a lengthy debate with Hudson via the press.3 
1. Quoted by Eddy, Historx £f Universalismt II, 321. 
2. Universalist Magazine, IV.(May 28, 182JJ, 196. 
3. Waiter Balfour, Three Essays: On the Intermediate 
State of the Dead, the Resurrection~rorr.Ltne-Dead, and on the 
Greek T"eriiiS rena:ere<IJ'udge, Judgment 7'Cona:eiiinecr;-coiiC:re':miiat!Oii, 
Damned, Damnation; ~., .fE ~~Testament. ~Remarks 
on Mr. Hudson's Letters in Vindication of a Future Retribution, 
aadressed to Mr. Hosea Ballou of Boston TcEarlestown: 1828). 
Charie'sHudson, !:, Reply 'ro Mr. Bali'our' s Essap touch-
.!Bs, 2 State ,2! 2 ~~_!!Future RetributionWood-
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Unfo~tunately for the Universalist denomination, 
words were soon again replaced by action. On January 1, 
1831, Adin Ballou, later of Hopedale Community fame, began 
the publica~ion of the Restorationist organ, ~ Independent 
Messenger. Much space was devoted to discussions of the 
advisability of withdrawing from the Universalist denomimation.1 
Adin Ballou was soon involved i~ a heated controversy with 
Thomas Wbdttemore and his Trumpet, successor of the ·Magazine. 
This agitation, plus what was considered discriminatory 
action by the Gene~al Convention against the Restorationist-
dominated Providence Association, led to the secession of 
the Restorationists in August of 1831.2 Among their number 
were Jacob Wood, and Hosea Ballou's old antagonist, Paul Dean. 
Charles Turner was not involved. After a brief pastorate at 
Portsmouth following his removal from Charlestown, he had 
become a Unitarian and spent hi~ closing years in various 
small churches.3 The secessionists were not a large group; 
only eight ministers were involved.4 There were many of 
restorationist sympathy, including Hosea Ballou, 2d, who 
stock, Vermont: 1829). 
Wal"t.e:rnBalfour, Letters _2!! the Innnortalit:y; E!, the ~~ 
the Intermediate State of the Deaa;-ana a Future Ret~u­
tion, in Reply to Mr. Char"leS 'Ffiilidson, westminster, ~· 
"(Gli'arlestown: 1~9T.' 
1. Eddy, HistorJ of Universalism, II, 332f. 
2. Ibid., pp. 3 0~32. 
3. Brooks, ncharles Turner, 11 Universalist Q,uarterl-:z:, 
(New Series) VIII.(April, 1871), 157-158. 4. Whittemore, ~££Ballou, III, 87. 
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remained loyal to the Universalist denomination. These 
men ~elt per~ectly ~ree to hold their own belief in 
fellowship with those who disagreed with them. The great 
swing in the denomination1 was to the no future punishment 
view; Hosea appeared to be on the wave of the future. 
This then1 was the result o~ a correspondence between 
dear friends held in 1817-18. 
CHAPTER XVI 
11DEATH AND GLORY11 
Hosea Ballou returned from a preaching visit to New 
York and Philadelphia in June of 1828 to find that his edi-
torial chair had been taken away from him because of the 
activities of one of his disciples. Thomas Whittemore had 
been considering a move to either Philadelphia or Cincinnati 
but had finally decided to stay at Cambridgeport. But he 
found that his pastorate there did not provide sufficient 
activity to consume his boundless energy. Seeking more ac-
tivity, he conceived the idea of publishing a bigger and 
better Universalist newspaper in Boston.l That this was un-
ethical considering his connection as associate editor of 
the Universalist Magazine appears no~ to have crossed his 
mind. At any rate, ~e teamed up with Russell Streeter of the 
·watertown church and began mapping plans for a new pape~.2 
When the announcement of their proposed venture was first 
issued in April, quite a stir was caused in Universalist 
circles in the Boston area. Many believed that Whittemore 
and Streeter were encroaching on the territory of Henry Bowen 
1. Whittemore,~~ Ballou, II, 407. 
2. Ibid. 
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and the Magazine.1 Hosea Ballou, too, was very upset by the 
announcement. He believed that the field should have been 
left to Bowen, or that he, at least, should have been in-
formed of the proposed publication before its announcement.2 
Whittemore in his biography of Ballou does not tell whether 
his old teacher and friend was personally affronted by his 
actions. 
A compromise was reached between Whittemore and Bowen 
and the old paper was absorbed by the new3 under the title 
of the Trumpet ~ Universalist Magazine. The first copy was 
issued on July 5, 1828. Unlike the old Magazine, the Trumpet 
was full newspaper size, carried advertising and dealt with 
secular as well as religious concerns. Under the vigorous ' 
e~itorsbip of Thomas Whittemore (Streeter withdrew after 
three months4) the paper was truly a "trumpet" in the 
-. . 
Universalist Zion ~til Wbittemorets death in 1861. Al-
though Whittemore writes5 that Hos~a Ballou expressed his 
approval of the new paper, it is notable that he appears to 
have made no contribution to its columns for the first few 
years of its life. If he resented Whittemore's actions, he 
eventually bec~e reconciled and contributed many letters, 
1. Ibid., P• 407. 
2. Ibid. 
3. ~ersalist Magazine, IX, 207. 4. Whittemore, Life of Ballou, III, 13. 
5. ~ •. , III, n;- -
~eviews, and articles. 
Hosea was not long without an editorial post, howeve~. 
His "cousin," Hosea, 2d. because of the success of his 
Ancient History£! Universalism published in 1829, became 
convinced that the Universalist denomination was ready for 
a heavier and more scholarly fare than was being served by 
the existing papers and periodicals •. 1 He convinced his 
publishers, Marsh and Capen, who were members of the School 
Street Church, of the feasibility of publishing a serious 
journal with articles of lasting interest to Universalists. 
So was born~ Universalist Expositor. The first copy of 
the bi-monthly was issued in July, 1830, with the two Hosea 
Ballous as co-editors.2 Many of the contributions of the 
elder Hosea are se~onic in quality, the presence of 
certain phrases indicating that they had been preached. Others 
of a more pretentious nature were written expressly tor the 
Expositor. The contributions of Hosea, 2d, are of a scholarly 
nature.2 At the beginning of Volume II, L.S. Everett joined 
the Ballous as a co-editor. This relieved the aging Hosea of 
the burden of having to do much writing in order to keep the 
columns filled; he made comparatively few contributions to 
the second volume.3 But Universalists generally did not 
1; H. s. Ballou, Hosea Ballou, 2d, P• 143. 
2. The Universalist Expositor (Boston: 1831), Vol. I. 
3. Ibid., Volume II. 
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~p~~e~iate t~e-~positor; lack of patronage forced the 
suspension of publication at the end of the second ·volume.l 
.., f/ • • - a • ., \: 
Bu~ ~gitation, especiall~ among the ~nisters, led to the 
revival of the journal b~ a different publisher in January 
of 1833. 
- . 
The new version,_ under the title of The Expositor 
. _. ., - ~ .,. 
~ Universalist Review, was under the proprietorship of, 
- ... ~ .. , . ... 
and ed~t~~ br, ~osea_Ball?.u, 2d, and Th~mas ~ttemore.2 
1833 was a notable year for Hosea. His oldest boy, 
Hosea Faxon, had decided to become a preacher. He had been 
farming in the summer and teaching in the winter, but now 
was anxious to join his father and brother, Massena, in 
proc~ai~ng th~ g?SP~l o~ God's love to man. On June 30 
Hosea had the ~leasure_ of giving the ch~rge to his son at 
his ordination.3 Hosea Faxon at thirty-three was tall, 
straight, and strong. People noted the "marked resemblance" 
.. • \ ..? :f 
he had to his father not only in his face and build but 
.. . ~ "' 
also in his mental characteristics.4 He was to gain a dis-
1~ Whittemore, Life of Ballou, III, 131. 
2. ~· The original Universalist Expositor, editea 
by the two Hoseas, was later considerefr valuable enough for 
a reprint to be made in New York in·l846• u : • • • 
3; Whittemore~ Life of Ballou, III~ 148-149. 
4.- John G. Adam~ii'tY Notable Years. Views .2f ~ 
Ministry of Christ·ian Uni·versalism during the Last Half:.. 
Century,-with-Biograghical·Sketches (Bosto~Universalist 
Publishing House, 18 2), p. 92. 
tinguished record of public service in Whitingham and 
Wilmington, Vermont.l 
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The General Convention of Universalists at a spirited 
meeting in 1832 voted to become a nationwide organization. 
Up to that point it had been mostly confined to New England. 
But now in 18~3 sentiment was in favor of making it a 
"general" convention in fact as well as in name, with 
representatives from the various state conventions. Hosea's 
attitude was_not registered, since he_ presided at the meeting 
as moderator.2 At the meetings of the following year, the 
action was made official, and in 1834 the first General 
Convention of Universalists in the United States was held 
at Albany, New York. The honor of the moderator's chair 
was voted to the most distinguished preacher of the order, 
Hosea Ballou. It was a notable meeting, with fifty preachers 
present--a large number then.3 
In November of this same year, Hosea made one of his 
frequent visits to Philadelphia. As had been done on his 
first visit to the city, the sermons Hosea preached were 
taken down in shorthand and published, this time by the 
1. Not only as preacher but as selectman, superinten-
dent of schools, member of the state legislature, member of 
three·constitutional conventions, justice of the peace, town 
clerk, road commissioner, ·president of a bank. A. Ballou, 
The Ballous in America, p. 326. · · 
--- 2~ Whittemore, L~fe ~ Ballou, III, 122-123. 
3. ~·~ PP• 169-199. 
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disowned Quaker Universalist Abel Thomas.l Abel Thomas in 
the preface to the ~ Sermons explains that he "exercised 
the privileges of an editor11 in cutting out the repetitions 
and in expanding those sections which needed it in order 
"fully to express the meaning of the preacher. 11 2 So it is 
-difficult to determine in these sermons hovr much is Ballou 
and how much is Thomas. 
Hosea preached at both the Lombard Street and Callowhill 
Street Churches. The most interesting sermon in the group 
is actually a lecture which he delivered before the newly~ 
formed Young Men's Universalist Institute; here he is seen 
in more .formal address. The burden of his lectu~e consists 
of an exposition of the necessity of having knowledge of 
sufficient to combat the three opposers of Universalism--
Calvinists, ~dvocates of Free Will or Arminians, and skeptics 
(those who have renounced Christianity and even deny the ex-
istence of the 11First Cause").3 
As the sixty-three· year old preacher looked out on the 
young .faces before him his mind ran back over his many years 
of experience preaching the gospel of Universal salvation. 
He could not but compare the past with the present • 
. 
1. Hosea Bal~ou, ~Sermons~ Important.Doctrinal 
and Practical Subjects, delivered in PhiladelvEia, November, 
18j4 (Philadelphia: 1834). -
2~ Ibid., P• iii. 
3~ Ibia., PP• 119-121. 
-
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••• My yoUng ·friends, be not disco~aged·at the embarass-
ments which lie-·around you~ · There are those who vin-
dicate ottr doctrine, who have seen i.t in a very · 
different"state from what it is now.~ vl.hen your humble 
servant commenced his~career in life, h~ does not 
know ·that he could co~t ten-individuals who had opened 
their lips on this continent, in advocating our 
doctrines; and there·were·not more than two or three·regu-
~~ ~ocieties formed, professing to believe as we do. 
What a change has ne lived to seet I have been engaged 
in the conflict for more than forty years, and I now 
invite you·to enter on the prosecution of the work 
before you. I have not met with any thing, in all 
the means-which have been arrayed in opposition to · 
our faith, nor in all the errors·which have existed, both 
on the right hand and on the left, that has produced 
one moment's· discouragement-in my mind. Perfect con-
fidence in the trutp 6f God, and in the fact that truth 
is great· and Will prevail, has insp~red fue With COUrage 
. to gs forward, and prosecute the Christian warfare.l 
In_a ~ense it can be_ said that th~ years 1832 to 1834 
saw the completion of the theological system of Hosea Ballou. 
The latter part of 1832 saw the publication of his "Works, 11 and 
in 1834 was p~bl~shed his detailed examination ?f the doctrine 
of future retribution. The 'Works included two volumes of 
se~ons~ the Lecture Ser.mons of 1818-1819, and a collection of 
"fugitives" _unde~ the title Select Serm.ons;_and. revised editions 
of the Notes on the Parables of the New Testament and A Treatise 
.. ----- ---
.2!1 Atonement. 
The revised Notes of 1832 are, in some cases, quite 
different in their interpretation of the parables than the 
earlier editions. Hosea abandons the allegorical, cabalistical, 
1. ~bid., p. 134. 
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interpretation i~ some cases_ ~d u~es a more natural ~pproach, 
but the earlier view still mars much of the book. Hosea 
himself admitted in the preface that the revision was not as 
thorough as_~e W?~ld have w~shed. He pleaded lack of 
capability and lack of the good health and the leisure neces-
.... .. . . ... 
~a~y ~o acco~pli~h s~ch a task. He w~s convinced, however, 
that those-passages which ~ere left unto~ched would ~ot harm 
~¥?~~-f?r t~ey wer~ the result of honest conviction.l It. is 
unfortunate that he did not have the time and energy to bring 
this edition more in line ~i~h his late~ t?ought. 
· In the case of the Treatise, Eosea was more thorough. 
From 1805 when it was first published to the edition of 1832, 
the text was left untouched. But now he attempted to bring it 
. . 
up-to-date. He d?es not completely recast it, for ~e wants 
to retain the language common people can understand.2 Instead, 
he makes excisions from the old text of those elements of 
which he no longer approv~s, and, in some cases, rewrites 
paragraphs from his new point of view. This practice is bound 
~ .. - ... . .. 
to result i~ a certain ~~yenness ?f.~tyle ~here the·reader 
moves from words written with his vocabulary of 1805 to those 
written in 1832.3 
1.-Eosea Ballou,·Notes on the-Parables of tlie New · 
Test·airi.ent ("5th ed." (!ctuallythe 4th ed:;) )TBostoilli832), pp. 5-7; - . . . - . - . . . . . . 
· ·· ·- 2. Hosea Ballou, ~ Treatise £!! Atonement.... (4th ed.; 
Boston: ·1832), -p; 12·.· · · · 
· · ·-3~-A particularly good example of this can be noted in 
Ibid., PP• 31-32. . 
-
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A comparison of the editions of 1832 and 1805 reveals 
the extent of the change which had taken place in his thought 
over the years. A. constant liberalization had taken place, 
bringing his thought closer to that of the liberal movement of 
the latter part of the nineteenth century. This moqification 
is seen at work in"the preface of the edition of 18281 where 
he expresses doubt concerning some of the things he was to 
change in the.edition of 1832. 
Ballou had made a distinction between the creation of 
man in Ghrist be~ore his formation in the dust and had 
attributed the cause of sin to the carnal part of man1 s nature 
rebelling against the heavenly part. He has abandoned the 
fanciful conception of creation and formation in his theory 
but he still attributes the cause of sin to the carnal in man. 
It is man's desire which is resp.onsible for sin. 
Now want unsatisfied is an evil; and unsatisfied want 
is the first movement to action or volition. The mo-
tives which invite to action, owe their strength to 
the nature and strength of desire which want 'creates, 
and the moral character of the action depends on the 
character of the motive.2 · · 
Hosea does not abandon man to materialism, however. Although 
he was not created in Ghrist be~ore ~ormation in the dust, 
he still is basically of heavenly extraction. For man 
possesses a "law of moral, or spiritual life •••• n3 
1. Hosea Ballou, ! Treatise~ Atonement •••• (Hallowell: 
1828), pp. xv-xvii. 
2. Ibid., P• 32. 
3. Ibid., P• 33. 
-
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This al terat~on in Ballou's thought; was caused by a 
change more basic. He had come to the belief that Christ was 
not a pre-existent being. He admits that there are passages 
~f Scripture which seem to favor the idea of Christ's pre-
existenceJ but these do not appear strong enough to make such 
a belief a matter of faith. To hold such an opinion would 
be "mere speculation •••• nl 
To bring the body of the Treatise into conformity with 
this belief, Hosea finds it necessary to cut out passages 
, 
which represent Jesus as the eternal spirit of love, or 
logos, w;bich was with God and was bidden "behind the letter 
of the law, and in the cabalistic allegories of the pro~~~~s,_ 
J ,,2 until it brake forth in the official character of esus ••••. 
But ·christ is not lower in his opinion because of this doubt 
of his pre-existence. Ballou still believes he was invested 
by God with majes~ic power capable of performing the great 
task of atonement. This change in Ballou's view of the pre-
existence of Christ may have_been due to the influence of the 
writings of Joseph Priestley. T.hat Ballou was familiar with 
them is shown by the fact that he published Priestley's A 
. -
General~ .2£ the Arguments ~ ~ Unity .2£ Q£9;. ~Reason, 
~ 2 Script,ures, ~ ~ History J~ several installments 
1~ Ioid., p. 12. 
2e H. Ballou, Treatise on Atonement, Cf. 1805 ed., 
p. 115, with 1832 ed., P• 120. 
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in the Universalist Mag~z-~~~ __ in 1819.1 It is not likely that 
he would have devoted so· much space to this material if he 
... ~ - . ... ... _ 
did_no~. t~nd_to_~c~~pt_~ri~s~l~yts argum~~ts_ against the 
Arian view of Chri_st, _ ~~ ag;ai~s_t the idea of his pre-existence .. 
In one other important area the 1832 edition differs 
... - ... . ..... . 
f~?~ hi~ ~~rl¥ t~o?~~t~. It is in the area of punishment for 
sin. Wh~:e~~osea had ~sed an allegorical explanation of 
~~e c~~n~ ~~-~?~.~~no~ man w~th ~ire, and.b~lieved that 
~~s wa~. a fi~~tive_w~y of saying that the chaff of man's 
nature was consumed b~ the fire, or love, of God, he now 
interprets these passages to_ re~er to the _judgment which 
came on the generation of Jesus. Since Jesus said these 
things would happen in the lifetime of his disciples, he 
.. . .. . 
was, Hosea now believed, referring to the destruction of 
Jerusalem in 70 A.D •. 
The whole question of future punishment was the subject 
. . 
of a separate book which appeared two years later. In~ 
- .. .. . . . .. ... ... 
Examination of ~ Doctrine of Future Retribution2 he set 
forth his views so that 
when the-time shall-come, as he believes it'will1 
when··people"lri general'lvill number the tenet of 
future punishment among those corruptions of 
1; Universalist-~agazihe, I, 73-74,-77-78, 81-82, 85. 
-- ·--2.· Hosea Ballou; An-Examination of the-Doctrine of' 
Future· Retribution, on"the Principles or MOrals, Analoii, 
and ~ Scriptures (Toston: 1834). -
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Christianity, which will then be abandoned, it may be 
known th~t the writer disbelieved it in his day; and 
also that1the arguments with which he opposed it may then be knowu• 
' 
Ballou knew that he would be accused of pouring fuel on 
the flames of the Restorationists by publishing such a book, 
but he took the position that each had the right to think 
his own thoughts and to publish them to the world. He 
will not hold his brethren less warmly in his affections if 
they do not agree with his position and he would never with-
hold fellowship from anyone who disagreed with him on tliis 
point. 2 It is a very happy thing that in the Universalist 
denomination each man is free to think and to speak for 
himself.3 
Hosea argues his case against future punishment on the 
basis of morals, analogy, and the Scripture. As might ·be 
expected, he devotes the greater part of his work to the 
arguments from Scripture. The moral argument is bet't-veen 
those who would promote morals by 11depending on a belief in 
a future state of rewards and punisbm.enttt and those who would 
promote morals by 11 teaching that all the reward we ought to 
expect, for a faithful discharge of our duty to God and our 
fellow-creatures, is found in the enjoyments which are 
1. Ibid., P• 8. 
2. IEIU., PP• 9-10. 
3. !Did., p. 11. 
' 
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ne~~ssarily_ Co':_mecte9- wit~ ~eligion ~d du~y" in the here and 
now.1 ~e effectively uses an argument which he used in the 
- . ~ ~ 
Treatise to show that men are motivated to act'by t~e hope 
. ' 
of present happiness. The wicked person is such because he 
expects the reward of his actions here and now. The wicked 
person obviously does not have a true picture of rel~gion 
. 
and morality; he needs to be persuaded "that righteousness 
brings an ample reward, in the present life.n2 It cannot be 
denied that the great bulk of sinners in this world have · 
been taught to believe in the reality of future rewards 'and 
pun~shments. o~yi?usly ~he threat of future punishment has 
been no deterrent to sin • 
••• The expectation of enjoyment in the present state, 
has carried ·them on'in the strong current of sin, 
which has broken doWn. every barrier, and furnished 
conclusive proof that no motive is so' sure of inducing 
to action, as_ ~~e_ex~ectation of i~~~iate happiness.3 
Love for the g0od cannot be i~duce~ by fear. Anyon~ who 
understands the human mind will recognize that man cannot be 
made_to lo~~ (in this case, the Creator) by the threat of 
punisbment.4 The preaching of future rewards and puni~?ment~ 
in order to pe::suade. people to love God ftis not only it§eless, 
. . 
but !ernicious." For, no matter how well intended, the 
R~~~c~~~ ~~!in e~fe~~!· ~aying ~~~~-~~themselves God and 
~o~~i~~-!1!"~.1?-?t of worth but "unlovely, and unworthy of 
b . 1 d ttl eing ove •••• 
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It is the task of the divines to instill in man a'fea~ 
of sin, but instead, they have fallen into the mistake of be-
lieving "that the evil of sin is not in sin, but in a punish-
. 
menttt of a future state. If sin looms large in the individual'.s 
mind as an evil, so much more will he attempt to avoid sin. 
As it is, he is intent_ on not avoid~ng sin, but avoiding 
punishment~b0th here and hereafter.2 
As he had contended in the Treatise, Hosea contends 
here that the idea of God that a man possesses affects bis 
own character. The "human heart is capable of becoming soft, 
or hard; kind, or unkind; merciful or unmerciful, by educa-
tio·n and habit. n The orthodox picture of infernal torment 
has hardened the hearts of believers until ~hey have acted 
toward their fello~r mortals in the same wrathful manner that 
they expect of the heaven11 Father.3 
The moral argument, then, is against those who would 
use the threat of future pupisbment to promote virtue in the 
here and now. Hosea next turns to the arguments of analogy 
1. Ibid., P• 24. 
2 .. Ibid., P• 28. 
3. !Ora., pp. 3~-36. 
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used by t:p.e proponents of future punishment. He c,laims he 
is hesitant to discuss this subject for fear of misrepresent-
ing its proponents since they have not as yet come forth 
with a systemati"c presentation-of their point of view. He 
feels it safe, however, to define the position of these per-
sons thus: They 
hold that in all respects, which are necessary to carry 
sin and its"miseries into the future state, that state 
will be ~alogous to this mode of being. So that, 
reasoning from analogy, as moral agents sin, and there-
by render themselves miserable in this world, the same 
moral agents may continue to do the same in the world 
to come. In connection with this argument it is urged, 
that as. it is evident to our senses that sin often 
eacapes a just retribution in this world, it must be 
recompensed in another state, or divine justice must 
forever be deprived of its claims.l 
The divines who use this argument of analogy are basically 
inconsistent. They tell their hearers that sin ip. thi-s 
world procures for "its agents the riches and honors" of 
~ 
life, at the same time that it escapes detection and punish-
ment. If these gentlemen were consistent, they would see that 
if they use the argument of analogy between this and a future 
state, the same conditions would persa~t and the sinner would 
get away with as much there as here. Furthermore, if they 
argue that divine justice is never fully satisfied in this 
world, by analogy, they should see that the same would be 
true in the next world12 
1. Ibid., PP• 36-37. 
2. H. Ballou, Examination o:r the Doctrine of Future 
Retribution, P• 37. 
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In this way we might proceed and make the .future state 
precisely like the present; .for we h~ve no more author-
ity .for carrying sin and its miseries into a .future 
world, than we have for carrying all1other things in-to that state which we find in this. 
Reason leads us to believe that sin is the re·sult o.f 
temptation. And if sin is to exist in a future wor~d (as 
consistency--using the analogical argument--dictates) then 
temptation is to exist there also. And to argue that sin · 
will exist there without temptation is altogether arbitrary--
and contrary to analogy.2 Ballou relentlessly follows his 
opponents with more examples o.f their inconsistency. The 
principle of analogy allows us to believe that just as in 
this state the good and pious are subje9t to a falling away 
.from the good li.fe, so will they be in a future world. 
Furthermore·., the righteous in the next world will suffer 
.for the unrighteous just as they do on earth.3 
If the pious in this world are so distressed, as they 
pro.fess to be, with the apprehensions which they en-
tertain of the future sufferings of their wicked 
fellow-creatures, what must be their anguish here-
after, when they shall see, in aw.ful reality, t~ 
sufferings which they now have only in prospectt4 
To top o.f.f this argument, Ballou points out that by the 
principle o.f analogy-~if consistent--his reader is .forced 
to see that virtue and vice will continue .from state to 
1. Ibid., pp. 37-38. 
2. !Ora., p. 38. 
3. Ibid., pp. 38-39. 4. Ibid., P• 39. 
state in the future, wi t'h the evii person in every ·state 
being threatened with punishment in still the next state.l 
Turning to the usual arguments from Scripture, he 
r-aises the cogent question of why, if' the doctrine of 
future punishment is true and necessary to piety,--why the 
iDrormation was not given to Adam. The Scripture reads: 
. LLord God connn.anded the man, -saying, Of every tree 
of trhe garden thou mayest freely eat: but of the 
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tree of the knowledge of good and evil, thou shalt 
not eat of it; for in the day thatthou eatest thereof, 
thou shalt surely die 1• (Genesis 2:16-17},. 
There is no indication that Adam was threatened with the 
"intolerable pains of hell in an eternal state, about which 
-there is so much preached in our times." The only warning 
~ 
of punishment given Adam concerned punishment in this<.world: 
"In the day thou eatest thereof, thou shalt surely die.n2 
. 
Adam and company were not told of a trial in eternity in 
which they would be judged for their earthly transgression. 
The Lord Ged took action immediately. The tempter he con-
demned to a life of degradation as the lowest of beasts, and 
of antipathy with mankind. The woman he sentenced to a life 
of mulbiplied sorrow, pain in childbirth, and subjection to 
man. . ,Adam he sentenced to a life of hard labor on a land 
made difficult on his account (Genesis 3:14-19)} The progeny 
1. Ibid., p·. 44• 
2. Ibid., PP• 45-46• 
3. rora., PP· 47-48. 
-
of Adam, further.more, are at no time warned of a future 
retribution.l 
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In like manner Ballou rehearses the long catalogue of 
the sins of the Old Testament characters-sins which grew 
worse as time passed~·and nowhere does he find a future 
retribution threatened; but, rather, punishment is imposed 
in this world.2 He takes his readers to the mount of Si~a2 
with Moses and his Isr~e+ites. 
We shall now learn, no doubt, the mind of God respect-
ing the demerit of sin and the severity of its just 
punishment. We can hardly expect to go from this 
mountain ignorant of those divine sanctions which will 
best serve the cause of piety, religion, and moral 
virtue. The lightnings have flashedt the thunders 
have rolledt God has spokent the verdict of heaven is 
registeredt Come, ye doctors, who insist that neither judgment nor punishment is in this world--and who, 
td thout hesitation, doom your .fellotv-sinners to end-
less wo,-come and read the following verdict: nLi.fe 
for life, eye .for eye, tooth for tooth, hand for hand, 
foot for foot, burning for burning, wound for wound, 
stripe for stripe."--(Exodus .xxi. 23-25.) All this is 
evidently in this world, where life can be taken, where 
eyes can be destroyed, where teeth can be extracted, 
where hands and feet can be amputated~ where burnings, 
wounds, and stripes can be inflicted.J 
Finally arriving at the generation of Jesus, Ballou claims 
that he was in the line of the prophets in expecting retrib-
ution in his own time--and not in a future state. 4 He said 
that his disciples would not die before the Son of man came 
1. Ibid., P• 49f. 
2. LOra., pp. 51ff. 
3. 'I"bi'':., PP• 60-61 •. 4. Ibid., p. 80. 
-
on the clouds of heaven.l There is no basis for believing 
the references of Jesus to "hell fire" (a gehenna of fire) 
. 
should be taken to refer to a future state. Rather, Jesus 
used these references to the town dump in the valley of 
Hinnom "symbolically" to refer to "spiritual punishment in 
~ 
this world. 11 These statements are supported by the testi-
mony of Dr. ... Adam Clarke and Parkhurst, who were themselves 
believers in future punishment.2 It is obvious that the 
Scribes and the Pharisees understood Jesus, when he referred 
to the ttdamnation of' Gehenna,n to be speaking in the manner 
of their prophets, that is, of the present life. Jesus was 
referring to the coming destruction of' Jerusalem, an earthly 
event.3 
Ballou then incorrectly interprets the many references 
to the Second Coming in the New Testament letters of' Paul.and 
"Peter," and in the Revelation, as predictions of the 
destruction of Jerusalem in 70 A.D. He interprets these in 
the light of the various apocalyptic sayings of Jesus in 
the gospels.4 Mistaken though he may have been in this detail, 
he at least recognized that these passages do not refer to a 
judgment in an after-life but to an earthly event. 
1.~ Ibi-d., PP• 77-79. 
2e Ibid., PP• 80-82. 
3. Ihia., PP• 86-88. 
4• Ibid.,. PP• 89-91. 
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Having c0nsidered the doctrine of future retribution 
from the points of view of morals, analogy, and the Scriptures, 
Ballou concludes his work by reprinting several of his letters 
and articles on the subject which appeared in periodicals. 
The most in~eresting of these is a letter uTo a Friend Who 
Had Written Him on the Subject of 'Death and Glory.'" In 
this lette~ Ballou accepts the implications 9f a term which 
was to become one of disrepute in Universalist circles. 
He knows not, he writes, ff there is a period of uncon-
sciousness between death and the resurrection state, as 
Priestley contended. But he does know this: there is no 
scriptural basis for belief in a nmoral staten between death 
and the re·surrection state so it is 
imma~erial whether we enter, immediately, after the 
dissolution of the body, on the resurrection state, 
or sleep in unconscious quietude any given time 
before that glorious event shall take place. In 
either case, it is what you call "death and glory;" 
for it makes no difference as to the length of time 
during an unconscious state. In such i state there 
can be effected no moral preparations. 
It was possible for Ballou to accept the "death and 
gloryfl conception because of his very exalted view of man. 
As the offspring of the heavenly Father, man, when he was 
rid of carnal desire at the dissolutio~ of the body, would 
1. H. Ballou, Examination of the Doctrine of Future 
Retribution, PP• 182-183. 
return to that heavenly state ~rom which he came. But, as 
has been wisely pointed out, "His main contention was not 
the one which linked death and glory, but one which bound 
together li~e and judgment.nl 
. Adams Hosea Ballou and the Gospel 
. 1. John~Cothl:m~neteenth Century (Boston:-universalist RenaJ.ss.ance .2::. _ l 
Publishing House,~2~03 P• ltl. 
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CHAPTER XVII 
"SALVATION IRRESPECTIVE OF CHARACTER" 
In the minister's study at the Arlington Street Church 
in Boston hang the portraits of William Ellery Channing and 
Hosea Ballou.l The Second Universalist Society in Boston 
is now federated with the Unitarian church which in Channing's 
day stood on Feqeral Street; two churches of like belief 
brought together after years of separateness. In the same 
manner the two parent denominations of these churches are 
working together in many areas and are exploring the possibil-
ities of merger. Unitarians are now Universalists; Uni-
versalists have, almost from the beginning, been Unitarians. 
Hosea Ballou was unitarian in belief before the Unitar-
ian movement began. He delivered his first sermon on a 
unitarian basis as early as 1795.2 By the year 1805, by his 
argumentati.ve power, he had converted the Universalists as a 
whole to the new position. His A Treatise on Atonement of 
-
that year ~?ntained a forthright, hard-hitting at~ack on the 
doct~ine of the trinity and advocated a unitarian, or better, 
Arian, view of Christ. 
1 The Ballou portrait is by H. 
2.·--See Cb:tp' ter V of this study. 
... -I ~-1 ; 
c. Pratt, painted in 1847. 
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The Congregationalist rebel Jonathan Mayhew poked £un at 
the "Athanasians" in 17551 and, with Charles Chauncy, took an 
Arian position regarding the nature o£ Christ.2 In the middle 
1780's the Episcopal King's Chapel in Boston began its evolu-
tion to Unitarianism under the leadership o£ James Freeman. 
Although the_\ seeds o£ liberalism were sprouting in Boston 
earlier, it was not till 1805 that Unitarianism can be said 
to have begun a definite existence. In that year the election 
of the liberal Henry Ware to the Hollis Professorship of 
Divinity at Harvard College precipitated the £irst skirmish 
in the Unitarian Controversy. But not till ten years later 
were the liberals on the whole ready to accept the name 
Unitarian. In 1815 was published in pamphlet £orm American 
Unitarianism, excerpts £rom the English Unitarian Thomas 
Belsham's Memoirs of~ Li£e ~the Reverend Theolphilus 
Lindsey which showed that Unitarianism was being sprea~ among 
New England Congregationalists in a £urtive manner. This 
pamphlet was reviewed in a biting article in Jedidiah Morse's 
reactionary magazine, the Panoplist. The storm which blew 
up over this review, including the exchange of several "letters" 
between William Ellery Channing and Samuel Worcester of Salem, 
l. 
America 
2. 
Conrad Wright, The Beginnings of Unitarianism in 
(Boston: Starr King Press, 1955T, pp. 204-205. 
Ibid., p. 209. 
-
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is usually considered the second phase 'of the Unitarian Con-
troversy. By the time Channing delivered his definitive 
statement of Unitarian Christianity in Baltimore in 1819, 
the Unitarians can be said to have become a distinctive group, 
although formal organization of the American Unitarian Asso-
ciation did not take place till six years later. 
It would be logical to assume that when Hosea Ballou 
came to Boston's School Street Church in 1817 he would have 
been welcomed by the Unitarians as an ally. Such, however, 
was not the case. There were several reasons for this~ The 
Unitarians did not desire to be classed as Universalists by 
their orthodox brethren. Their liberalism did not carry 
them to the point of accepting Universal salvation. They 
were anxious to conciliate whenever possible the conservative 
wing of Congregationalism. Their heresy regarding the nature 
of Christ was radical enough; to be considered Universalists 
was unthinkable. When a New York preacher charged the Uni-
tarians with holding Universalist beliefs, Henry Ware, Junior, 
\ 
called it an 11 unfounded11 and 11 cruel accusation."l Very few 
- -
were the Unitarians who would take t~e position of James 
Walker, later President of Harvard, but in 1823 minister of 
the Unitarian church in Charlestown: 
1· Whittemore, Life of Ballou, II, 90. See the comments 
of Hos~a Ballou, Universalist Magazine, II, 18-19. 
If by "everlasting punishment" is meant ttthe proper 
eternity of hell-torments,n it is a doctrine which 
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most Unitarians of the present day concur in rejecting; 
~ understanding, by that "~verlasting destruction11 
to which the wicked are to be consigned, an absolute 
annihilation; others conceiving of their sufferings as 
consequential, and indefinite as to their duration; ~nd 
others, that all punishment will be remedial, and will 
end at last in a universal restoration to goodness and 
haj?pi'ileSS:X-- - -
It can be seen from this last that some of the Unitarians were 
tending toward restorationism. This explains why the Restora-
tionist secessionists from the Universalist denomination 
eventually were welcomed into the Unitarian fold. 2 
A second reason that the Unitarians avoided association 
with Universalists was social. The Unitarians generally were 
of the higher social class in New England; their ministers 
were Harvard literati, who were offended at· the unlearned 
Universalist clergy.3 The Universalists generally were, as 
Professor Alfred s. Cole has pointed out,4 11a motley group." 
While the Unitarians were a homogeneous group in the estab-
lished church, the Universalists were rtcome ... outers" from all 
denominations. The crudeness, even vulgarity, of some of the 
Universalist preachers "excited disgust, and assisted in nul-
lifying their .influence: n5 
1. Article in The Christian Disciple, 1823. Quoted by 
Whittemore, Life of Eillou, II, 237-238. 
2. Adin Ballou writing in The Universalist, February 4, 
1871. Quoted by Eddy, History oflcrniversalism, II, 335-339· 
3. Adin Ballou, Autobiography. Completed and Edited by 
his Son-in-Law, Williams. Heywood (Lowell: 1896), P• 218. 
4. Conversation with the present writer. 
5. Foster, ~England Theology, PP• 3258326. 
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This social reason for cleavage .among the Unitarians 
and Universalists may explain the refusal of the Unitarians 
to exchange pulpits with the Universalists, although this 
reason was not recognized by the latter group at the time. 
Hosea Ballou favored pulpit exchanges among men of all shades 
of opinion--Calvinist, Arminian, and Universalist. He be-
' lieved this was a way of promoting truth and doing away with 
error. The Unitarians, he claimed, exchanged pulpits with Con-
gregationalists, Baptists, and other secK~,but very seldom 
with Universalists. He believed that the Unitarian clergy 
were not afraid of orthodoxy in their pulpits for they knew 
their people rejected it, but they would not allow Universalism 
for fear their people would accept it.l 
Hosea Ballou believed that the Unitarians were in fact 
Universalists. In the 11 Dialogue between a Universalist and 
-
a Limitarian" which appeared in the second issue of the 
Universalist-Magazine2 in 1819, the Limitarian complained 
that those who profess 11 liber~l sen~iments, tt that is, the 
Unitarians, were Universalists in disguise. That they were 
1. Whittemore, Life of Ballou, II, 322. See. also "Com-
mendation and Reproof of Unitarians," Select Sermons, p. 333, 
in which he asks, concerning this practice of Unitarians, 
the prophetic question: 11 How will this. appear in the history 
of these times, an half a century hence?n 
2. Universalist Magazine, I (July 10, 1819), 6. 
'• 
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not willing to drop this disguise,· must have pained· him very 
muc.h. But1, he never condemned the Unitarians in a Q..arsh 
manner; he seems to have had a love for them similar to that 
of a father for an erring ehil'd. He praised '!;he Unitarians 
for the great advance they had made in divinity. They had. 
come forwa~d with the great Biblicai teaching of the unity of 
God.l B~eause they-recognized the father.ly l0ve of God for 
his children, they ~ad rejected such partial doctrines as 
:, 
those of election and reprobation,2 and believed the 
doctrines of total depravity and regeneration untrue.3 Man 
is capable of moral improvement in this life and does not 
. 
need the power of irresistible grace to pull him upward. 
' 
Ballou also commended the Unitarians for their insistence on 
the right of the individual conscience to interpret the 
Scripture by the light of reason~ These beliefs of the Uni-
tarians were very praiseworthy. But~ he believed, they were 
not consistent. In the light of their liberal beliefs it 
would be expected that they advocate~ belief in Universal 
salvation, but such was not the ease. In order to avoid the 
onus of the charge of being Universalists, Unitarian preachers 
would quote the Scripture passages which were mistakenly in-
terpreted by the common layman to refer to everlasting misery 
1. H. Ballou, Select Sermons, P• 323. 
2. Ibid., P• 324. 
3· Ibid., PP• 325-326. 
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in the future life. They themselves, he w~s sure, knew that 
these passages were not opposed to Universalism but they were 
'· 
depending on the erroneous education of their hearers to in-
terpret them that way. Many a time Ballou himself was 
thrilled by an uplifting sermon by a Unitarian minister. 
The preacher would paint in a thrilling manner the picture 
of the infinite benevloent .Father who loves all His children 
and whose object in creation is to make them happy. And then 
"when the cheering light of this blessed doctrine shone about 
us, and in us, to such a degree as to lead us to think the 
preacher was about to remove the veil from his congregation 
at once, all of a sudden a deep wound was inflicted by the 
artful preacher" as he would quote one of' the usual passages 
r 
erroneously interpreted to refer to endless punishmen~.l This, 
to avoid being charged with believing in Universalism. 
This problem of the inconsistency of the Unitarians faced 
Ballou shortly after he arrived in Boston. In the third and 
fourth issues of the Universalist Magazine2 in 1819, he 
printed excerpts from Channing's.great sermon at Baltimore 
which had been delivered o~ May fifth of that year at the 
ordination'of Jared Sparks. Ballou writes that there is no 
doubt that Channing means to state a universalist position.3 
1. ~·~ p·. 329. . 
2. Universalist MaHazine, 
I (July 24, 1819), 13-1 • 
3. ~., P• 9. 
I, (July 17·, 1819), 9-10; 
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l 
He points ,out some of the passages which illustrate Channing's 
position, such as the words: 
We believe that God is infinitely good, kind, benevolent, 
in the proper sense of these words; good in disposition, 
as well as in act; good, not to a fe~, but to all; food 
to every individual, as well as the general system. 
Ballou points out that since it is "impossible for God to be 
more than infinitely good to any, he must mean, that God is 
as good to every individual as he is to any." He also calls 
attention to passages in which Channing rejects 11 the false and 
dishonorable views of God11 conceived by the orthodox. 2 But 
then Ballou has the painful task of exposing serious inpon-
sistencies in Channing's statements concerning God. How can 
the God of love who is, as Channings says, "originally, 
essentially, and eternally placable, and disposed to forgive," 
a god who punishes only to correct, be reconciled with such 
statements as one in which Channing claims that Jesus uses, 
among other means, 11 threatenings against incorrigible guilt." 
Does Channing mean what he says? "Incorrigible means bad 
beyond amendment; and to talk of benevolently punishing the 
individuals who cannot be reclaimed really appears absurd." 
He believes that such serious inconsistencies expose Channing 
to the criticism of the orthodox. He hopes that Channing will 
present a clarification of 11 these mysterious statements.n3 
Channing--as far as is known--never did. 
1. Ibid., p. 10. 
2. Ibid. 
3. Ibid., p. 14. 
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On two occasions Ballou took it upon himself publicly t~ 
reprove Channing. The first of these was in December of 1820 
when he opposed him on the question of continuing the estab-
lishment of the Congregational Church in Massachusetts. At 
this period, of course, Channing's Federal Street Church, 
which was still Congregational in n~e, stood to benefit by 
the religious tax; the dissenting churches did not. The 
question came before the Constitutional Convention which met 
during late 1820 and early 1821.1 The Constitutional Con-
vention kept the religious provision, which was not done away 
with until 1834. Channing preached in favor of the estab-
lishment in December of 1820,2 giving a glowing description 
of the importance of religion to society. Religion is a social 
· principle, not just a personal matter between man and his God.3 
The individual gains his religion in society, says Channing; 
he does not bring it into the world with him.4 "Therefore 
Society ought, through its great organ and representative, 
which is government, as well as by other methods, to pay 
1. Journal Qf Debates and Proceedings in the Convention 
of Delegates, Chosen to ReviSe the Constitu~on of Massachu-
setts, Begun and Holden at Bost"'ii;" November lS, 18"20, and 
Continued £l Adjournment to Jamuary 9, 1821. Reported for 
the Boston Daily Advertiser (New Edition; Boston: Published 
at the office of the Daily Advertiser: 1853). [1st ed., 182QJ 
2. William Ellery Channing, Religion ~ Social Principle. 
A Sermon delivered in the Church in Federal Stree.t, Boston, 
Dec. 10, 1820 (Boston:~20). 
5. Ibid., pp. 5-6. 
4· Ibid., p. 6. 
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homage to God, and express its obligation."1 He calls for 
the entrusting to elected officials of' the "power of' providing 
religious instruction" as a means of' supporting public morals.2 
Since religion is so important, it is entitled to "any grateful 
offering from the state which it upholds."3 
Within ten days4 Hosea had rushed into print with "stric-
tures11 on Channing's sermon.5 His reply is quite restrained 
for the old debater. He praises Channing's exalted sentiments 
regarding "the foundation of' pure and undefiled religion,n6 
and commends his ideas on the social natUre of' religion.7 But 
' 
then he, in his usual thorough manner, examines Channing's 
views in favor of' the establishment of' religion.B He points 
out very cogently that a glance at history will prove that 
legislation on religious matters has always corrupted Christian-
ity.9 What is the logic of' Channing's thought? It seems to 
Ballou that 
1. Ibid., p. 8. 
2. Ibid., p. 15. 
3. Ibid., p. 18. 
4. See announcement of' publication, Universalist 
Magazine, II (December 23, 1820), 103. 
s. Hosea Ballou, Strictures on a Sermon entitled 
"Religion ~ Social Principle; 11 delivered in the Church in 
Federal Street, Boston, ~· 10, £l William Ellery Channin& 
(Boston: 1820). · 
6. Ibid., pp. 3f'f'. 
7. rEid., pp. 5f'f'. 
8. Ibid., PP• 7f'f'. 
9. Ibid., p. 10. 
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If one set of religious sentiments ought to be supported 
by law, because they are of a social and salutary nature 
in society, there surely is the same reason for preventing 
by law the propagation of principles which are subversive 
of them.l 
So, it is seen, it is very dangerous to tamper with religion 
by means of legislation. Furthermore, Channing should know 
that it is impossible to make men religious by law. 2 " ••• The 
internal principles of religion cannot be control~d~ ~i~ by 
legislation, and therefore stand in no need of its aid.u3 
There is no way of knowing if Ballou's conunents had any 
affect on Channing's mind. That he thought better of his 
stand on established religion is sure. Wheh Religio~ ~ Social 
Principle appeared in his Works, all mention of state support 
of religion was excluded; he retained only the section which 
he labelled the "Importance of Religion to Society."4 
-
• A much more serious difference arose'between Hosea Ballou 
and William Ellery Channing over the question of the beliefs 
of Ultra-Universalists, the no future punishment school. In 
1832 the Doctor delivered a discourse on~ Evil of Sin5· 
. 
during the course of .. which it is impossible to believe he was 
not referring to Ballou. Channing maintains that sin sometimes 
prospers in this world, that it is not always punished here.6 
1. Ibid., p. 11. 
2. Ibid., p. 13. 
3. 1"'5IC1., p. 15. 
4· Tlie Works .£!:.William Eller! Channing, D. D. To Which 
is Added The Perfect Life. One Volume, Complete TBoston: 
American Unitarian Association, 1886), pp. 187-188.. !1st ed., 18@ 
5. William Ellery Channing, 11 The Evil of Sin," Works, 
pp. 347-353. 
6. ~., p. 350. 
,I 
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So it is obvious that retribution must be made. The idea of 
retribution 11finds a response now in every mind not perverted 
by sophistry. 11 Channing was much too polite to name names but 
there is no doubt that he was referring to Ballou when he 
criticized "some among us" who insist "that punishment is 
confined to the present staten and claim that "in changing 
I 
worlds we shall change our characters; that moral evil is 
I 
to be btl.ried with the body in the g;r:-ave." The Doctor notices 
-
this particular opinion because it "spreads industriously" 
and "tends to diminisJ;l the dread of'- sin •••• nl So Ballou 
f'ound h±mself' attacked even by the great Doctor Channingl A 
I 
"more irrational doctrine," says Channing, he has never seen. 
I 
It is plain f'rom analogy (a position, as has been seen, 
attacked by Ballou later) that such a "sudden revolution" as 
the death and glory theory proposes would destroy a man's 
identity. There can be no on-goingness of' man's mind from 
this state to the next if' such a system is true. 2 Channing 
does not see how the dissolution of' the body can af'f'ect, that 
is purify, tne.mind. "Why should the last grow pure f'rom the 
dissolution of' the f'irst?"3 
I 
Channing is non-committal regarding the f'uture state. 
I' Whether the soul which is evil will suf'f'er complete extinction 
1. Ibid., p. 350. 
2. Ibid. 
3. Ibid., p. 351. 
or will 'be reformed and made happy, he is not sure. On this 
question the Scripture 11 thrm~s no clear light." But the sacred 
writings do impress upon the mind the terrible suffering which 
awaits ~'he wicked sou1. 1 
Batlou subjected this sermon of Channing to a "candid 
examination.u2 He said he was shocked with this sermon by 
the man whose talents and labors he has always esteemed so 
highly. As he realized that Channing was attacking himself 
and the doctrine" which is now so rapidly prevailing, 11 he 
.:i "felt a sinking, a momentary enervation of mind, and a morbid 
gloom seemed to obscure mental vision. 11 3 But Ballou soon 
. 
recovered and decided to defend the goodness of God by pointing 
out Cha~ning's contradictions.4 The Doctor does not present 
one jot or tittle from Scripture:., to prove his assertions that 
both Christianity and nature teach that there is to be a 
greater ~isery after this life.5 He regrets that Channing 
has not "taken the opportunity to understand the doctrine he 
disputes' against. Channing made the statement that "It is 
maintained by some ~ong us, that punishment is confined to 
the present state; that in changing worLds we shall change 
our characters; that moral evil is to be buried with the body 
in the grave." 
1. Ibid., P• 353. 
2. Hosea Ballou, A Candid Examination of Dr. Channing.' s 
Discours·e on the Evil of Sin (Boston: 1833) .--
3~ Ibid.-;pp~~-
4. Ibid., P• 5 5. Ibid., pp. 6-7. 
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In place o~ these statements, i~ he had been rightly in-
~ormed, he would have said, It is maintained by some 
among us that as neither scripture nor reason show to 
us that sin will continue beyond this state o~ ~lesh and 
blpod, so neither do they prove that punishment ~or sin 
will so continue; that when we exchange worlds, and this 
corruptible puts on incorruption, our constitutions will 
be', essentially changed, as is particularly described by 
St~ Paul in .his ~irst Epistle to the Corinthians; and 
th~t we shall be equal unto the angels, and shall die no 
more, as Jesus testified to the Sadducees.l 
It is a misrepresentation ~or Channing to say that Ballou 
maintains that moral evil will be buried with the body in the 
grave, "because he has no reason to believe this, and because 
... 
it has too much the appearance of a canting throw at what he 
was not disposed to treat with his usual candor. 11 2 Channing, 
says Ballou, certainly has never read him to the effect that 
the death of the body has pow.er to change the mind. This 
power is God's. "We never ascribed the power to change us 
. -from this state to another, to anything but God who raised 
I 
I' 
our Lord Jesus Christ from the. dead •••• n3 
Ballou spends much space in exposing every inconsistency 
in Channing's sermon. He would like the Doctor to explain 
1: 
some of his statements. But Ballou does not expect him to 
f, 
"condescend" to do so.4 There is no evidence thatChanning 
ever had any personal relations with Ballou. Channing was 
aloof when it came to such a common person as Hosea Ballou. 
One of the Doctor's better biographers has said that his 
1. Ibid. , p. 8 • 
2., H. Ballou, Examination .2£ Channing's Discourse ~ 
the Evil o~ sin, p. 8. 
- ~Ibid:-;-p. 9 
4. Ibid., p. 11. 
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naloof'ness cost him a good deal." He "had not that personal 
knowledge ••• that could qualif'y him for a just understanding" 
of Ballou.1 Despite this lack of per.sonal relationship, and 
despite 1 the fact that Ballou--eminently a logician--believed 
Channing very inconsistent in his religious thinking, he 
I 
always ~espected and spoke highly, at times reverently, of 
the nimpassioned little saint.n 2 
The basic difference between Ballou and the Unitarians 
I 
I 
such as"Channing was on the question of salvation. Arminian 
f'rom the beginning, as Unitarian thought developed it placed1 
greater and greater responsibility on man. Its rallying cry 
became 11 salvation by character," that is, that a man comes 
-
closer to the possibility of salvation as he developes his 
character. Nothing could have been further from the thought 
of Ballou, who considered a rigid determinism not only logical 
. 
but necessary to insure the salvation of every individual. 
This basic diff'erence in attitude is vividly illustrated by 
an undated anecdote about Ballou. He had gone to an inland 
town onla preaching engagement. He had made arrangements to 
II 
stay with a lady who, as it turned out, believed that men were 
1. John White Chadwick, William Ellery Channing, Minister 
of' Religion (Boston: Houghton, Mif'flin and Company, 1903), p.254. 
- 2. Chadwick states that Channing's thought 11 drew nearer 
and nearer to Ballou." Ibid. This same opinion is expressed 
in a personal letter to the present writer from Channing's 
latest qiographer, Professor Arthur w. Brown of Syracuse.Uni-
versity, author of Alwals Young~ Liberty. A Biographi ££ 
William Ellerl Channing (Syracuse: Syracuse University Press, 
19~6). Brown, it is interesting to note, takes no notice of 
Ball9u in his book. 
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to be saved for being good. Arriving at the house on Saturday 
I 
afternoon, Ballou found her, mop in hand, in the kitchen. 
Looking up, the woman said: 
I 
"Tq.is is V1.r. Ballou, I suppos.e?" 
"Y~s, madam, my name is Ballou." 
-
"Well, Mr. Ballou, they say you hold that all men will 
be saved. Do you really believe that doctrine?n 
"Yes, madam," said he, 11 I really believe it." 
"why, sirl Do you really believe that all men are going 
to be saved just such creatures ~ they ~?" 
Seeing that she did not understand the nature of salvation, 
I 
Ballou asked: 
11What is that you have in your hand, dear woman?" 
-
"Why, it is my mop," she replied, laughing. 
- I' 11 Ydur mep? Well what are you going to do with it?" 
-
"I ,am going to mop up my floor. I always do it on 
Saturda:vr afternoon." 
"We,ll sister, I understand you. Are you going to mop 
it up just ~ it is?" 
I 
" 
11 Mop it. up just as it isl 11 
"Ye·s; you wished to know if I hold that all men will be 
- I 
saved just ~ they ~· Do you intend to mop up the floor 
just ~ :it is?" 
-11 Why, 11 she replied, "I mop it up to clean it." 
- - -
"True," said Ballou, "You do not require it to be made 
clean belore you will consent to mop it up. God saves men to 
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purify them; that's what salvation is designed for. God does 
not require men to be pure in order that he may save them."l 
As if to accent the difference in view between himself 
and the Unitarians, Ballou published in the Trumpet in 1849 
I 
an article with the title "Salvation Irrespective of 
I• 
Character."2 
There is at this time, no objection to the doctrine 
of,, the Universal Salvation more pertinaciously insisted 
on by its opposers, than that the doctrine teaches that 
all men are to be saved irrespective of moral character, 
and in violation of the freedom of man's will •. The 
objection supposes that Universalists believe and teach, 
that God has decreed the happiness of all men, and that 
he will make them thus happy and forever blessed, be 
their moral characters what they may; holy or unholy; 
clean or unclean; righteous or wicked, The amount of 
the objection is, that the doctrine contends that as 
God will have all men to be saved, he will save them 
whether they will or not; whether they repent of their 
sins or not;--whether they reform or remain sinful • 
.. 
Such statements that this is the import of Universalism come 
from those who are ignorant of Universalist doctrine. ,They, 
furthermore, are ignorant of the nature of salvation. Sal-· 
vation is not salvation from hell or the wrath o~ God, or from 
punishment. Salvation, as seen in Scripture, is salvation from 
sin. "I came not to call the righteous, but sinners to repen-
-
tance." Did anyone ask Jesus if he came 11 to call sinners to 
- -
repentance irrespective of moral character?" Jesus told his 
hearers 1that he was "the bread of God which came down from 
H 
-
heaven to give life to the world." Imagine his reaction if 
• 
someone had asked him if he would "give life to the world 
I 
I 
1. 'Whittemore, Life of Ballou, II, 287-288. 
2. 'Trumpet and 'iJiii'Ver:8alist Magazine, XXII (August 18, 
1849)' 37. 
irrespective of moral character." Does Jesus the shepherd 
save the lost sheep irrespective of moral character?" ••• The 
question proves either the ignorance or insincerity of him 
who asks it." Ballou, as was his custom, cites many Scripture 
passages to drive home his point that Christ will lead mea to 
I 
salvation and that it is ridiculous to raise the questions of 
• I' 
moral character and freedom of the will. 
The whole subject is seen in this simple question: Was 
Saul fit to become a Christian? Is a sinner fit to be 
sav~d from sin? Is a sick pers·on fit to be cured? Is 
a blind man fit to have his eyes opened? Are su'ch as are 
dead in sin fit to be quickened into a l·ife of holiness? 
If the opposer of Universalism would face these questions 
I 
candidly, less would be heard regarding the licentiousness of 
the doctrine of the salvation of sinners. 
Many of our Unitarian brethren have lately manifested 
a disposition to show some favor to Universalism, if it 
be so modified as to teach the certainty of a future state 
of rewards and punishments. This they contend is indis-
pensable; and that it is licentious not to believeit. 
Unitarians should see that if man is to be rewarded in a future 
state for his righteousness here, the question can be asked 
I• 
I 
where will he be recompensed for the righteousness of his life 
in a future state. "According to such a theory, recompense 
will forever be one state of existence in arrear." The same 
is true in regards to the question of future punishment. 
Opposed to the Unitarian position is divine truth- uBehold 
the righteous shall be recompensed in the earth; much more the 
I 
wicked and the'sinner." To say that sin is not fully punished 
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I 
in this state of' existence is "the most licentious doctrine 
ever invented; and is, in the very nature of' things, the 
only deception which leads into sin." 
I' 
To the end of' his lif'e, Ballou was stressing this dif'-
f'erence between himself' and the Unitarians, or--as he may 
have put 1' it- between the true and f'alse understanding of' 
what salvation is. At the General Convention held in Bos-
" 
ton in September of' 1851 he put the dif'f'erence i~ that 
homely l~guage in which he expressed himself' best: 
Your child has f'allen into the mire, and its body and 
its garments are def'iled. You cleanse it, and array 
it in clean robes. The query is, Do you love your 
child because you have washed it? or, Did you wash 
it because you loved it?l . 
I How much1more, the Father in heaven! 
1. ~uoted by Abel c. Thomas, Autobiography (Boston: 1852). 
" 
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CHAPTER XVIII 
"A FATHER IN ISRAEL" 
In 'his old age Hosea Ballou was like a father to the 
Universalist denomination. He was universally respected 
and lov~d by his brethren as the patriarch of the movement 
and, indeed, they found it natural to call him ttFather 
Ballou".. He 1-vas known outside of the movement by a some-
lovhat le~s respectful title. As he walked the streets of 
Boston wrapped in thought he was pointed out, by those who 
knew him only by sight, as "Old Ballou11 .1 Some humorous 
stories are told of strangers who took it upon themselves 
to ques~ion his religion in public. One day he boarded an 
omnibus to travel from one end of town to the other. As 
he sat down, he heard the voice of an elderly woman 
I• 
addressing him from the next seat • 
"Mr. Ballou, do you not constantly preach to your 
" 
congregation, '0 ye generation of viperst how can ye 
escape the damnation of hell'{''' 
The old woman was obviously picking a quarrel, but 
Ballou in his most polite manner replied, 
11No, madam; that class do not attend my churchl 112: 
1. Lewis B. Fisher, Which Way? A Studz of Universal-
ists and Universalism (Boston: Uni·versalist Publishing 
HOUS'e-;1'921), P• 39. . 
2. M. M. Ballou, Hosea Ballou, p. 352. 
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But, on the whole, there was less opposition to Univer-
salism when Ballou was in his seventies than when he was a 
young man just beginning to preach. Numbers often bring 
with them respectability, and the Universalists were now 
numerous. In the town of Boston alone there were four so-
cieties and August of 1838 saw the cornerstone laying cere-
monies on Warren Street of a meeting house for the Fifth 
Universalist Society which had been gathering for some time 
previously at Boylston Hall.l In the .states and territories 
across the land the faith was also prospering. There were 
almost seven hundred societies and 311 preachers, figUl~es 
which were almpst to double in the last dozen years of 
·Ballou's life. By the close of his life there were at 
least BOO,OOO adherents to the faith.2 How things had changed 
since his young manhood when there was but a handful of 
preachers and few faithfult It was a healthy and prosperous 
Israel on which this "Father" smiled in his old age. 
It was a happy home on Myrtle Street in the west end of 
town.3 With all of the children married by 1839 there were 
1. Whittemore, Life of Ballou, III, 282. 
2. Statistics derive~from E. E. Guild, The Universal-
ist's Book of Reference. Containin~ all the Principal 
Facts and Arguments, and Scripture TeXIS, Pro and Con, on 
the Great Controversy-o8tween Limitar~ans and universaliSts 
(Boston: 18"5'"3l 1st. ed., 1844 • 
3. The Ballous lived in several houses in their years 
in Boston. These were on Blossom, Mason, Garden, and Myrtle 
Streets. 
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many grandchildren to cast sunshine on the Ballou's last 
years. Two o~ Hosea's sons were both preaching the gospel 
o~ Universal salvation, Hosea Faxon in Vermont, and Massena 
Berthier in not very distant Stoughton. Maturin Murray was 
beginning a distinguished career as a journalist. All six 
o~ the girls had married capable young men, two o~ them•-
Mandana and Elmina Ruth-- choosing preachers. Poor Mandana 
was going through many trials with the death o~ several o~ 
her children.l Cassendana and her husband Joseph Wing and 
their children had come to live with Hosea and Ruth. Cass-
endana took on the responsibility o~ managing the household, 
thus fulfilling Hosea's desire to free his wife of care in 
their old age.2 It was a large and happy household which 
with bowed heads heard the old patriarch in "a most impress-
ive manner" ask the blessing of the throne of grace be~ore 
the Sunday~meal.3 
The Ballou ~amily had ~inancial security in their years 
in Boston •. Gone were the days when they had to struggle. 
The sa~ary paid by his church was adequate, and his sermons 
and other publications sold so well that a profit accrued 
to both Ball0u and the publisher. These, plus wise invest-
ment, were responsible ~or a·comfortable existence.4 But 
1. The Ballou genealogy may be traced in Adin Ballou, 
The Ballous in America. 
2. Safford, Hosea Ballou, p. 224. 
3. M. M. Ballou, Hosea Ballou, pp. 196-197. 4. Safford, Hosea Ballou, p. 268. 
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the early habit of frugality was not outgrown. He lived a 
si~ple life, believing extravagance to be contrary to the 
preaching of the gospel. 
It always appeared to me inconsistent with the 
pro£ession of a minister of the gospel, to live 
expensively; that is, far beyond what is required 
for the necessities and comforts of life. As a 
minister is supported by the people of his charge, 
the propriety of his living beyond the income of 
his parishoners in general, seems questionable. 
Moreover, it has best suited my natUral taste to 
avoid extravagances and superfluities.! 
Ballou was as meticulous in these matters as he was in his 
thinking. As has been seen, ·in his financial relationships 
with his churches he insisted on being paid what was owed 
him. He would not be underpaid, nor would he accept more 
than was coming to him. This exactness, said his son ~fatur­
in, gave some the impression that he was tight-fisted, but 
such was not the c~se.2 In several instances he sent money 
to help ehurche~ in financial need. In at least one of these 
cases the pastor was far from friendly to Ballou.3 But he 
always insisted on knowing that his gifts to various causes 
were to be spent wisely.4 
Hosea saw the erratic career of his old friend Abner 
Kneeland come to an end in 1838. Although Kneeland had sup-
posedly been convinced of the authenticity of divine 
1 .• Quoted by M. M. Ballou, Hosea Ballou, P• 216. 
2. Ibid., p. 141. 
3,. Whittemore, Life of Ballou, III, 12. 
4. M. M. Ballou-;Ifc>sea Ballou, p. 142. 
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revelation after his correspondence with Hosea Balloul in 
1814, as has been seen, his Christianity was built on a 
foundation of sand.2 Because of newly expressed doubts on 
the subj.ect of Christianity he had asked to be suspended 
fpom membership in the Southern Association in 1829, poss-
ibly on the advice of Ballou.3 In September of that year 
the long struggle with his soul·was resolved, as he announced 
to the world, via the press, that he had embraced atheism.4 
In a letter to Thomas Whittemore, Hosea called attention to 
Kneeland's announcement: 
••• He informs the public that he does not believe 
in the existence of God, nor in man's conscious 
existence in a future state. After having stated 
his unbelief in these two propositions, he has 
thought it necessary to inform the public that he 
does not beli~ve in the crucifixion and resurrect-
ion of Jesus.~ 
Kneeland gathered a·congregation of Freethinkers at tpe 
~ Federal Street Theatre and, at the same time, started a 
paper by the name of the Investigator.6 His performances at 
the theatre must have been something to behold. An eye-
witness has left this brief account. 
• • • • 
Mr. Kneeland would read portions of the Old Testa-
ment, not designed for public reading in a non-
Jewish assembly; he would dramatically cast the 
1. Hosea Ballou, Letters in Defence of Divine Revelation 
2. See Chapter XI of this study. 
3. Whittemore, Life of Ballou, III, 38. 
4• Ibid., p. 61-:-- -
5. Ibid., p. 62 .. 
6. Ibid., p. 2724. 
Bible across the hall as a book not fit to be kept 
in decent company.l 
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Kneeland's writings in the Investigator soon got him into 
trouble with the authorities. At the beginning of 1834 he 
was indicted by the grand jury of Suffolk County on cha~ges 
of blasphemy and obscenity.2 After prolonged legal action, 
Kneeland was finally convicted for blasphemy in June of 1838 
and was sentenced to sixty days imprisonment.3 
Hosea Ballou pitied his old friend but had little sym- . 
pathy for his infidelity. Although others raised a cry that 
Kneeland was being persecuted, Ballou· disagreed • 
••• Whoever will read with candor the arguments in 
the case in bahalf of the government will come to 
the conclusion that the learned attorney, so far 
from manifesting the spirit of persecution for hon-
est sentiments, has ably vindicated the rights of 
conscience, the rational liberty of the press, and 
has iF no instance overleaped the bounds of his 
duty.q. 
Although he did not agree with Kneeland's opinions, their 
friendship continued. Hosea often walked to the jail to visit 
Kneeland, to counsel him, and attempt to comfort him in his 
misfortune.5 
1. Quoted by Safford, Hosea Ballou, p. 115. 
2. Whittemore, Life of Ballou, III, 179. The present 
writer is informed by Reverend Harry M. Sherman that the 
statute under which Kneeland was indicted is still on the 
law books of the Commonwealth of Massachusetts. 
3. Emerson Hugh Lalone, ~ T~y Neighbor ~ Th'$self, . ! Story of Universalist Social Act~on (Boston: Un1versal1st 
Publishing House, 1939, p. 24. 
4• Quoted by Whittemore, ~ ~ Ballou, III, 180. 
5. Ibid. , p. 27 5. 
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After Kneelandts release from jail he stayed in Boston 
for a while, preaching still to his congregation of free-
thinkers, but in smaller quarters since his misfortune had 
diminished their numbers. Soon he decided to give this up 
and to move to ~bwa to start his life anew. His parting 
advice to his congregation was to stay together as long as 
possible and then to join the Unitarianst 
The Unitarians are nothing more than a fashionable 
kind of deists, believing, perhaps, more in "the 
God of the statute", than in any other God distinct 
from nature; but· they have little to say in their 
preaching about heaven or hell, God or devil, in a 
way by which anybody can tell what they mean, while, 
.as I am told, they deliver many good moral lectures.l 
Soon after his arrival in Iowa, Kneeland died of "bilious 
fever".2 
No matter how popular and vigorous a preacher Ballou 
had been and still was, no matter how honored and revered, 
the time came when a group in the School Street Church began 
to question whether it was not advisable to bring to the 
ch~ch an associate pastor who would appeal to the younger 
generation. Agitation for this change began in 1841-- Ballou 
was now seventy-- and continued for a period of about four 
years.3 It appears that no agreement could be reached as to 
who would be able to take the place of 11Father Ballou" in the 
1. Whittemore, Life of Ballou, III, p. 275n. 
2. Safford, Hosea-Baiiou, p. 116. 
3~ Seventy-Fifth Anniversary of ~ Second Society, p. 24. 
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pulpit. From May of 1842 to the followi~g January, T. c. 
Adam candidated.l But obviously he was not capable of tak-
ing the place of the old lion. The society next tried the 
talents of young, sensitive, H. B. Soule.. He candida ted for 
a full year from May of 1844.2 It appears from his letters 
of this period that he had not acquired full self-confidence. 
He was surprised,~-it was miraculous,--he wrote to a friend, 
that he was asked to be "a sort of colleague":with Ballou.3 
He was genuinely devoted to his senior, as is seen from this 
letter dated in 1844: 
You will want to hear a word of our Father in 
Israel. He continues in good health for a man of 
seventy-three years old; he preaches yet as strong 
as most men at forty. Nothing but death will eyer 
bring rest to his labors;--most men at his age would 
sit down, and in dreamy idleness or mere social 
converse, wait their call. Not so with him-- his 
God-given mission will not be finis4ed till his lips 
are sealed fopever,--he will preach as long as he 
can stand •••• Lf.. 
But Soule, too, was not considered capable of filling the 
shoes of Hosea Ballou. In the fall of 1845 the agitation 
on the subject came to a head. One or two gentlemen~who own-
ed quite a few pews went so far as to call on the proprietors 
to sell the meeting house and dissolve the society. Some 
1. Seventy-Fifth Anniversapy of the Second Society, 
p. 25. 
2. Ibid. 
3. Letter from H~ B. Soule to a Friend, 1844. Quoted 
by Caroline A. Soule, Memoir of ~· H. ~· Soule (New York: 
1852), p. 84. 
4· lli.9:· 
: 
claimed that their primary motivation was the monetary profit 
they expected from such a transaction. Whatever their m0tive 
their proposal was rejected by a vote of two to one with one 
hundred votes cast.~ 
The difficulties over calling an associate resulted in 
a schism in the church. A group of dissatisfied withdrew, 
taking their children out of the Sunday School, and began 
holding services on Chardon Street.2 This incident was prob-
abl~ responsible for the serious, but generous action which 
Ballou now took. Knowing that the society· could not afford 
to pay his salary and still be able to afford a top-notch-
preacher, he o~fered to give up all financial compensation 
and retain only the title of Senior Pastor. The society voted 
to accept his offer on September 28, 1845,3 and at the same 
meeting extended a call to the rising star among the younger 
generation of Universalist preachers, Edwin H. Chapin of the 
Charlestown church.4 His salary was set at $2,000.5 
Hosea Ballou preached the sermon for the Installation 
1. Seventy-Fifth Anniversary of the Second Society, 
pp. 24-25. 
2. George H. Emerson, ~ of Alonzo Ames Minerj S.T.D., 
LL.D. (Boston: Universalist Publishing House, 1896 , p. 176. 
---- 3. Seventy-Fifth Anniversary of~ Second Society, 1 
p. 25. 
4. Sumner Ellis, Life of Edwin H. Chapin, ~· (Boston, 
Universalist Publishing House, 1882), 108. 
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Service qf Chapin on January 28, 1846.1 The conservative 
School Street Church, used to sermons on theological sub-
jects, was not prepared for the sermonizing of a "new-born 
reformer". Chapin pounded home the evils of slavery, in-
temperance, and war.2 Furthermore, it was a different brand 
of Universalism that he preached. He did not agree with 
Ballou's position of future punishment and was outspoken on 
" 
this point.3 And Chapin was not a Bible preacher.4 He was 
one of the younger generation which Ballou was in these ye-?<-rs 
constantly criticizing for straying from the Bible and preach-
ing sermons on non-doctrinal subjects. 
It is much to the old man's credit that despite the fact 
that Chapin's preaching was now overshadowing his own great 
accomplisl~ents, and despite the fact that his ideas were at 
great variance with his colleague's at many points, Hosea 
liked him nonetheless. There was just one point at which he 
was willing to criticize the meteoric young pulpiteer: on 
the subject of money. The frugality of "Father Ballou" was 
shocked at the extravagance of Chapin and he was frank in say-
ing so.5 
l."Order of Exercises, at the Installation of the 
Rev. E.-H. Chapin, as Associate Pastor of the Second Univer-
salist Society, Boston," inserted in the Choir Record Book,_ 
January 29,1843-December 26, 1847, of the Second Universalist 
Society. 
2. Ellis, Life of Chapin, p. 110. 
3. Safford~sea Ballou, p. 230. 4. Ibid., p. 231. 
5. Ibid., p. 230. 
306 
It was the problem of money which finally caused the 
resignation of Chapin from the School Street Church in Febru-
ary of l848.l Because of his extravagance he had succeeded 
in piling up a sizeable nuraber of debts. The Fourth Univer-
salist Society on Murray Street in New York City managed to 
attract Chapin to their pulpit by an "offer to assume cer-
tain debts which he had incurred with characteristic prodig-
al generosity and open-handedness ••• 11 2 The letter which 
wooed Chapin from School Street is still extant and makes 
very interesting reading. The Committee of the New York 
church, in a letter dated in Boston, state that they have 
been authorized by the church to offer him $3,000 per year 
·($1,000 more than'his salary at School Street). They also 
mention "a small amount of-ready money" ($1,100) that he 
might have need of if he were to decide to move, and point 
out that he can have this money as soon as he makes his deci-
siont3 
Chapin was succeeded by the young pastor of the church 
at Lowell, Alonzo Ames Miner, who assumed his new duties 
May 1, 1848.~ He was installed at the end of May with both 
1. Chapin Letter of Resignation as Pastor of the Second 
Universalist Society of Boston, February 5, 1848. . 
2. H. S. Ballou, Hosea Ballou, 2d, p. 237. 
3. Letter from Committee of the~ourthUniversalist 
Society of New York, to E. H. Chapin. Boston, January 12, 
1848. 
4. Letter from A. A. Miner to Newton Talbot, Clerk of 
the Second Universalist Society of Boston, Lowell, April 12, 
1848 .• 
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Ballou and Chapin taking part in the serviee .1 This young 
man was more to Ballouts liking. Miner was· an "exact 1 • ;.J -~ 
logician" and, also, thoroughly versed in the Scripture.2 
Eut Miner had a touch of the reformer in him. He accepted 
the call to School Street only after it was fully understood 
that he would be free to fight the cause of temperance in rura-
making Boston.3 
Ballou and the young man had a father-son type of rela-
tions~ip. When Ballou was not off preachi~g on the Sabbath 
he would sit in the pulpit with Miner. He often encouraged 
him with such connnents as "Brother Miner, the devil will never 
thank you for that sermon. nlj_ Miner, like Chapin before him, 
hamraered away at the evil of slavery. Despite the difference 
of approach, Ballou approved of his efforts, often vocally. 
~s Miner pursued the· anti-slavery cause with more and more 
heat, Ballou remarked, nyou know, Brother'Miner, that Demos-
thanes kept·up warning the Athenians to beware of Philip, and 
when asked why he did so since the Athenians continued list:-
less, said: ri mean that Athenian ears shal~ get familiar 
with warnings against Philip. ' n5 
1. Whittemore, Life of Ballou, IV, 89. 
2. Safford, Hosea-Ba!Iou, p. 232. 
3. Emerson, Life of Miner, p. 181. 
4 .. Ibid., p.l87.-
,5. ~., pp. 187-188. 
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Although the great pulpit oratory of E. H. Chapin had 
brought some of the dissenters back to the School Street 
Church, it was the ca~able Miner who accomplished the deli-
cate task of healing the w0unds.l 
It is to be expected that an old man will attempt to 
I 
hold on to the past and the old ways of doing things. The 
last dozen years or so of Ballouts life he often objected 
to what 'he considered bad trends in his beloved denomina-
tion. He had finally given in on the subject of Sunqay 
Schools, after having opposed them in earlier years because 
he felt that young minds were warped by teaching given in 
such institutions. The School Street Church started its Sun-
day School in 1835~ and the records show that occasionally 
the venerable pastor was "present and addressed the School. nJ. 
In order to further "right views o~ Christianityn4 he wrote. 
for the children in the Sabbath Schools a catechism which was 
published in 1841. 
To the new trend in Universalist preaching he was never 
reconciled. He had the good sense to realize that maybe his 
complaints were those of a man grown old, but he did not ap-
prove of the new-fangled s~yle of Universalist preaching. 
1. Emerson, Life of Miner, p. 17~. 
2. SundaN" ScilO'OI Minute Book, May 31, 1835-July 14, 
1819, Second Universalist Society in Boston. 
3. Ibid. 4. HOsea Ballou, The Christian Catechism, Designed ~ 
~of Sabbath Schools--rBoston: 1841), xiv. 
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The younge~ men we~e ~eplacing sermons on st~aight Biblical 
t~uth with eloquent, even poetical, sermons on mo~al themes·. 
"Fo~ one, I am willing to confess that I have no ~elish for 
golden goblets which contain no wine, no~ costly dishes 
which contain no .food. nl He said in 1839 he was so old that 
he had not time to b~ing his p~eaching up to the polished 
standa~ds of the theological schools, so he would just attempt 
to live up to the standard set by Jesust2 
He published several articles and letters on this subject 
up until sho~tly before his death. In October, 1850, he 
attended a prayer meeting and heard the orthodox minister 
frighten the young people with verbal pictures o.f terrible 
scenes of Godts w~ath in hell. This just went to prove his 
stand that Universalists needed to preach doctrine more .force-
fully than ever. He wrote a letter to the editor of the 
Trumpet, that is, Whittemore, to exp~ess his concern.3 The 
time has not gone by, as many of his colleagues think, for 
doctrinal preaching. It is needed as badly in the community 
now as ever. It is j,ust as important now as it was in earlie~ 
days to expose er~or in th~ doct~ine Uof the Roman, the Epis-
copal, the P~esbyterian, the Congregationalist, the Baptist, 
the Methodist and other sects •••• n They still believe the 
1. Quoted by Whittemore, ~ of Ballou, III, 305. 
2. Ibid. 
3. TrUmpet, XXIII (October 26, 1850), 78. 
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same errors. Just because there are more Universalists than 
there were forty years ago does not mean that the whole world 
has been converted • 
••• I feel it a duty to add, that within six months I 
have travelled in five of our States and preached in 
as·many as fifteen towns to Universalist Societies; 
and it has been a very general complaint, made known 
to me, that the Societies were favored with but a very 
little doc·!irinal preaching, and heard scarcely any 
sermons designed ~o make people understand the Scrip-
tures, or the great truths they teach. But ser-mons 
suitable for moral and scientific lectures were nearly 
all the food the pastors gave their flocks.l 
All his life H0sea Ballou opposed theological schools 
and he kept this animosity to the very end. He was not oppos-
ed to education; indeed, he had served as a trustee of the 
Nichols Academy founded by Universalists.2 He believed in 
literary attainments, but not in theological schools. He said 
that they were "employed in teaching youth how to evade the 
plain testimqny of Jesus, and how to keep the people from re-
ceiving it."3 This prejudice, of course, went back to his 
earliest days. His father, in the way of the early Baptists, 
had had no theological education, and Hosea himself was a 
self-trained preacher. 
In 1840 there began a concerted drive on the part of 
several men in the denomination to found a theological school 
for the better training of their ministe~s. The Massachusetts 
1. TrumEet, XXIII {October 26, 1850), 78. 
2. Eddy, History££ Universalism, II, 413. 
3. H. Ballou, Lecture Ser-mons, p. 201. See also, ~ 
Sermons, p. 130. 
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Convention in that year voted to establish a seminary ~or 
"the preparation o~ young men ~or ilhe gospel ministry. 111 In 
the light o~ Ballouts known opposition to theological schools 
it is di~~icult to understand why he was appointed to the 
committee. It is possible, o~ course, that the patriarch 
could not be ignored; ~urthermore, it may have been thought' 
a way to convert him to the proposal. A~ter several meetings 
the committee accepted the o~fer of Charles Tu~ts o~ ten acres 
o~ land on Walnut Hill in Me~ord and chose to name the pro-
posed school 11Walnut Hill Evangelical Seminary.n2 The trus-
tees chosen to raise the money and establish the school in-
cluded Hosea Ballou.3 But he does not appear to have been 
converted. He carried on a lengthy debate in the columns of 
the Trumpet with a proponent o~ the plan.4 He pointed out 
that the cause o~ Universalism had thrived under such unlet-
tered men as Rich, the Elder Streeters, Barnes, Laithe, Young, 
and others in the beginning, as well as among men o~ higher 
education later.. "The question here comes up, what evidence 
have we that the course which has thus succeeded, and the 
means which divine wisdom has used hitherto and blessed, are 
not suitable to be continued?115 Theological schools will 
1. Walnut Hill Evangelical Seminary Trustees Record Book 
(In possession of the Universalist Historical Society Library, 
Crane Theological School, Tufts University.), p. 1. 
2. Ibid., p. 3. 
3. Ibid., p. 4· 
4. TrUmpet, XIV, 29, 57, 61, 84. 
5. ~., p. 29. 
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inculcate prejudice and train unfit men who under the present 
system never seek to preach. He challenges the committee to 
show that theological schools have extended "unadulterated 
·Christianity.u The present system of having young men read 
divinity under a settled minister is better than a school 
where all the graduates will be stamped with the mentality 
of its head.l 
Despite Ballou's opposition the friends of the Walnut 
Hill Seminary proceeded with their plans.2 That they did not 
have success was not due to Ballou but to the lack of fore-
• 
sight on the part of Universalists generally. 
In the late forties transcendentalism and the new ration-
alistic views of the Bible accounts ·began to infiltrate the 
Universalist denomination. This 11German philosophy", as it 
was called at the time; was being zealously propagated among 
the Unitarians by such men as the fiery transcendentalist 
Theodore Parker. It was bound to be felt in Universalist cir-
cles. The older men of the denomination resisted the new in-
fluence, believing that there could be no confidence in 
Christianity if the Bible accounts of miracles were to be 
questioned. But a small group of preachers, under the in-
fluence of the new rationalism, began to express their 
1 • .Ii;>id.~ 
2. ~., P• 72. 
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doubts publicly. The first overt act occured in 1846 when 
a young preacher aired this latest form of infidelity at an 
installation.1 Hosea Ballou, 2d, was present £or the 
occasion and was obviously very upset by the new views, 
for at the conclusion of the sermon he rose to his feet 
and publicly dissociated himself from the young man's 
statements. Universalists, he said~should not be held 
accountable for them.2 
The new views were opposed by Alonzo Miner when the 
Massachusetts ·convention met at Hingham that year. He ex-
plained his faith in the miracles in a sermon entitled the 
"Seal of Christ's Mes:Siahship." The crisis came to a head 
at the Boston Association meeting ali Lynn in November of 
the following year. One of the brethren raised three 
questions: 
1. What constitutes a Christian minister in full 
fellowship with the Boston Associationt 2. How far 
does this tie bind one brother to exchange pulpit 
services with another? 3. What shoulg be believed 
by one who calls hims~lf a Christian? 
After some discussion of these questions, a committee, 
including the two Hosea Ballous, was appointed to study the 
matter. From the committee, under Hosea Ballou's chairman-
ship, came this resolution, in the chairman's handirriting: 
1. ~ttemore, Life of Ballou, IV, 78. 
2. Ibid., PP• 78-79 -
3. Ibid., P• 79. 
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Resolved, That this Association express its 
solemn conviction, that in order for one to be regard-
ed as a Christian minister with respect to faith, he 
must believe in the Bible account of the life, 
teachings, miracles, death, and resurrection of the 
Lord Jesus Christ.l 
The debate which followed was so heated and prolonged that 
it was found necessary to recess the meeting and set an 
extraordinary session of the Association for a later date. 
This sessio"n was held on December 1, 1847, at Cambridgeport. 2 
A lengthy debate heard many chEr ges that the proposed 
resolution amounted to imposing a creed on the members of 
the Boston Association.3 Finally the venerable Hosea 
Ballou rose from his seat amid much applause and gave his 
views on the matter. He was in favor of the resolution, he 
said. But it was not a creed as the opponents of the measure 
had claimed. It is simply a statement of what a Christian 
minister is • 
••• The report supposes that no man can justly be 
regarded as' a Christian minister, who does not 
believe the Bible account of the li~e, teachings, 
miracles, death and resurrection of the Lord Jesus. 
I give my vote for the report because I am satisfied 
that the condition of our rrlnistry, and, that of our 
Societies, and, in a word ot the Christian cause, 
demands such an expression.4 
Hosea was obviously afraid that the new rationalistic spirit 
1. Ibid., PP• 79-80. 
2. Ibid., P• 80. 
3. TrUmpet, ~ (December 11, 1847), 102. 
4- ~-
was hurting the Universalist churches. He was not only 
defending the church, however, but the book he loved so 
well. He had overcome his doubts many, many years before 
and had complete confid~nce that the Bible conta~ned the 
true account of the life and ministry of Jesus. 
31.5 
The resolution as proposed by Hosea Ballou's committee 
' 
was overwhelmingly ac~epted by the Boston Associ~tion, 1 
and the Association's action was commended by the Massachusetts 
Convention the following June.2 The rationalists there-
after lost their influence in the denomination; some left-
the church, others appeared to come around to the more 
conservative position. Thomas Whittemore wrote a few 
years lat~r, 11Q,uiet was restored, and the Bible lives in 
the hearts of. o~ people. u3 
It was in the summer of 1847 that the people of the 
School Street Church, desiring to capture the face and form 
of their beloved pastor before he be taken from them, 
commissioned the artist H. c. Pratt to paint a portrait of 
Ballou to be hung in Murray Hall, the vestry of the meeting 
house. The result was a life-size portrait to the waist, 
picturing Ballou in the pulpit, his right hand fingering 
the pages of the Bible, his left extended. This is the most 
I 
1. Ibid., PP• 102-103. 
2. Whittemore, Life of Ballou, IV, 110. 
3. ill.!!. ' p. 82n;-- -
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. 
attractive and best knovnnof the several portraits in exis-
tence. One suspects, however, that Ballou was somewhat 
idealized by the artist; at seventy-six Hosea looks much too 
young in this portrait. It now hangs in the study of the 
. 
minister of the Arlington Street Church in Boston with 
which the Second Society of Uni versali.sts is federated.l 
r 
Although Ballou contributed many reviews, articles, 
and letters to various Universalist publications, he had not 
undertaken any extended publication since his work on future 
retribution in 1834. He probably would not have undertaken 
another book, but·the publisher J. M. Usher persuaded him 
to v.rrite "A General E'Pistle to Universalists, n a sort of 
· i'arewell address. Having go·!iten this i'rom Ballou, he then 
talked him into writing several other pieces.2 These essays, 
~long with bits of' earlier writings and many poems, were 
compiled into a book with the appropriate name, A Voice !£ 
Universalists,3 and given to the public in September of' 1849. 
These articles mostly rei'lect those subjects which kept him 
pre-occupied in his late years. He complains that the 
young Universalist ministers are more concerned with "what 
is called science" than with Biblical preaching.4 
1. H. c. Pratt was paid $100 i'or executing this por-
trait. See Treasurerts Account Book~ 1844-1869, Second 
Univer&alist S.ociety of' Boston, P• 7jj• 
2. Whittemore, Life of Ballou, IV, 127. 
3 •. Hosea Bal.lou-;-AvOice to Universalists (Boston:l849). 
4. ~·, · pp. J.4-I.5. -
Under pretence o~ progress, it seems that some have 
come to the conclusion, that they must leave the 
Scriptures, Chl .. ist and his apostles, all which only 
served ~or their times, and go on to per~ection, 
adopting as a motto, Upward and Onward~l 
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His advice to young men who plan to enter the ministry very 
de~initely re~lects the struggle in the Boston Association 
over the influx of German rationalism.2 He.praises the 
"Sabbath schools, n their superintendents and t·eachers and 
compares these new advantages to the state of things fi~ty 
years earlier. Parents should take advantage of this pro-
gress so 11 that all Zion's children shall be taught o~ the 
Lord •••• n3 
. 
The poetry which composes the bulk of the book is a 
rare collection of mediocrity. In the brie~ pre~ace to this 
section Ballou admits that he ttmakes no pretensions of being 
a poet, having never studied the art for a single hoUl~; and 
it was with great reluctance that he consented that this-
volume si;Lould be presented to the public. 114 The subject of 
·Ballou's verse was to be a sore point with thinking Univer-
salists for years to come. 
The grossest unkindness ever done to him, or to us in 
him, and that which many of us have never yet been able 
to forgive, was done when one of our publishers gathered 
up these rhymes and published them as part of his "Voice 
1. Ibid., p. 16.-
2. Ibid., PP• 4lff. 
3 • Il;>ti.. d. , p • 22 • 
4· ~., p. 127. 
to Universalists." He never had such terrible 
occasion to ~ay, "Save me .f'rom my friends. 111 
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Hosea Ballou conducted the morning service at the School 
Street Church on November 10, 1850. At the close of the 
service he announced that he would preach again that 
afternoon--a valedictory sermon. Feeling that life might 
end soon without warning, he desired to preach as if it 
were the last sermon he would ever deliver to his b~loved 
congregation.2 It can be imagined that the congregation 
that afternoon was even more attentive than usual to the 
words of 11Father Ballou.n 
In his Valedictory Discourse3 Ballou reviews and once 
again refutes the long catalogue of errors in the Christian 
church to.the fighting of which he had devoted his life. 
The most interesting part of the valedictory is that which 
deals with the state of Universalism at that time. There 
were Universalists, who saw a swing away from Ballou's theory 
of no future judgment to restorationism. Writing a biographical 
sketch of Ballou in 1846, Otis Skinner had noticed that there 
was now "a very large proportion of our ministersn who did 
1. E. G. Brooks, "Rev. Hosea Ballou," Universalist 
Quarterly, (New Series) VII (October, 187q), 409. 
2. Whittemo.re, Life of Ballou, IV, 194. 
3. Hosea Ballou;-valedictor~ Discourse. Number one of 
series, "The .Uni;vers~list Pulpit (Boston: 185l)J 
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not agree with Ballou 9n the subject of future punisbment.1 
And Ballou's namesake, Hosea, 2d, wrote in 1848 that he 
thought h~ could discern the beginning of a new period in 
Universalist history. He.felt that current opinion was 
"strongly in favor 'of a moral connection of the present 
lif·e with the future •••• "2 In the light of this trend 
Ballou's disgruntl~ment expressed in the valedictory can 
be understood. He sees the trend toward restorationism 
as due to those Universalists who are attempting to. in-
gratiate themselves with the Unitarians by adopting opinions 
peculiar to that denomination, that is, 
the opinion that men carry into the next world the 
imperfections of this; ·so that their moral condition, 
hereafter, will depend on the characters they form 
while here in the flesh; but that they may and will 
improve, and progress in virtue and holiness, in the 
spirit world.J 
He once again marshals his favorite texts to show that such 
.. 
reasoning is contrary to the words of that great Universalist, 
St. Paul: 
It is sown in corruption, it is raised in in-
corruption: it is sown in dishonor, it is raised in 
glory: it is sown in weakness, it is raised in power: 
1. o. A. Skinner, uBiographical Sketch of Rev. Hosea 
Ballou," The Universalist Miscellany: A Monthly Magazine, 
III {May, JB46), 433• · -
2. Hosea Ballou, 2d, "Dogmatic and Religious History 
of Universalism in America, 11 Universalist Quarterly, V 
{January, 1848), ao. 
3. H. Ballou, Valedictory Discourse, P• 51. 
it is sown a natural body, it is raised a spiritual 
body. 
As in Adam all die, even so in Christ shall all be 
made alive. 
Those who indulge in speculation respecting the £uture 
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state rather than trust the Scriptures are, in effect, saying 
that divine revelation 'is "not only incomplete, but also 
. t ttl J.naccura e •••• 
It is fitting that Ballou should end his valedictory 
on this characteristic note. This was the last sermon 
that he put on paper.2 But he was to live to say much more • 
.. 
1. Ibid., P• 53. 
2. Whittemore,, Lif'e of Ballou, IV, 219. 
I 
CHAPTER XIX 
THE LAST DAYS 
It is perhaps syrabolic that in the last year o~ Hosea 
Ballou's li~e the old School Stree~ Church underwent a com~ 
plete remodeling. It was modernized, the building raised. 
and moved back ~rom the Street, to provide more adequate 
space in the basement and a better, more attractive ~rent­
age. The work began in April 1851.1 Although Hosea approved 
o~ the change, it must have pained him to see the old, plain 
building altered. Here he had declared war on the inhuman 
orthodoxy o~ Boston almost thirty-~ive years be~ore; and all 
o~ these years he had stead~astly proclaimed the love o~ 
God ~or His children and their immediate salvation and trans-
~ormation at the dissolution o~ the. body. But times had 
changed and just as the old-~ashioned ser.mon was no longer 
considered beautiful by the new generation, neither was the 
old School Street Church. The work of remodeling continued 
through the summer and fall and the building was ready for 
occupancy by early December. The venerable senior pastor 
offered the prayer at the service of rededication.2 
Hosea Ballou returned to his birthplace at Richmond, 
1. wnittemore, Life of Ballou, I, 227. 
2.~., PP• 2~62; 
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New Hampshire, orten in his later years.l One or the most 
delightrul or these visits occurred in October of 1851, just 
eight months before his death. He spent eleven days2 with 
his rriends, new and old. He was met at the depot -at Fitz-
william by a good rriend; from there ·they drove down the 
narrow road which winds through the wooded hills and in 
Richmond p·asses through the rarm. on which he was b0rn.3 
During his stay he spent much time with Joshua Britton, 
Jr., the Universalist minister or Winchester and Richmond, 
visiting acquaintances. On Sunday he entered the pulpit and 
preached to· a congregation which had come rrom all or the 
surrounding towns--Swanzey, Fitzwilliam, Troy, Warwick, 
Royston, Orange, Winchester-to hear the celebrated preacher. 
He visited the old hillside burial ground which held the dust 
or his beloved parents. And, or course, he exulted in the 
clear, beautiful vista of Ballou's Dell. The old homestead was 
gone; a new house was near the spot where the log cabin stood-
the cabin in which he was born. As he and Britton sto0d in 
the Dell looking up at the hills which were still the same, 
his companion suggested that he recite the poem that he had 
written telling or his love ror this scene. Hosea acquiesced, 
and with clear, resonant voice, with eyes upturned and arm 
1. M. M. Ballou, Hosea Ballou, P• 293. 
2. Trumpet, XXV, 41. 
3. ·Hosea Ballou quoted by Wbittemore, Lire or Ballou, 
IV, 257. --
raised to the hills, gave forth 
"My Native Richmond": 
There are no hills in Hampshire New, 
Nor valleys half so fair, 
As those outspread before our view, 
In merry Richmond, where 
I first my mortal race began, 
And spent my youthful days; 
Where fi~st I saw the golden sun, 
And felt his 'livening rays. 
There is no spot in Richmond, where 
Fond memory loves to dwell, 
As on the glebe outspreading there 
In Ballout-s blithesome dell •. 
There are no birds which sing so well 
As those upon the spray, 
Where, from the brow of grassy hill, 
Comes forth the morning ray. 
Unnumbered flowers, the pride of spring, 
Are born to flourish there, 
And round their mellow odors fling, 
On all the ambient air. 
There purling streams have char.ms for me, 
Which vulgar brooks ne'er give; . 
And winds breathe sweeter down the lea 
Than where magnolias live.l 
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When his friends asked Hosea if he planned to visit 
soon again, he said maybe--he did not know. At the end of 
almost two weeks of preaching and visiting, Hosea headed home 
via Lancaster where he had left Ruth visiting daughter 
Mandana.2 
1 •. H. Ballou, Voice to Universalists, PP• 250-251. 
2. The story o3rthis-rast visit to Richmond recounted 
by Rev. Joshua Britton, Jr., is found in the Trumpet, XXV, 41. 
\ 
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Although he was eighty, Hosea was remarkable f0r the 
amount of preaching he did. Since he seldom preached at 
School Street, he was off to the inland towns practically 
every weekend.1 Of course, itinerating was a little easier 
than it had been in his early years. There were now rail-
roads to many points, but such travelling still left much to 
be desired as to comfort. The arrival of the year 1852 found 
Ballou irl New York preaching. He was happy at the growth of 
Universalism in that area. There five congregations in New 
York City, one in Brooklyn ~d one in Williamsburgh.2 
April thirty arrived with Ballou in good health. An 
eighty-first birthday is an important occasion. Hosea felt 
that it warranted a poem; he called it "My Labors Last Year." 
It is easy to imagine Hos~a penning the lines and then reading' 
them to his Ruth for her approval. They would cheer her up. 
She had not been well lately, spending much of her time in bed. 
How swiftly on the wheel of time 
Twelve months have past away~ 
And, by a Providence divine, 
Brought this my natal day 1 
And o, how kind to me has been 
My heavenly Fatherr s care, 
Thus to sustain, and-me to bring 
To this, to me, new yearl 
1. Whittemore, Life ~ Ballou, IV, 402. 
2. Ibid., P• 26qn:-
-
I 
'ill 
In many vineyards of our Lord 
My labors have been spent, 
To plant the doctrine of his word, 
By skill which He has lent. 
And large has been the sweet reward 
My soul has garnertd up, 
While drinking deeply of the word, 
From an o'erflowing cup. 
Who would not live a thousand years 
To feed the lambs of Him, 
Who died to banish all our fears, 
And save the world from sin? 
But God will many laborers send, 
When I am called away; 
His cause and doctrine to defend: 
For their success I pray.l 
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Father Ballou was made much of at the Reform Festival 
that May. The Gener~l Reform Association had grown out of the 
need to apply the ethics of Universalism to the social preb-
lems of the day.? The Association brought together the var-
ious reform groups during anniversary week. Ballou was a 
. little too old and conservative to take the stump for such 
causes· as anti-slavery, temperance, etc., but he was 
appreciated nonetheless as a reformer in his own right. As 
he told the Association meeting in 1850: 
Why, this work of reform has gone on so effectually 
that even the old partial god himself, in whom the 
theologians used to believe, has got reformed. He is 
so changed that the old clergy, if they were to hear · 
him described now, would not know him.J 
Now in 1852 he was called upon to give his yearly mes-
1. Trumpet, XXIV, 190. 
2 •. Lalone, ~ Meighbor ~-Thyself, p. 40 
3. Quoted b~ttemore, ~ of Ballou, IV, 183. 
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sage and blessing to the brethren. He said he was not sure 
that he understood why such cmnpliments were paid to old 
men. He knew he was old and intended to avail himself of 
the privilege of age. What was that privilege? To be a 
child. "once a man and twice a child." He remembered when 
he was a child how he was fond of praise and loved to be 
petted and called a good boy. The enthusiastic gathering 
cheered at this last statement. Then Hosea drew the parallel. 
Now as an old man he found himself to be a child again: he was 
the same boy; he loved to be praised now~l 
This was the last time that Hosea would be able to hear 
the praise of his Universalist brothers. On Sunday~ May 301 
he spent the day in Woonsocket, Rhode Island,2 preaching at 
two services, morning and afternoon. The afternoon se~on 
was preached f~om the Titus 2:11-12, a most fitting text for 
the last sermon of this greatest of preachers of-modern 
Universalism. 
j· For the grace of God- that bringeth sal vat ion 
hath appeared to all men, 
Teaching us that denying ungodliness and worldly 
lusts, we should live soberly, righteously, and godly, 
in this present world. 
The next day Ballou returned to Boston. Tuesday night 
his sleep was disturbed, he coughed frequently; but he rose 
early Wednesday morning, June 2 1 for this was an important 
1. Ibid •. , P• 280. 
2. Triliiipet, ·XXV, 6 1 22 
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day. He was to travel to Plymouth for the sessions of the 
Massachusetts Convention. When it was time to go he entered 
Ruth's room' She had been in bed for several weeks.l He gave 
her a tender kiss and then made ready to depart. As he was 
passing through the parlor, he suddenly felt faint and fell 
to the sofa. His daughter Cassandana Wing came to his aid. 
He was suffering from chills which continued all day. He 
lay all night in a delirious state. The next day, however, 
he was much better, -his mind was as bright as usual.. But 
as the day wore on, fever set in with diarrhoea. In this 
conditiop he remained Friday, Saturday, and Sunday. He was 
failing fast. On Monday morning his ol~ friend and dis-
ciple Thomas Whittemore came t9 ~ee him; he seemed to re-
cognize him. He tried to speak, bu~ in vain.2 Hosea, 2d, 
and Miner also came, anxious to see him before the end~3 His 
old friend Dr. A. R. Thompson of Charlestown was at his side 
when Hosea spoke his last words. The doctor addressed him, 
and the old man replied, "I do not think I understand what the 
doctor said. rr4 But the end had come. With the whole family, 
including Hosea, 2d, at his side, Hosea Ballou met his death 
and glory a:t 10:15 A.,M., June 7, 1852. · 
1. M. M. Ballou, Hosea Ballou, pp. 336-367. 
2. Trumpet, XXV, 2. 
3. Seventy-Fifth Anniversary ~ the Second Society, p. 30. 4. Whittemore, ~ of Ballou, IV, 298. 
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The School Street Church~ decked in black crepe, was 
filled long before the time set for the funeral to begin.1 
At the Ballou home prayers were said in the hearing of Ruth 
Ballou who was still not able to leave her bed. Then the 
body was taken across Beacon Hill to School Street. It was 
brought into the church by the pall bearers, close friends 
all: his Universalist colleagues Sylvanus Cobb, Lucius R. 
" 
Paige, Sebastian Streeter, Josiah Gilman, Thomas Whittemore; 
his Baptist friend, Reverend Docter Daniel Sharp; Reverend 
Doctor s. Barrett of' the Unitarian Society ef Chambers Street.; 
and--Edward Turner now reconciled.2 
The funeral tribute was by Hosea Ballou's associate, 
Alonzo Ames Miner: "Our Father has fallent Loved, venerated, 
f'ull of years, as he was, he has passed from the places of 
his love to the hom~ 0:f' his hope."3 
. 
The funeral procession passed up School Street, down 
Tremont to Boylston Street to the grave yard at the foot of 
Boston Common. The precession~ which included nearly one 
hundred Universalist clergymen, extended from the head of' ' 
School Street to the corner of Boylston Street--a distance of 
half a mile. ·The body was laid in a temporary resting place, 
1. 3 P.M., June 9, 1852. 
2 .. Trumpet, XXV, 6 .. 
3~ A. A. Miner, A Discourse, delivered in Schoel-Street 
Church, Boston, June 9; ~~ at the Funeral-of the Rev. · 
Hosea Ballou, seniOr Pastor (Boston: 18$2}, p:-~---
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until ar~angements could be made ~or an appropriate tomb.l 
In the days that ~ollowed there were many tributes 
to Hosea Ballou, both written and spoken. Probably none was 
' . 
as truthful as that o~ the great soul Theodor~· Parker. He 
told his Twenty-eight Congregational Society at the Melodeon: 
There died in this city recently~ a man, who a 
little more than hal~ a century ago, arose in our 
midst~ a man not remarkable ~or extensive culture or 
acquirements, but certainly remarkable ~or great energy, 
who received the sentiment that God is the Father and 
Friend o~ the whole race o~ man~·that it was the will 
o~ our Heavenly Father that "not one o~ his little 
ones should perish. 11 I refer to Rev. Hosea Ballou. 
-He went through the· land proclaiming this great~ truth, 
m1d he has wrought a revolution in the thoughts and 
minds of men more mighty than any which has,been 
accomplished during the same time by all the 
politicians in the nation. At the commencement of his 
labors there probably were not five thousand persons 
who would give heed to his teachings; now there are 
probably five millionst an illustration of the great 
results which may be attained without the use of ex-
traordinary means~ by the perservering energy of a 
single mind.l 
Hosea Ballou provided well for his wife in his wi11.2 
Ruth was to receive $300 ~ year annuity from a ~und set up 
for that purpose. The rest of Hosears estate was to be divided 
equally among all nine o~ his children. But Ruth was not to 
use thi-s generous provision. Nine months after Hosea passed on 
. 
1. Theodore .Parker, "Duties of.the Church," delivered at 
the Melodeon, July 25, 1852. ·Quoted by the Trumpet, XXV (July 
31, 1852), 30. 
2. Last Will and Testament of Hosea Ballou (In possesion 
of the Universalist Historical Society Library, Crane Theolog-
ical School, Tufts University). 
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she .followed.l 
The ~emains of' Hosea and Ruth Ballou we~e laid $ide 
by side at the beautiful Mount Auburn Cemete~y in Cambridge. 
The monument, with the .fig~e of' Hosea in preaching posture, 
is the tribute of' g~~te.ful Unive~salists to thei~ "Father 
Ballou. 112 
1. Ma~ch 1, 1853. A. A. Miner, Choosins Deat~ Rather 
than Li.fe. A Discourse, delive~ed in the Universalist Church, 
"ScEOo'I:st~eeli, Ma-rch 6, being iilie Sundq after the Funeral 
of" Miis. Rutli BBiiou, relict o:t-m:ie late Rev. Hosea Ballou 
TBoston:J::8'53}. . ----
2. The monument was e~ected with money collected among 
Universalists throughout the land. See T~umpet, XXV, 6. 
CHAPTER XX 
CONCLUSIONS 
Several years after the death of Hosea Ballou, the 
Universalist minister Dr. Theodore Clapp of New Orleans 
. - . 
was present at a gathering of Unitarian ministers in Boston·. 
The conversation eventually became concerned with the great 
changes which had t~en place in American theology_and the 
contributions of several of the theological greats. The 
reverend gentlemen gave their opinions as to who among the 
New England 'theologians had made the greatest contributiqn. 
Most of them offered the name of William Ellery Channing;. 
names of more orthodox variety were also mentioned-~Edwards, 
, .. ,. .. ,. 
Emmons, Hopkins. At this point, Dr. Clapp, who had not 
entered the discussion, spoke up. 
"Gent~emen; you have not yet named the·mant" 
11Whatt 11 was the expression of amazement from the com-
pany, "not named himt" 
11No, gentlemen," said Clapp, 11you have not yet named 
him. 11 
"Why, who can it be? We have named every preacher of 
eminence in New England.-" 
. . 
11
,And yet, gentlemen, you have not named the man." 
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"Well, who do you say he is?" 
With all the impressiveness he could command, Dr. Clapp 
gave the myste·rious name. 
"Hosea Ballou has effected more and greater changes 
in the theological' opinions of the people of New England, 
than any man dead or living." 
There was a long, cold silence. Then the conversation 
started up again-- along different line·s .1 
The contribution of Hosea Ballou to liberal religion 
has been overshadowed by the names of other divines of 
literary accomplishments. The rough, in places crude, 
language in which Ballou expressed much of his thought has 
not found its way into the libraries of the cultured. His 
language was that of the lower social classes of New England. 
It could not be expected to compete with the polished, rich 
expression of a man such as the great Channing. The contrast 
is brought vividly to the eye when Ball~u takes occasion to 
quote Channing in his own works. 2 
In addition to this failure of Ballou to compete with 
the literary theologians of New England, it_should be noted 
that certain areas of his thought were rejected by the 
liberals who, thus, tended to ignore his work. During the 
1; John·G. Aaams, Fiftz Notable Years, pp. 91-92. 
2• A good example of this contrast is found in Hosea· 
Ballou, Examination of the Doctrine of Future Retribution, 
pp. 3_1~32, where he quotes Channingtsser.rnon ~ ~ .2£ Sin. 
\ 
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latter ye~~ of his life it was already obvious that 
restorationism was gaining ascendance over Ballou's no 
future punishment theory. By 1871 Adin Ballou could write 
with satisfaction that nine-tenths of the Universalist 
denomination had reje~ted "Ultra-Universal~sm" aJ:?-d had em-
braced the theory of a limited future punisbment.l In 1878 
the Universalist Ministers of Boston and the surrounding 
area accepted a platform which specifically denounced the 
"death and glory" theory which they said was "repudiated 
., 
by a11.u2 Writing in 1917, John Coleman Adams could state: 
. ' . 
" ••• Today the entire Universalist church is 
frankly of the conviction that not only do we 'get 
our punishment as we go along'--to revive a theological 
colloquialism of the former days-but that it may go 
a long way with us into the future."3 
The second element in Ballou's thought which was unpal-. 
atable to the liberals of succeeding generations was his 
determined determinism. He insisted that if God be infinite, 
all-gracious, all-loving, all-rrise, that He must necessarily 
have complete control of his ~reatio~ and that it was shoddy 
thinking to believe otherwise. Universalists tended to shy 
. ' 
away from this theory of "necessity" and to adopt the 
·1. A. Ballou writing in~ Universalist,·February'4, 
1871. ·Quoted by Eddy, 'Histoj[ £! Universalism, II, 335. 
2i Quoted by Ibid., p~ 2. · 
3. John Coleman Adams, 11The Universalists," The Reli-
gious-History of New'En~land (Cambridge: Harvard University 
Press, 1917), P• 315. 
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Ar~inianism of the Unitarians which gave all men the 
choice to accept or reject God's proffered grace. They ig-
nored the implication.~hich Ballou was quick to expose, 
that Arminianism puts into the hands of the individual 
the choice between being saved or holding out through all 
eternity against the love of God. 
The essentials of Ballou's thought resulted from a 
compromise between Deism and the Bible. The deistic in-
fluence, as has been seen, came close to dest~oying his 
Christian-faith. But he was able to overcome the pangs 
of doubt and to cons~ruct a theology which combined the 
finest of the Enlightement with a Biblical view of God and 
man. The end result was a supernatural rationalism. He, 
on the one hand, believed firmly in the Biblical account 
of the life, miracles, and resurrection of Christ. He 
felt the Bible contained a revelation of the Deity and so 
was at the canter of the Christian faith. But God has also 
given to man that which distinguishes him from the beasts--
reason. With god-given reason man is capable of studying 
God's Word and finding the true purpose of creation and 
what God expects of him. 
Ballou's supposition was that all parts of the 
Scriptures can be understood in the light of the central 
truth of God's love for His children. This led to many 
335 
strained interpretations o~ Biblical t~xt~, especially in 
~is earl~_ years_ o~ ~~e~~hin$ when he freely indulged in 
~~~~g?riz~tio~ and cabalistic interpretation of irreconcilable 
texts. In his later y~~:s_he t~nd~~ to outgrow this 
approa~4 and to.interpr~~_the Scriptures in a more natural 
manner. That he made many serious errors is to be expected; 
he was not alone in this, however. Later abandoning the 
allegorization of the New Testament passages which speak of 
a second coming of Christ, he interpreted these in the light 
. . 
of the apocalptic sayings in the gospels which refer to the 
destruction of Jerusalem. in 70 A.D. Mistaken though he may 
have been in this, he at least recognized that these passages 
should not be construed to refer to hell fire and damnation 
in a future state of existence. 
Ballours interpretation of the Old Testament was defin-
itely ahead ?f ~s time. He recognized the important truth 
that the Israelites of old believed that man received just 
recompense for his actions in this life and that they had 
no conc.~p~ion of a f:uture state o~ re~'ITards and punishment. 
His great contribution was that he translated these 
issues into language that the people could understand. He 
would brook no retreat into the obscure regions of meta-
~h1sic~. I£ s doctrine were reasonable--and God gav~ man 
reason--it was tr~e. If ~~t,_i~ was to be discard~d. 
such was the duty of the truly religious man: to accept no 
' 
' I 
\ 
I 
/ 
belief which could not be defended rationally. Obscuran-
tism found no ally in Hosea Ballou. 
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Since Ballou was primarily a controversialist, much 
of his writing is cast in the for.m of debate. Much of this 
material is of an ephemeral nature except to the investigator 
in the field; of religious history. But of lasting value is 
the truly great Treatise ~ Atonement. Its brilliant ex-
amination of the varieties of theological thought, though ex-
.pressed in the rural English of the early nineteenth century, 
is still rewarding reading. Its theory of atonement should 
be considered seriously by those who place Christ, as a 
revelation of God, at the center of their faith. Through-
out--despite its sharp criticism and, at times, irreverent 
wit--it breathes the piety of a great soul who is utterly 
committed to the faith that religion can be reasonable. 
This dissertation has attempted to show that the con-
tributions of Hosea Ballou to American religious history were 
great, although not generally recognized or appreciated. He 
had won the battle against the trinity, the traditional 
theories of atonement, and the Calvinistic view of man, in 
the Universalist denomination before the Unitarians were 
willing to take a stand within the Congregational establish-
' ment. He was tTuly a unitarian before the Unitar.ians. Where-
as Unitarianism was more or less res~ricted to the higher 
social classe@, unitarian Universalism was a movement among 
' 
' 
\ 
\ 
\ 
\ 
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the people. The stern grip of Calvinism was broken by the 
efforts of simple, unlearned men, of whom Ballou was the 
foremost. 
It was a humane theology which Ballou vigorously 
preached for so many years. Destroying the theories of the 
infinity of sin and a vicarious atoneme~t, he sub~tituted. 
for them theories more in line with man's highest insight 
of God. The Father is not angry at His children, but, rather, 
~ ' ..... 
man misunderstands God. God does not need to be reconciled; 
it is man. God is unchangeable love and will remain so 
. 
through all eternity. Christ was sent to man as an expres-
sion of the Father's love. Ballou made'Ohrist the proper 
object of imitation for man, the gift of God for the recon-
ciliation of His children. 
Unl~ke the later liberals, Hosea Ballou did not take 
an overly opttmistie view of man in his life on earth. He 
looked on him as misguided, and, in many cases, degraded. 
But he did not believe him to be utterly depraved. It was 
a great faith in the potentiality of man which led Ballou to 
see him as akin to the nature of God and Christ. Because 
man is a nheavenly extraction" he can be guided bS:ck to the 
. -
path of the true life of virtue and love. ·rt is not neces-
sary to threate~ eternal, or, for that matter, limited 
He taught that man will respond 
' 
shown that sin cannot be in 
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league with happiness, that holiness and happiness are 
inseparably connected. 
It is indisputable that Hosea Ballou was the foremost 
. 
man and the greatest influence in the Universalist denomin• 
ation of his day. As a denomination Universalism has failed 
to capture the world, but as an outlook on life it has made 
great strides. Few there are in Prote~tantism who would 
-take ·a stand for endless punishment; many eliminate en-
tirely the thought of future punishment from their belief. 
It is unlikely that the Anselmic and the Grotian views of 
atonement are widely held. Few now believe God to be partial 
toward his creatures. Hosea Ballou's thought has had a 
great liberalizing effect on American re2igion. His life 
and thought, so long neglected, should be studied so that 
he may be given the recognition that he deserves. 
BIBLIOGRAPHY 
Works of Hosea Ballou 
Publish~d Material: 
!!]; Attempt ~ ~ Soft Answer !£ ~ Away, 1rlrath, .fB. Letters 
Addressed !£ ~· George Forrester, Calvinist-Baptist 
Preacher. lB Rep~y !2 His Strictures .2!! works Entitled 
"Treatise on Atonement, 11 and 11Notes ~ Illustrations on 
Parables. ,,--Portsmouth, New Hampshire: 1813. • 
Ballou's Miscellaneous Poems. Boston: ~852. 
! Brief Reply, 1£ ~ PamEhlet Entitled Strictures ~ ~· 
Ballou's Sermon, Delivered in the Second Universalist Meet-
ing in Boston, on the Eveni~ of the First Sabbath of ----
January, 1818. HY- T. Merri t • -By the Author .2! the Ser.m.on. 
Boston: n. d.. Q. 1~. 
! Brief Rep~y, 1£ ~ Pam~hlet Entitled ~ Vindication £! the 
Common Opl.nion RelatJ. ve to the Last Judgment and End--or the 
World. ~ Answer to !:!!: .Bal'IOu"'f'"SReply,. By, Tiiiiot'iil Me'rillt. 
Boston: n. a:. Q.C31"EJJ"'. 
"A Candid ~amination and Scriptural Trial of a Sermon En-
titled God a Rewarder, - Delivered at the Tabernacle in 
Salem, Lord's Day, January 27", 1811. By Samuel Worcester, 
A.M. Text,-Heb. xi. 6.," The Gospel Visitant, I, (Septem-
ber, 1811), 65-99. ---
A Candid Examination of Dr. Channing r s Discourse .2!! ,2 Evil 
- of ~· Boston: 18)'3:-
! Candid Review~~ famphlet Entitled! Candid Reply;_the 
Whole Being a DoctrJ.nal Controversy, between the HopkJ.nton-
~ ana ,2 Universalist by E. Paine and .£!• Ba.Ilou. And 
Continued .2!! ~ ~ £! 2 Hopkintonian ~ ~ ~· Isaac 
Robinson, A.M., of Stoddard, N.H. And now·Further Con-
tinued on the Part o:f the Universali'S't; "POrtsmouth, """New 
Hampshire ::-E. d. Q.1m2J'7 
The Child's Scriptural Catechism. Boston: 1837. Q..st ed., 
--portsmouth, New Hampshire: 1810] • 
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~ Christian Catechis~ Designed £or ~ Use £! Sabbath 
Schools. Boston: 18 1. . 
A Collection o£ Valuables, Consisting or Pieces on Doctrinal, 
- Practical and Experimental Subjects.--orlginaliY Published 
~ ~ Universalist Expositor and Universalist Magaz~ne. 
Compiled by~ !• Palmer. Montpelier: 1836. 
Commendation and Reproof o£ Unitarianism. A Sermon Delivered 
in the Seco~UniversaliSt Church in Boston, on Sabbath 
EVeiirii~, !2_!. ~· Boston: 1829. - -
[}iith Edward Turne~ fl "Correspondence ·on the Doctrine o£ 
Future Punis~Jment, 1 The Gos~el Visitant, II (July, 1817), 
115-125; (October,~1817T, 18 ~191; (January, 1818), 206-211; 
III (April, 1818), 296-317; (July, 1818), 269-279• 
... 
"Discourse at Mr. K:b.ee1and 1 s Re-installation, Sept. 5th.,n 
. ~ Gospel Visitant, I (September, 1811) 1 114-126. . 
A Discourse Delivered at Salem, June 22nd1 1809, at the 
- Installation o:C the Rev. Edwar'd"Turner-over-t'heFirst 
Universal SocTet:y: ~n Said Place. Salem :-I809.' 
A Discourse Delivered at the Universalist Church in Lombard 
- Street, Philadelphia;-on Monday Eveni~, June 27""'at the 
Ordination o£ T. Fisk.--Philadelphia: J.82~ - - -
--~~--~-- ~ ~ . 
Divine Benevolence: Bein~ ~ RellY.!£ ~ Pampf1et, Entitled, 
Solemn and Important Reasons ga~nst Becom2~ a Un~ver­
salist.--r3y John Kell:y:, !·!· Boston: 181$. -
Divine Benevolence Further Vindicated: ~ ~ Reply 1£ ~ 
Pamphlet Entitled "Additional Reasons Against Universalism11 
!2• 11Bz ~ Kellz, ]·11·, Author of' Solemn and lmportar.~:t . 
Reasons .A.ga:Lnst Becom~ng ~ Oni versal~st. 11 ~em: !t~I6. 
! Doctrinal Controversy, Between ~ Hopkintonian anwq ~ 
Universalist: Begun.£!!~~£!~ Universalist .£'l . 
Brother Ebenezer Paine, or Washi~ton, N. H., and Brother 
Hosea Ballou, of' Barnard-;-v-t.· TObe donti'nued l?J: ~ ~· 
Reed Page, .2f Hancock, ~ ~ ~· Isaac Robfnl!-.'?.!!1 _2! StO'Ci:dard, N. 'H., on =r:;he part o:C 'the Hopkfnton~an. Randolph, 
Vermont: I8o"8. - - - -
The Eleven Sermons, Which were Preached Duri~ a Visit to 
--philadeiplita in the Mont~f December an~anuar:y:, 1E21-2 ••• 
:£2. Which ~ 'Addea-Critical and ~plana'"tO'Fy Notes, b:y:: the-
Rev. Abner Kneeland. Philadelphia: 1822. IDe-issued as 
sermons on Important Doctrinal Subjects, 1832.J ·-
- ~ 
The End or ~he World. A Lecture Sermon, Delivered in the 
--se~duni"Versaiist I€etins House, in Boston2 .2!1 tE.e-Even~n~ £! ~ Fourth Sabba~h !a February. Boston: 1820. 
Epistle ~ Lemuel Haynes. Re;err..z ~ His Semon• 1806~ .... ::-
,) @eprinted in Th~ Universalist Magazine, III, 29-30;] 
~ ~~ [with Walter Balro~ 1 rEverlasting Destruction: A Discourse £l Rev. Walter Balfour. To Which is Added, A Letter from 
,Rev. Hosea Ballou to Rev.-nr. Beecner. New York: 18~ 
,-- ---- -I 
11Tht? Evils or Striving Against the Government of God," 
Original Sermons on Various Subjects: £l Livin~ Univer-
salist Ministers.-Volume II., Gardlne~, Mmne: 18'32. 
~ Examination £f. 2 Doctrine 'of Future Retribution, .£!! ~ 
Principles of Morals, Analosz~ ~ ~ Scriptures. 
Boston: 183Ij:"; 
Feast or Knowledge. A Lecture Sermon, Delivered in the Second 
urilversalist Meeting House in Boston, on the Evening-of the 
Second Sabbath in March, 18~.... Boston:--1822. -----.;.;...;;..;..;;;.;;;;.;;;....;;.;.;=~.;;;;;- -
Five Sermons·~·· £z the Late Walter Ferriss, Pastor of the 
--u!.ii versalian Churchl'n lrilarlotte and Moillrton, Vt ~ To-
Which is Su'6~oined AFestival :Sel"iiiOii, by Brother Hosea 
Ballou:- Ran oipli; Vermont: 1807. 
God Shall Send Them Strong Delusion. A Lecture Sermon, 
--nelivered in the Second Universalist-Meeting House1Ln Boston, 
.£!! ~ Second Sabbath ~ February. Boston: 1820. 
God~ Author£! All Thin~s •. A Sermon Delivered~~ 
--second Universal!Sf ChurCli ~n Boston, Sabbath Morning, 
July 5th. Boston: 1829. -
The Golden Calf. A Sermon Delivered in the Second Universal-
--rat Meeting-House, ,!E; Boston, Oil'l the E'VeiiiAS of ~ Fourth 
Sabbath .!!l. Februar..l• Boston: 18'2'2';"'" 
Husbands, Love Your Wives. A Lecture Sermon, Delivered in the 
Second UniV6rSi!Ist Meetini House in Boston~ on ~ EvendDg: 
~ ~ Second Sabbath ,!E; March. Boston: 1 20: 
HY!l?;AS Composed bY Di.fi'ere~ AuthoJ?s, ~ ~ Request .2£ the 
General Convent'ion o:r Un~ versal:i!.sts or the New Englana:--
States and Others. -xdapted to Public-ana-PriVate Devotion. 
Compiled by Rev.' Messrs. Hosea Ballou;-Ibner Kneeland, 
and Edward Turner. Charlestm-m,: 1810. Q.st ed., 
Walpole: 1808 J 
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~ith Lemuel Hayne~, An Interesting Controversy ••• consist-
ing First, ,2! _§; Sermon .!?z Mr •. Hayn.es, Delivered ,!i West 
Rutland, !a~ year 1805, Entitled, "Universal Salvation, 
t_2. Very Ancient Doctrine: ID,g Some Account of: ~ ~ ~ 
Character of: Its Author," Immediately A:t:ter Hear~ng ~· 
J3a11ou ExliiDi"FE:i.s Sentiments in Suppol .. £' orThat Doc·trine. 
Second, !g Epistle ~ ~· Ballou !£ ~· Haynes, Being ~ 
Reply ..:!2.£ ~ Sermon Delivered ~ ~ Rutland. Third, ~ 
Letter ,2! Mr. Haynes !£ !!!:·• Ballou,. in Reply !2 ~ Epistle. 
Rutland: 1807. · 
Jacob's Ladder. A Se~1on Delive~ed at the Dedication of: the 
Universalist Chapel, in Prov~dence;-R.I~, November 2TI:---
Boston: 1822. -- - - --
A Lecture Sermon, Delivered in the Second Universalist Meeting 
House, in Boston, on the Evening of the First Sabbath in 
December; Boston:--1'819'. . -- -
A Lecture Ser.mon, Delivered in the Second Universalist Meeting 
- House, in Boston, on the EveniDE o:r the Third Sabbath in 
December:;' 1819. Best~ 1819. -- -
A Letter from Hosea Ballou to Dr~ Lyman Beecher. Boston: 
-1828. - --
A Letter to the Rev• Brown Emerson, Pastor of: a Congregation-
- !:1 Churcn and S"'"Ciet:y: !!: Salem. Salem: 181b'. 
[Anonymou-:ij , Lett~ers to Joel Hawe:s in Reml{ to the Orthodox 
Tract, .!2• £@;, Enti't"1ea-"'Reasonsror o ':EEibracing ~ 
Doctrine of: Universal Salvation." -:BOston: 1833. 
[with Joe~ Foste~ , ! Lite;ary Correspondence, betyeen ~ 
Foster, ~.~., Minister £! ~ Conf[egational Soc~ety ~ 
New-Salem, and Hosea Ballou, an I inerant Preacher of the 
Sect Calied-uEiversalists. In Which the Question Concern-
ing Future Punishment, and the Reasons For and Against It, 
are Considered. North&mpton: 1799. 
- ' 
"The Ministry of: ReconcilJ.:iation, 11 [f.. Sermpn Delivered in 
. Orchard Street Chu:r:9h, Wednesday Evening, Septem?er 15., 
1841.] , The Occasional Sermon Delivered before the Universal-
ill Generar-convention, ~ lli Session .!!! ~ City of ~­
~~ Sept. 1§0.1:1d0; Together ~ ~hirteen Other Sermons, 
Delivered~~~ Occasion. New York: 1841. 
The New Birth. A Lecture Sermon, Delivered in the Second 
--uniVersalist Meeting House ~ Boston, on the EVening of the 
Third Sabbath in January. Boston: 18~. 
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Notes on the Parables o~ the N\etv Testament. Randolph, 
Vermont:--1804; 2na ea.;-Eri!argea, Portsmouth, New Hamp-
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Orthodoxz Unmasked. A Sermon Delivered in the Second Uni-
versalist M~eting in Boston ~ Sabbath~orni£B, Jttne~, 
1827, in Which Some Notice is Taken o~ Professor Stuart's 
'Ei6'Ction Sermon-:---Boston: IB:27. - . 
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E_Anonymous], !::. Plain Answer .:!!£ I"A Sermon, Delivered at Rut-
~""-' land West-Parish, in the Year'.'I8o5, 11 Entitled 11 0niver"Sa! 
sa:IV'ation a VCfl_Y Ancient' i5'0ctriiieT with Some Account of 
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A.ff.n--rn-r:Fose and Poetrrc ComEosition~ Weathers~ield, 
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A Review o~ Dr. Church's Two Sennons on the Final Condition 
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!::, Review £f Some~ ~o~essor syuart's Arguments in.Defence 
of Endless~ery, Published ~n the Ameri~an ~iOI~cal 
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' St. Paul a Universalist • A Sermo';n Delivered in the Second 
--unrversal~st Meeting House in Boston, on ~he-Afternoon of 
the First Sabbath ~ Septemoer. Boston:: -n'22. -
Select Sermons, Delivered on Various Occasions from Important 
Passae;es £f Scripture. Boston: 1832. -
A. Series of Lecture Sermons, Delivered at the Second Universal-
- ist Meeting, ~ Boston. Boston: 181'CJ:" -
[with Joseph Buckminster and Joseph Walton], A Series o~ 
Letters between~~· Joseph Buckminster; Q.Q., the ~· 
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1811. - - ---
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A Series £! Letters 1B Defence £! Divine Revelation; 1B ReEl~ 
!£ ~· Abner Kneeland's Serious Inquiry~~ authenti-
city of the S~e. To vllidch is Added a<Religious correspond-
~ oetween the Rev. Hosea Ballou ana the Rev • ]2£. Joseph 
Buckminster and Rev. Joseph Walton, Pastors-or Congregation-
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"Sermon I," The Universalist Preacher, I {January, 1829), 1-7. 
-----------------------A Sermon Delivered in Bleaker St~eet Church, New York, at the 
Session of the General Convention of universa!istS; -- ---
September16tli. Boston: 1847. -
A Sermon Deli·vered ~ ~ Second Universalist Meeting ,E 
Boston, .2!! the Evening .2f ~ First Sabbath .!!.! January. 
Bos.ton: 18W. 
A Sermon Delivered at the Second Universalist Meeting in 
- Boston, in the Afuer~n of the Second Saboath of --
February; 1818. Boston: 181'8:' -
! Sermon Delivered at ~ Second Universalist Meeting, ~ 
Boston, on the Afternoon of the Fourth Sabbath in July, 
1818. Boston: 1818. - - -
A Sermon, Delivered in the Second Universalist Meeting House, 
- in Boston, on the MOrning of the Third Sabbath in November. 
"'[The 11Fox': sermon;] Boston: W19. -
!·Sermon,, Delivered~ the .Second Universalist Meeting House, 
in Boston. ·Boston: 1819. ' 
- 'h 
f . ! Sermon Delivered~~ Second Universalist Meeting ~ 
Boston.£!!~ Da.z rJiorning, APri~ d, 1828. Boston: 1828. 
A Sermon, Delivered in the Second Universalist Meeti£6 House, 
- ~n Boston. March J; !E39, Occasioned §l the Recen Decease 
0? Se:veral of' Its Members. Boston: 1539:--
---- --- l 
A Sermon, Delivered in the Second Universalist Meeti~ouse, 
- Sabbath Afternoon,Ja'iiiiary 12th, l]!fQ. Boston: l e. 
A Sermon Delivered at the Dedication of the Universalist 
-Meeting-House, inCa'iii'i3'ridge ~, ',2E: Wediiesday, ~· 18. 
Boston: 1822. · 
A Sermon, Delivered at the Ordination of the Rev. John Samuel 
- Thompson, as Pastor of the First Universaii~SoCie'ty in 
Charlestown;~., on wednesday, ~uly g. Boston: 18"27. 
! Sermon ~ the Nature and Tendency o~ the Opposition to the 
~ Doctriii.'e' of Jesus Ghrist= Delivered at Dedham, on the 
Evenin& o~ August Iff. Dedham, n.d. Q.822]-:- - -
A Sermon Delivered at the Dedic~tion of the New Universalist 
- Meetin~ House in DUxoury, on We&nesaay, oc~l8. Boston: 
1826. - - - - - -
A Sermon, Delivered at Hartford, Conn., on Wednesda~, Au~st 
- 18, at the DedicatiOn of the Ne~iversalist MeetiDi=House. 
Boston:182h. --~ 
Sermon Delivered in ..Hinjham at the Funeral of JY"ws. Marz Q-ardn:er. Bostom 18 2.-·.- - - -
A Sermon Delivered at the Dedication o~ the First Universalist 
- Meeting House, inMiffird, Mass,., W9dnmay, Januar;y: 10, 
1~21. Boston: 18~1. 
"Sermon 5-' n Six Sermons Delivered' at the General Convention 
of Universarists at Its Annual SessiOn in Concord, N.H. 1 on 
tile Nineteenth and Twentieth, September;-1832. Portland: -
1833. -- - - ' -
! Sermon, Delivered at Portsmouth~ !• ~., ApproEriate to the 
Occasion £! ~ Dfl of Humiliation ~ ~rayer, Recommenaearoz 
the President .2..... ~ United States ~ ~ 20th .2f Aus_ust,, 
1812. Published~ Request of the Wardens. Portsmouth, 
_ n.d. [1812] • - -
! Sermon,Delivered ~ ~ Universalist Meet~ng-House in • 
Portsmouth; !• _!!., ..9..a the Day o;f ~ Nat1onal ThanksgivJ.;qg 
~ State ~~ April 13. Portsmouth: 1815. 
A Sermon Delivered at Langdon (N .Hi.), on the 30th Oct., 1805, 
- at the Ordination-or the Rev.-Aoner Rneer-anarte the Pa~­
ai Tiare and Chargeor-:rnelrriiversalian Churchan(f"'Societz 
in Said 'TOWn. Randolph, Vermont: 1806. -
-------- . 
A Sermon,Delivered at the Dedicati0n of the First Universalist 
- Meetins House, J.nRo'i'f)ur;y:, Thursday-;-Januar:;y !f, 1821. 
Boston: 1821. . 
I 
A Sermon, Delivered ~ the Dedication £! ~ Universalist 
-Meeting-Rouse ~ Shirle:y:, ~., January 2,, 1817. Salem: 
1817. 
"A Sermon, Delivered at Salemfl on t~e 2d Sabbath in FebruaJ."y, 
1816--St. LUke xvi. 19-31., 1 The Gospel Visitant, II 
(April, 1817), 3-16. 
-~----------~--
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11A Sermon, Delivered at the Dedication of the Universalist 
Meeting-House in Stafford, Cqnn., on the 14th of November 
la·st." Q-81~ ~Gospel Visi\tant, II (October, 1817), 
149-160. 
! ~ermon Designed !£ Notice ~ k Religious Manner ~ ~eath 
,2! 2 ~. _George Richards of Philadelphia, Formerly 2..t: 
~ ~' Delivered in~ Universalist Meeting-Hous~ in 
Portsmouth on the Evening of' the !f!ili Sabbath in March, 1814. 
Portsmouth,n.cr:- [J:81It1. -- - , 
Ser.mons on Imaortant Doctrinal S~bjects. To Which are Added 
Critical an Explanator:y: Notes1. Togetherwith a 'B'rie.f 
Memoir .of the Author, \IJ'ritten ~ Himself'. Boston: 1832. 
~e-issue of Eleven Sermons, 1~2J 
Speech of the Dead. A Sermon, Occasioned ~ the Death of 
Deacon-M08es~l. -Del~vered !n charlestOv~the Fir~ 
Sabbath in !ug_Us"£, 1826. Bostqn: 1826. -
Strictur~s on a Sermon Entitled "~eligion a Soci~l Principle;" 
Delivered in-the Church in Federal Stree~, Boston, Dec. 10,, 
.§z WilliamEll'e'r'y Ghannfii5. Bo~ton: 1820. - -
A Treatise on At~nement; in Which' the Finite Nature of Sin is 
- Argued, Its causes ~ COnsequences ~ ~; ~ NeceSSI't'f"" 
and Nature of Atonement, and Its Glorious Consequences in 
the Final Reconciliation 2f All ,Men !£ Holiness an~ RapEr-
ness. Randolph, Vermont: 1~; Pirated ed., Be~ngton, 
~ont: 1811; 2d ed., Portsmo~th, New Hampshire: 1812; 
3rd ed., Gardiner, Maine: 1827; 4th ed., Bost~n: 1832. 
[with Edward Turnei!l 1 The 1Jniversalists 1 Hymn~Book: A .lli:.!! 
Collection 2f Psalms-sEd Hzmns, ~ ~ ~ £! Universalist 
Soc~eties. Boston: m1. ': 
f 
Valedictory Discourse. (!£. 1· Januarz, ,2! ~ S~ries nThe 
Universalist~Pulpit") Boston: J.J851. 
A Voice to Universalists. 
- - -
Boston: 1849. 
\ 
"A Word on God's Behalf," Universalist Expositor, II (Novem-
ber, l83l}, 146-161. 
\ 
l 
UnpubliShed Mater~al: \ 
Last Will·and Testament·of Hosea Ballou. Whitingham, 
Vermont, September 24, 184L~. I 
. l 
- . 
Workbook. (In Possession of the Universalist Historical 
Society Library, Crane Theological School, Tufts 
University). 
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To Nathaniel Frothingham and the Committee of the Universalist 
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To Joseph Newel[sic], Salem. Boston, May 15, 1819 (in the 
files of the First Universalist Church, Salem). 
To Joseph Newhall., Salem. Boston, Feb:r>uary 1, 1820 (in the 
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. . -
To Joseph ~ewhall, Salem. Boston, February 19, 1820 {in the 
files of the First Universalist Church, Salem). 
To Joseph Newhall, Salem. Boston, April'l2, 1820 (in the 
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To Joseph Newhall~ Salem. Boston,·May 14t '1820 (in the files 
of the First'Universalist Church, Salem} • 
.. ., , .. , .,; 
To Joseph Newhall, S~lem. Boston,·May 24~ ·1820 (in the files 
of the First Universalist Church, Sale~}· 
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J I' ~ '!o.7tJ."' -if 1'1i 
.. . 
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To the Committee of ·the Universalist Society of Salem: 
Ebenezer Burrill, Nathaniel Frothingham, Joseph Newhall, 
Benjamin Goodr~dge, Israel Putnam; Samuel H. Putnam, Clerk. 
Portsmouth, April 28, 1815 (in the files of the First 
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To the Committee of the·Universalist Society of Salem: 
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ABSTRACT 
This dissertation is devoted to a study of the life and 
thought of Hosea Ballou (1771-1852), the most pronunent of 
the leaders of American Universalism. No major work has ·been 
published in this field since 1889; there has never been a 
careful examination of his thought and an attempt to trace 
its sources. 
Ballou was the son of a Calvinistic. Baptist minister. 
At. eighteen he was converted to Universalism and began preach-
ing the. new 11heresy" in about 1791 on a Calvinistic basis. 
Between 1791 and 1795 Ballou's thought went through a 
radical transformation. This_study attempts to show that the 
resultant unitarianism of Ballou was the fruit of his reading 
of Ethan Allen's deistical work, Reason~ Only Oracle of 
~· Al~en, with his great stress on reas~n, destroyed 
Ballou's faith in the doctrines of the trinity and the divinity 
of Christ, the infinity of sin, and the traditional theories 
'of the atonement. With the help of Charles Chauncy's Salva-
tion of All Men, which justified not only his belief in 
---~-----
Universal salvation but also helped him to substitute the 
Arian for the trinitarian view of Christ, and to view the 
atonement as the reconciliation of man to God and not vice 
versa; and Ferdinand Olivier Petitpierrets Tho~hts ££ ~ 
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Divine Goodness, which helped him to see Christ's atonement 
as an expression o~ God's love, and also gave him a firm base 
for a theory of determinism; Ballou began the reconstruction 
of his religious thought. His first sermon on a unitarian 
and Arian base was preached in 1795. Within ten years, 
through the power of his argumentation, and against the 
opposition of the prominent Universalist John MUl~ray, Ballou 
had converted the Universalist ministry to Unitarianism. In 
1805 his new thought was fully systematized in! Treatise on 
Atonement, a brilliant piece of reasoning and deQating ex-
pressed in the language of rural America. 
Ballou's Arian view of Christ eventually gave way to 
the Socinian view, under the influence of the writings of the 
English Unitarian Joseph Priestley. Liberalization and 
modernization of his Biblical interpretation is also evident 
by the time his Works were published in 1832. 
Hosea Ballouts early ministry was spent in circuit riding, 
after which he settled in Portsmouth, New Hampshire, and Salem, 
Massachusetts. He began a ministry of almost thirty-five 
years in Boston in 1817, where his vigorous preaching was 
responsible for a rapid growth of Universalism. Although he 
was a unitarian long before the Unital~ian movement began, 
Ballou was not welcomed by that group which, for social and 
doctrinal reasons, avoided association with the Universalists. 
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This dissertation compares the thought of Ballou with that of 
Willirun Ellery Channing, the most effective spokesman of the 
Unitarians, on vital issues between the two denominations. 
\ihereas in the early'days Universalists had been content 
to oppose the orthodox on the basis of a limited future 
p~isbment, in 1817 Ballou concluded that no future punish-
ment could be demonstrated from Scripture. His new views 
were par,tially responsible for the Restorationist Controversy 
which led to the secession of a small group of Universalists 
who ins~sted that a limited future ·p~ishment was necessary 
in Godts plan. Ballou set forth his views in An Exrunination 
-
of the Doctrine of Future Retribution. 
Hosea Ballou died in 1852, beloved and esteemed as the 
"Father" of the Universalist denomination. His effect on 
the rise of American religious libera~ism was great. He was 
responsible for the conversion of Universalism to a unitarian 
base, a reasonable theory of atonement, and for warming the 
heart of the God of Calvinism. 
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